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ABOUT THE MAINTENANCE OF THE KAZAKHSTAN POLICY
OF SPIRITUALITY AND TOLERANCE

Abstract. After acquisition of the state sovereignty our country has proclaimed itself as the secular state, with
the Basic Law of the Republic of Kazakhstan. Our country is multi-religious society, where the religious tolerance
acts as priority policy of the state in the field of religion. Promotion of eternal, boundless, invariable value is focused
on interior, which defines spirituality of modern Kazakhstan society. During the transition period from one system of
public administration to another, the social shocks in any society influenced on religion, minds and consciousness of
the people. Therefore attendants of cult try to occupy actively developed vacuum in the spiritual sphere, conduct pro-
motion of religious views. From the moment of appearance of mankind the religion acts as the universal value, the
kind of culture. All cult constructions, religious and philosophical works, church rituals and ceremonies have influen-
ced to the internal contents. According to the current legislation in Kazakhstan the religious associations are separa-
ted from the state. It is impossible to give some preference to any religion. The situation in the sphere of religion and
the interfaith relations for the last two and a half decades has considerably changed.

Key words: globalization, state and religion, religious perspective, religious ethics, religious examination,
faiths, polyconfessionalism, interfaith consent, pseudo-religious trends, dialogue platform.

The influence of processes of globalization is felt by Kazakhstanians in all spheres of society: the
national economy adapts to the requirements of the global market and its main players, political reforms
are carried out not without the influence of international democratic institutions and organizations; the
reforms implemented in the system of higher education are aimed at its entry into the world educational
space, ctc. In the context of the claims of the Islamic fundamentalists to establish a new totalitarian poli-
tical regime of a religious nature, and to unleash them at the beginning of the 21st century, a special sound
is acquired in the religious perspective. the terrorist war not only against the Western civilization, but also
moderately-minded Muslims, building their lives on the basis of universal human values.

Religion as a bearer of spiritual and moral ideals and cultural traditions has a high value in the eyes of
Kazakhstanis. The power of religious ethics is actively used to form the moral and spiritual world of the
rising generation. Islam and Orthodoxy are one of the main cultural components in the life of the Kazakh
and Russian peoples and it is no coincidence that the state recognized Kurban-ait and Christmas as official
weekends. Each religion in its language carries universal human values, enshrines norms of behavior in
society, acts as the guardian of the spiritual values of the people.

Kazakhstan is a natural border between the world's largest religions — Islam, Christianity and
Buddhism, which is why our country is rightly called the "crossroads of civilizations." Representatives of
different peoples and ethnic groups lived and worked here for centuries. Here there were strong cultural
and economic ties that contributed to mutual enrichment and prosperity. And this enormous wealth of the
people of the country seeks to preserve and pass on to its descendants.

It should not be forgotten that it was precisely in the religions that the wealth of cultural and valuable
material was accumulated and preserved, the centuries-old wisdom of mankind, its dreams and expecta-
tions, aspirations and hopes are concentrated. Therefore, the involvement of young people in the cultural
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heritage of religious experience will contribute to the expansion of their world-view positions and cultural
enlightenment.

Historically, Kazakhstan is a country of religious pluralism. In the structure of its confessional space,
the main part in the number of parishioners is the unions of Muslims and Orthodox Christians. Among the
population of the republic there is an increase in the prestige of religious organizations, new religious
formations have appeared, and there is a tendency towards religion of people who were previously indif-
ferent to it. Today, our compatriots began to pay more attention to true spirituality, and not to reduce their
religious interest exclusively to external forms.

If viewed from the point of view of geography, then the most religious regions are the southern and
western regions of Kazakhstan. Although in Kazakhstan traditionally strong positions of Protestantism are
strong. Despite the mass departure from the country of the German population, the Baptist, Lutheran,
Adventist organizations, as well as numerous Protestant associations occupy a definite place among deno-
minations common in the territory of Kazakhstan. Over the past years since independence, there have been
a number of different missions and communities, whose doctrine was only recently known to a narrow
circle of religious scholars, namely the religious organizations of methodism and neo-protestantism, such
communities and cults as Vera Baha'i, Scientology, the Church of the Unification , Krsna consciousness,
Church of the last covenant, Church of Jesus Christ of Latter-day Saints (Mormons) and so on [7].

