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METHODOLOGICAL PRINCIPLES OF RESEARCH OF SOCIAL
PROCESSES IN THE PHILOSOPHY OF ALI SHARIATI

Abstract. The aim of the work is to determine the methodological principles of the study of social processes in
the philosophy of Ali Shariati. The methodology of the work is a concrete historical, comparative, sociological
research methods. The result of the work is the conclusion that Shariati founded five basic methods, the principles of
research of all religions, the main feature is that its methodology is based on the principles of religious, primarily
Islamic philosophy.

The field of application of the results obtained by the author of the article is the improvement of the
methodological principles of the study of social processes in the philosophy of Ali Shariati. The author's conclusions
can be used in the teaching of social and humanitarian faculties of the disciplines of the religious and philosophical
modules.
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In modern conditions of globalization, which takes place under the flag of modemization and
Westernization, there is the imposition of Western values with its consumer and mass culture and the
corresponding standards. In the process of globalization, along with certain positive moments, negative
aspects can also manifest themselves, this can lead to the disappearance of ethnic diversity. In connection
with this situation, the question of the transition from one-vector development of spiritual culture is being
updated, including philosophy as a worldview basis to multi-vectorization. In modern realities, the
development of cultures and civilization must be based on two fundamental principles: the principle of
tolerance and the dialogic culture. This approach makes possible the parity development and co-existence
of different cultures, including various philosophical systems. This will contribute to a deeper exploration
of the spiritual and moral values of the East, in particular, the mastery of the Islamic philosophy of the
contemporary East. Modern Islamic philosophy today takes a worthy place among other philosophical
systems and modernist trends both in modern Western philosophy and in modern world philosophy. The
current situation in the world philosophy updates the problem more extensive, detailed. The constituent of
the world philosophy occures in different ethnic, philosophical systems and the more diverse world
philosophy, the deeper, multifaceted and interesting it is. Therefore, ignoring or underestimating the
significance of others, mainly Eastern philosophical systems, will negatively affect the development of
world philosophy. Starting from the middle of the XIX centurya radical change in Western European
philosophy began in relation to Eastern philosophy. This is due to the philosophy of irrationalism in the
person of Schopergauer A., Kierkegaard S, Nietzsche F., Freud Z. F. Moreover, all the subsequent
development of Western modernist philosophy can be said to be based on the methodology and principles
of Eastern philosophical systems [1]. Eastern philosophy is more diverse: if Western European philosophy,
mainly developed in one direction as a rationalistic philosophy, Eastern philosophy, without limiting or
denying it, equally based on both rationalistic and irrational methods of research, thereby mutually
complementing each other and expanding the horizons of knowledge. In the world Oriental philosophy,
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modern Islamic philosophy as a dynamically developing philosophical system is also given a worthy place.
Today, there is an acute need for Islamic philosophy, not only in Kazakhstan, in the post-Soviet space, but,
in general, in world philosophy. Today, on the background of these and other changes in the world
philosophy, the question of its rethinking, the need to give a true assessment of the role and place in it of the
castern, including Islamic philosophy, is also updated. In connection with this, the issue of developing new
methodological principles for the study of world philosophy, in particular Islamic philosophy, is topical.

In modern conditions of existence of our Kazakhstan socicty, for the development of spiritual
foundations, it is also necessary to restore our historical ties with the Muslim East. In this regard, our ties
with one of the most ancient castern civilizations, with modern Iran, with which we have much in common,
are of special interest. The revival of our traditional ties will promote the mutual enrichment of two
cultures.

The name of the modern Iranian philosopher Ali Shariati (1933-1977) is not widely known both in
Kazakhstan and in the post-Soviet space. This is due to the lack of research on the generally modern
castern, including Islamic and, particularly, Iranian philosophy, of which Ali Shariati was the
representative. Shariati, being one of the theoreticians and ideological inspirers of the Islamic Revolution in
Iran, as a supporter of the reformist wing in Islam is widely known and popular not only in his country, but
also far beyond its borders. He was the second most important after Imam Khomeini leader of the Islamic
revolution. The works of the Iranian philosopher are widely known both in Iran and in modern Muslim
countries.