The arrival of religious confessions in Kazakhstan, which had not previously been known to our
society, can be attributed to the consequences of globalization, freely or involuntarily eroding to a certain
degree the cultural identity of Kazakhstanis. The attitude towards these confessions is ambiguous. The
population of Kazakhstan has never been inclined to fanatical faith, it is distinguished by tolerance and
tolerance in the inter-confessional sphere.

By adhering to the policy of noninterference in the internal life of denominations, the state stimulates
the development of dialogue between them, promoting their full realization of their functions.

At present, Kazakhstan has a rich, historically priceless experience of peaceful coexistence of
different religions, cultures and civilizations, which contributed to the formation of similar value orienta-
tions of the majority of the country's population, the creation of a tolerant atmosphere of interfaith har-
mony and mutual respect.

This statement of facts is important because, against the backdrop of interethnic and interconfessional
conflicts in the world, the unique Kazakhstan experience in strengthening inter-religious and interreligious
dialogue has appeared to be in demand at the global level. The beginning of identity is laid down in the
sphere of spirituality, its priorities are found in religious culture. At the same time, religious identification
is often a component of cultural identity. A person accepting a certain group attributes himself to the
religion accepted within the framework of this culture.

According to the norms of international law, members of the United Nations have a duty to develop
and promote respect for human rights and fundamental freedoms for all, without distinction on the basis of
race, sex, language, nationality, religion or state of health, and to combat intolerance [1]. But at the same
time, we must understand the importance of the issue of national security, which is the foundation of the
existence and sovereignty of the country.

On June 30, 2002 in Astana, the Astana Declaration on Tolerance and Non-Discrimination was
adopted at the OSCE Conference [2]. This Conference is a confirmation of Kazakhstan's commitment to
the development of the dialogue of civilizations and the deepening of mutual understanding between
peoples and religions. These rights are enshrined in national laws such as: Article 1 of the Constitution of
the Republic of Kazakhstan states that Kazakhstan is a democratic, secular, legal and social state, the
highest values of which are man, his life, rights and freedom. [3]. On October 11, 2011, the Law "On
Religious Activities and Religious Associations" confirms the right of every person to freedom of
conscience, guarantees the equality of everyone regardless of his religious belief, recognizes the historical
role of Islam in the Hanafi direction and Orthodox Christianity in the development of the culture and
spiritual life of the people, respects other religions, combined with spiritual heritage the people of Ka-
zakhstan, recognizes the importance of interfaith consent, religious tolerance and respect for the religious
convictions of citizens [4].

Today, in the Central Asian region, spiritual currents with gazes that can affect a well-established
religious situation have spread. Favorable soil for such trends is the lack of faith in religious dogmas, the
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lack of a clear life position, as well as the trustfulness of Kazakhstanis. The followers of the aforemen-
tioned currents are extremely intolerant towards all who do not share their political views, including
cohabitants. Under the guise of teaching Islam, they spread extremist ideas: they organize groups that call
for a struggle for "Islamic orders", establish close contacts and unite with other extremist groups. Reli-
gious intolerance based on intolerance can cause substantial damage to the spiritual security of any
society, while affecting centuries-old foundations of religions that are traditional for one or another state,
including Islam.

It should not be forgotten that terrorism is quickly gaining momentum and finds its followers thanks
to the development of the Internet. The history of terrorist groups in cyberspace began not quite long ago,
it was roughly dated from the beginning of 2000. Now it's a very dynamic phenomenon on the World
Wide Web. Web sites with an extreme and terrorist context suddenly appear and often change the format,
and then also rapidly disappear. In many cases, this is only the appearance of disappearance, only the
address of the site changes, the content remains unchanged.

According to the head of the Center for the Study of the Problems of Terrorism and Extremism in
Kazakhstan, the Internet by its nature in many respects is an ideal ficld for the activities of terrorist or-
ganizations. Thanks to free access, a small influence of censorship and other forms of state control, and
sometimes even their absence, the anonymity of communication, the rapid movement of information, the
multimedia component and much more, the Global Network in "skilled hands" becomes a weapon of mass
consciousness.