Ali Shariati (1933-1977) was one of the famous contemporary Islamic philosophers of the 20th
century .

Ali Shariati was not only one of the main ideologists of the Iranian revolution, but also one of the
modern Iranian philosophers, whose philosophical and religious, socio-political views had a certain
influence not only on the views of modem Iranian thinkers, but also far beyond its borders. The authority of
Ali Shariati as a Muslim thinker was also reinforced by individual facts from his personal life. Shariati,
studying in Europe, particularly in France in Paris, being familiar with modem ideological doctrines and
philosophical and religious concepts of the West did not change his views, remaining on the positions of
Islam.

But, at the same time, the fact that he studied in the West influenced on the formation of his religious,
philosophical and socio-political views, the need to modernize the entire Islamic ideology. This allowed
him to consider the issue of revival, reforming of the Islamic religion.

In the religious Muslim philosophy of Shari'ah, an important place is taken by the socio-political
problems not only of Iran's contemporary socicty, but also of the Muslim world as a whole. In this
connection, the question arises: "... can the East provide something useful in the aspect of social
philosophy, if its spiritual teachings (religious, metaphysical, esoteric), in which precisely this type of
attitude to the world is concentrated, turns away from society as such. It is known that the East, unlike the
West, is addressed to the absolute, eternity, the world as a whole. Consequently, it has no direct interest in
matters concemning the narrower sphere of social relations and social history "[15, p.22]. Further, as
Kolchigin S.Yu. quite rightly observes: "All this is so, but it is impossible not to see that turning to the
world whole inevitably includes, as its special moment and consideration of society. Moreover, in a
universally integral worldview, social realities acquire new, unusual lighting. At the same time, the entire
insufficiency of the society is revealed, and at the same time the need for a transition to completely different
ways of human existence "[15, p.23]. Indeed, in particular, the Shari'ah philosophy is also a search for a
different human being - a "non-industrial", not a Western type of human existence and coexistence.

All the philosophical heritage of the modern Iranian thinker Ali Shariati can be divided into three main
areas: first, religious philosophy, second, social philosophy and, third, the philosophy of politics. Of these
three areas, the primacy belongs to religious philosophy and whatever problems he raised, he considered
everything through the prism of religious philosophy, so it is quite possible to agree with the assessment of
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another modem philosopher Tabari A. [9] who considers him "a non-clerical Islamic thinker". But, at the
same time, it should be noted that, on the whole, his philosophy also had a political character. According to
Shari'ati himself, all his theories were of a political nature, including religious ones. Undoubtedly, in his
philosophical views, a great deal was devoted to the problems of man and society, i.¢. social philosophy.

Ali Shariati, in his studies devoted to the problems of social philosophy, did not simply consider the
problems of human existence and society, but also studied their methodological foundations. In particular,
he noted that "the methodology of European social sciences is unacceptable for analyzing the social
realitics of"' non-industrial society”, in the countries of the" third world "[9, p.102]. Indeed, the total
dictatorship of the West, the dominance of the principle of Eurocentrism in modern studies prevents
adequate study of modern processes occurring in a non-Western world. Therefore, as Ali Shariati rightly
noted, there was an urgent need to develop our own methodological principles for investigating non-
Western, 1.¢. eastern world, taking into account the specificity of culture, mentality, customs and traditions,
especially religion. Shariati had a huge success, "he was and remained" the most holy thinker "of Iran in the
60s and 70s, the creator of a new methodology in the study of Islam" [22, p.188].

The main distinguishing feature of the social and philosophical views of Ali Shariati is that he
considered the problems of human and social life through the prism of religious philosophy, primarily in
the context of Islamic philosophy and ideology. A striking proof is that, his main works are devoted to
Islam, the Koran as a sacred book and, in general, Islamic philosophy. This, in particular, such works as
"Sociology of Islam" (1979), "Marxism and other Western misconceptions: Islamic criticism" (1980). Ali
Shariati, studying Islam and the Koran as a sacred text, came to various social and philosophical ideas. But,
merit of Ali Shariati, a specific feature of his coming to Islam is that he, as a modern philosopher, viewed
from the modernist positions, in terms of secking answers to the current political, social, ethical problems of
human existence. The next moment that characterizes the specifics of his socio-philosophical views can be
attributed to the fact that he was trying to develop a religious, social and religious-philosophical concept of
Islam, based on scientific methodology, that is, his socio-philosophical views can be characterized as a
synthesis of religion and science, more precisely Islam and science.