According to the prosecutor's office, the Internet is the main source of information and channels for
spreading the idea of religious extremism. As a result of the inspection, more than 150 Internet resources
providing information on the manufacture of self-made explosive devices, as well as propagandizing
extremism and terrorism, have been suspended.

As experts-religious scholars point out, extremism and terrorism in Kazakhstan have not a ideological
but a criminal basis. Pseudo-religious rhetoric conceals criminal activity that undermines the foundations
of society. Nation Leader N. A. Nazarbayev set the task of "severely curbing the activities of non-tradi-
tional sects and dubious pseudo-religious movements," to strengthen the prevention of religious extremism
in society, especially in the youth environment, to take advantage of the Congress of Leaders of World
and Traditional religions and to create a new platform for resolution on the basis of this dialogue platform.
conflicts on religious grounds [5].

A state program on countering religious extremism and terrorism for 2013-2017 has been approved in
Kazakhstan, Tengrinews.kz correspondent reports. The corresponding decree of the head of state
Nursultan Nazarbayev was published in the official press on October 2 [4].

The main objective of the program is to ensure the safety of man, society and the state by preventing
manifestations of religious extremism and preventing the threat of terrorism.

Given the fact that religious consciousness often acquires an ethnic color, it is important to use the
authority of the leaders of national diasporas, national cultural associations in opposing the propagation of
the ideas of religious radicalism. In many respects, due to the active work of the leaders of denominations
and national diasporas, there is no religious confrontation and interethnic conflicts in the country. And we
should actively use and propagate this huge positive experience and potential.

Today, the main influence of interreligious dialogue on intercthnic relations, their humanization can
go through its educational impact on the population. Such a dialogue affects the consciousness of people
of different nationalities and religions in the spirit of tolerance, non-violence and the culture of peace. In
resolving issues of internationalism and ethno-tolerance, the crucial importance is given to the formation,
development and implementation of educational concepts that contribute to the consolidation of society.

The unprecedented pressure of cultural globalization reduces the chances of becoming a global
culture as a dialogue and contributes to the growing resistance of the "periphery” of the "center" that en-
genders clashes and conflicts of cultures. Global culture becomes a source of instability, the lines of the
breakdown of civilizations, and confessional values turn into sarhima sharp forms of quasi-religious
fanaticism, when a person practically removes responsibility for his actions, shifting the burden of guilt on
the values and norms of creed.
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It should be noted that the real high level of religiousness of modern youth in many respects can be
conditioned by the formation of its world outlook without clear ideological and political orientations,
settled moral stereotypes.

Kazakhstan's policy of spirituality and tolerance secks to initiate new, topical priorities on the
humanitarian and moral basis. One of the main prerequisites that our country adheres to in its foreign
policy is to say that in order to continue its history, mankind needs to leam how to coordinate not only its
own local but also global activity with its own capabilities [6].

Kazakhstan has managed to turn the factor of the vulnerability of a polyethnic society into a source of
social and cultural wealth, a dynamic development of interethnic relations. Religion in Kazakhstan does
not act as a competing identity that opposes itself to ethnic or political communities, but as an additional
element of the spiritual culture of Kazakhstanis, giving the society a unique diversity and at the same time
a unique identity.

The general historical past and ethno-cultural traditions of the ethnic groups of Kazakhstan have had
a decisive influence on the nature and features of religious traditions. Their important distinguishing
feature is the mutual gravitation to each other. Good relations have developed in the country between
Islam and Orthodoxy, as well as other religions. Under the influence of this factor, the activities of the
most numerous denominations acquires unique, unique features. This, in turn, contributes to the effective
state development of the country and further consolidation of national unity and tolerance.

In each country, based on the prevailing customs and norms of life, and the laws of historical
development, there has been a certain relation to non-traditional religions, which is not definitely positive
or negative. Since the personality of religion is a very private, individual problem, then all issues related to
religiousness are solved mainly not on the state, public, namely on the individual or family level.

A modern man is faced with the need to independently develop his own individualized multidimen-
sionality in a crisis of the traditional type of worldview identity and the onset of cultural globalism. On the
one hand, faith must be a purely personal business of each, on the other hand, religious faith preserves the
quality of its practically - true universality and the structure of world-view values of the modem world.