As the main method of studying the main provisions of Islam, he considered the recognition of the
multidimensionality of Islam and as a consequence of this the existence of a multitude of approaches to its
study.

In his opinion, the study of Islam should be based not only on mystical intuition, but also on a
comprehensive study. Based on the multidimensionality of Islam, along with mystical intuition as a specific
form of religious knowledge, he considered it necessary to include such methods of scientific knowledge as:

1) philosophical (studying the relationship of man with god),

2) general humanities (study of human life on earth),

3) historical and sociological (study of the social aspect of society and

civilization) [23].

In the study of the Qur'an, he also proposed to base on three methods of investigation:

1) study of the biography of the prophet;

2) study of the prophet's revelation, its intellectual content;

3) use of the typological method (god, prophet, Koran,

historical circumstances, freedom of choice).

Shariati wrote: "To have the right method in seeking truth is more important than being knowledgeable
in the field of philosophy and science or possessing talent" [23]. According to Shariati, it is necessary not
only to read the Koran, it requires decoding and analysis, because this is a special language of symbols and
metaphors. The Qur'an requires understanding and explanation, it can find answers to questions about how
a person's earthly existence, i.e. problems of nature, society, man, and problems associated with the
existence of super-material entities, right up to the knowledge of Allah. According to Shariati's deep
conviction, thanks to the comprehension of the Koran, Islam as a true religion and ideology from "frozen
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nations and illiterate tribes created a civilized and mobile nation" [25]. The current crisis situation in Islam
is connected, according to Shariati, with the fact that today there are no experts on the interpretation of
sacred texts. Similarly, Islam, formerly armed with logic, the achievements of philosophy and science,
having lost its important quality as mobility, has become a dogmatic doctrine, losing the sense of time and
reality, where there is no room for logic, rational and philosophical comprehension of the problems of
human existence: public. Therefore, modern society worships not Islam as a true religion, but for science:
both natural and humanitarian.

Along with the scientific methods of researching religion, Shariati also tried to develop religious
methods for the study of religion itself. First of all, this is the study of the Koran itself, and secondly, the
knowledge of the history of religion (Islam). Shari'ah were grounded in five basic methods, the principles of
the study of all religions:

- Study of God or the gods of each religion, who are worshiped by followers of this religion;

- The sacred book of religion, where the basic postulates of this religion are based;

- A prophet of every religion who declares the mission of this religion, his human dimension and his
prophetic mission;

- Forms and ways of manifestation of the prophetic mission;

- Followers of religion.

Existentialism can also serve as a methodological basis for researching both social processes and
human beings, Shariati said. i.e. it promotes self-knowledge of a man. Existentialism confronts the
philosophy of consumption, trying to revive in the one-dimensional man his "I", which has lost support in
the spiritual life, where a person is regarded as the creator of himself, his own "I". When developing
methodological bases for the study of social processes, Shari'ati relied on existentialism. According to
Shariati, existentialism, like Islam, will help a person to know himself, his inner world, his experiences and
his possibilities. According to existentialism, through freedom of will and choice man becomes a person. In
the opinion of Shariati existentialism returned a person confidence in his self-worth and self-sufficiency,
restored to the person a sense of dignity. But, at the same time, according to Shariati, the main
shortcomings of existentialists are that they, having given the person freedom of will and choice, did not
show and did not explain how to use their abilities for their own good. "According to existentialism, God or
nature gave life to a person without indicating to him the ultimate goal, without explaining what the human
being will become and how it will be, how in the course of evolution the human person will fill its inner
void and take up self-creation" [47].

Summarizing, we can say that the methodological principles of social processes research, worked out
by the Shariati, are eclectic, peculiar and contradictory. In developing methodological principles for the
study of social processes, on the one hand, he criticizes, in particular, such Western trends of modern
philosophical thought as Marxism, Marcousianism, existentialism, and mysticism, but on the other hand, he
actively used the basic theses of these philosophical systems.