The new generation is new aspirations. They are the future of our country. For in whose hearts there
are high feelings of civility, patriotism, industriousness, they live ahead of their time and contribute to the
unity of the Kazakh society.
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18J1—<1>apa61/1 arsrHAars Kaszak yaTTeIK YHUBSpCHTETI, AnMmarsl, Kasakcras,
“H. Dpbakan aTsIHIAFH yHHBEpCHTETI, KoHbs, TypKus

KA3AKCTAHABIK PYXAHUWIBIK ITEH TO3IM/ILIIK CAACATBIHBIH MA3MYHBI JKANJIBI

AnHoTanua., MEMIICKCTTIK TOYCICI3MIK aJFAHHAH KCHIH Oi3MiH CIiMi3 63i1H 3aMbIPIRI MCMIICKST ACH SKapHA-
nagpr, on Kazakcran PecnyOnmmkaceiHbiH ATa 3aHbBIHAA OclmriieHreH. Bi3aiH emiMiz kenm KOH(PECCHOHANIBI KOFaM
OOJIBIN SCCTITENCI, OHAA AiHH TOJCPAHTTHUIBIK MCMJICKCTTIH JiH CATACBIHAAFHI CASCATHIHBIH OACBIMABIKTAFHI Ocrici
6oxpim Tabbmagsl. Kasipri Ka3akCTaHABIK KOFAMHBIH PYXAHMIbIK KYHIBUIBIFBIH, AJAMHBIH IMIKI JKAaH JTYHHECIHE
MOHTLTIK, MIEKCI3, ©3T€PMEHTIH, aJaM >KAHBIHBIH OacTayJapblH JopinTey Herisri Oarpir Oonbin ecenrenedi. bip
MCMIICKCTTIK OacKapy KyHCCiHCH 0acKara oTy, dJICYMCTTIK JAFAAPBICTAPABIH KYIICHY1, KAHIAH KOFaMaa O0JMACHIH
amaMIApIBIH CaHA CE3IMiHC TIHHIH ocepiepiH kymerTeni. COHOBIKTAH A AiHH AYHHCTAHBIMIBI YAFBI3AAYIBI TiHH
KBI3MCTTCT1 aaaMaap, OCHI PyXaHH eMipaeri maiaa OOFaH BAKYYMIBI TOJBIKTHIPY YIIIH ©3ACPiHiH iC-KHMBLUIIAPEIH
JKAaHTAHABIpAa Tyceai. Amam3ar maiina OoyFraHHAH OCpl AiH OPKAMAHAA KAl AJaM3aTTHIK KYHIBLUIBIKTAPIBI
VarbI3Ja/1bl, COMTE OTHIPHIT MOJICHHUETTIH Oip TypiHe alHAIIbI. Bapiblk JiHH KyJbTKE KBI3MET CTCTIH COYJIET ECKEPT-
KIIITEpiHE afHAIFAH FUMAPATTAp, AIHU-(DIIOCO(USITBIK Ty BIHABLIAP, JIHA A3CTYPICP, ATAMHBIH PYXaHH OOJIMBICHIH
JKETITIpEe OTHIPHIN, OHBIH IIKI Ma3MyHbIHA Tikened ocep eremi. Kasipri Kazakcramgarsl KOIIAHBICTAFBl 3aHHA-
MayjapbelHA Cal JIHU OIPIECTIKTEP MEMICKETTEH O6IeK OpHamacThIpburaH. COHIBIKTAH Ja MEMIICKET CHIKAHAAH
IiHTC epeKmie KeHiM Oeme amMaiinbl. Kazipri Ka3akcTaHABIK KOFaMAA TiH OAFbITBIHAAFH JKOHC KOH(ECCHS apajbIK
KATBIHACTAPAFbI XKAFJAIIap COHFbI KUbIPMa OeC JKpIIIAa TOOCTCHIIL 63TepIcH.

Tyiiin ce3aep: xahaHmaHy, MCMIICKET KOHC MiH, JiH MOCCNICCI, JIHH 3THKA, TIHH 3KCHCPTH3a, KOH(pECCHIIap,
MOTMKOH(ECCHOHATBIK, KOH(ECCHST apaIbIK KEIiCiM, IICEBIOIHY aFbIMAAP, MIKIP TANACy aJaHBI.

b. K. Canapog’, A. Tamxkbm®

'KasHY um. amp-®apabu, kadenpa peTuruoBeICHA U Ky IbTyposorun, Amvarsr, Kasaxcran,
*Yausepcuter mM. H. Dpbakana, Konss, Typrms

O COJEP’)KAHUHU KABAXCTAHCKOM MOJIMTUKHU TYXOBHOCTH U TOJIEPAHTHOCTH

Annoramust. [locae mproOpeTeHHs1 TOCYZAPCTBECHHOTO CYBEPCHHTETA HAMIa CTPaHA IPOBO3TJIACHIA ceOs
CBETCKHM TOCYJApCTBOM, 4TO ObLIO 3adukcupoBano B OcHoBHOM 3akoHe PecmyOmmkm Kazaxcran. Hama crpana
SIBILIETCSI MHOTOKOH()ECCHOHATBHBIM OOIIECTBOM, B KOTOPOM PEJIMTHO3HAS TOJIECPAHTHOCTD BBICTYIIACT KaK IMPHOPH-
TETHASI MOJIMTUKA TOCyJapcTBa B oOnactu permmruu. [Ipomaranaa BewHOH, Oe3rpaHWYHOH, HEHM3MEHHOW IICHHOCTH
OPUCHTHPOBAHA HA BHYTPECHHHN MHpP UCJIOBEKA, KOTOPHIH OMPEACILIECT yXOBHOCTh COBPEMEHHOTO KA3aXCTAHCKOTO
oOmecTBa. B mepexo HbIi NEpHOA OT OAHOM CHCTEMBI TOCY AAPCTBEHHOTO YIIPABJICHHS B IPYTYIO, KOT/IA IIPOUCXOIAT
COLHATBHBIC MOTPACCHAA B JEOOOM OOMICCTBS YCHIMBACTCS BIHSHUC PETHTHH HA YMBI U CO3HAHUC moacii. [Tosromy
CIIy’KUTENN KyJIbTA TBITAFOTCS AKTHBHO 3aHATH CIOXUBIIHICA BAKyyM B AyXOBHOU c(epe, BEAyT MPONAraHay peiu-
THO3HBIX BO33peHHUT. C MOMEHTA MOSBJICHUS YEJI0BEUCCTBA PEIMTH BHICTYIIAET HOCHTETIEM OOIICUEIIOBEUCCKHIX LICH-
HOCTEH, Pa3HOBHIAHOCTBEO KyIbTYPBL BCe KyIbTOBBIC COOPY)KEHH, a TAKKE PEIHTHO3ZHO-(PHIOCO(PCKHE IMPOM3BE-
JICHHSI, CPKOBHBIC PUTYAIbl H 00PAABL, MHUIOCEpAUE 00OTAIIAIOT YCJIOBEUYECTBO, BIMSI HA €TO BHYTPCHHEE COACP-
skaHne. B COOTBETCTBHH C ICHCTBYOIIHM 3aKOHOJATCIHCTBOM B Ka3axcTaHe PeTUTHO3HBIC OOBCIHHCHUS OTIACIICHEBI
ot rocyaapcta. OHO HE MOXET OTAABaTh NMPEATIOYTCHUE KAKOH-1mO0 pexmrmu. Curtyaumst B cepe peluriu u
MEKKOH()ECCHOHAIBHBIX OTHOIICHMH 32 TIOCJICTHIE ABA C MOJOBHHON JCCATUICTHS 3HAUUTEILHO H3MEHIIIACK.

KimoueBnie cioBa: riodanm3anyst, roCy JapCTBO W PENATHS, PEIUTHOZHAS MPOOICMATHKA, PETUTHO3HAS 3THKA,
PEIUrHO3HAS IKCIEPTU3a, KOH(ECCHH, MOIMKOH(PECCHOHANH3M, MEKKOH(ECCHOHATPHOE COTJACHE, IICEBIOPEITH-
THO3HBIC TCUCHUS, TUATOTOBAS IUIOINAIKA.
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