The methodology of Shariati is based on a peculiar intertwining of Western and Eastern philosophical
systems. But the main feature is that his methodology is based on the principles of religious, primarily
Islamicphilosophy.
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AJIF MAPHATH ®OWJIOCOPHSICEIHIATEI
QJIEYMETTIK YAEPICTEPI 3EPTTEY/IH 9JICHAMAJIGLIK KAFHIAJTAPEI

Annoranusa. XXymeicteiH Makcatsl Amu [TlapuaruasH, (GHA0CO(QMACEIHAAFH OJICYMETTIK YACPICTEPAL 3epTTLY -
IiH ONICHAMAIBIK KAFHIAJTAPBIH AHBIKTAY OONBIM TAOBUTAmbl. JKYMBICTBIH ONICHAMACHIH HAKTBI-TAPHXH, CaJIBIC-
THIPMAJIBL, QICYMETTAHYJIBIK 3€PTTEY dicTepi Kypaasl. JKYMBICTBIH HOTHIKECIHIC MBIHAAN KOPBITBIHABLIAP >KACAIIBL:
[TapuaTu 6apIbIK TIHACPAI 3ePTTEYAIH OCC HETI3T1 9MICTEPiH, KAFUAANAPbIH HETI3AE 1, OHBIH OaCThl €PEKIICTITi OHBIH
9IiCHAMACHI TiHH, CH aJIbIMEH HcsaM (DHI0CO(QUACHIHBIH KAFUIATAPhIHA HETI3ACICTIHIHAEC OO TAOBLIAIBL.

Makanga aBTOpPBI aaFaH HOTWXKEACPAL KoamaHy aicel, Amu lapmatn QuIOCOPHACHHIAFEI OJCYMETTIK YyHe-
picrepal 3epTTeyAiH ONICHAMANBIK KAaFMAAIAPBIH JKCTUTAIPY OONBIN TaOBUIAAbl. ABTOPIABIH IUBIFAPFAH KOPBITHIH-
JBIIAPBI QJICYMETTIK-TYMAHATAPIBIK (PaKyIbTETTEpAC MIHU-(QUIOCOPISIBIK MUKIIHIE MOHICPIH OKBITY YICpiciHAC
MANIATAHBLIA ATIAIBL

Tyiiin cezaep: Kynait, [IIersic pumocodusicel, mairamMoap, IK3HCTCHIUATI3M.
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METOJOJOI'MYECKHE NPUHIIUIIBI HCCIEAOBAHUA
COINUAJBHBIX MPONECCOB B ®PNJIOCODPHUH AJIH ITAPHATH

Annoramust. Llenpro paboThl ABIACTCS ONMPEICICHHE METOAOJOTHUCCKAX MPUHIHUIIOB HCCICAOBAHHSA COLMAIIb-
HBIX mpoueccos B (maocopmu Amm [Hapmarn. Merononornro paboThI COCTABISEOT KOHKPETHO-HCTOPHHCCKILE,
CPABHHTCIBHBIC, COLHMOJOTHYCCKHEC METOOBI HCClenoBaHudA. B pesynbrate paboThl OBLIH CACTAHBI CICAYIOLIHC
BBIBOJBI: ]HapI/IaTI/I 000CHOBAJI IATh OCHOBHBIX MCTOOOB, NMPUHIUNOB HCCICOOBAHMA pennrnﬁ, TIABHOW OTIHYA-
TEJIFHOH €r0 YepTOil ABIICTCA TO, UYTO €r0 METOAOJIOTHSI OOOCHOBBIBACTCS MPEKAC BCETO HA MPUHIUITBI HCIAMCKOH
¢dumnocodun.

Cepa HCOTB30BAHHA PE3YIbTATOB CTATBH ABTOPA ABIACTCA YCOBCPIICHCTBOBAHHE METOTOJIOTHUCCKUX MPHH-
[UIOB MCCICAOBHANS COLMANBHBIX mporueccoB B (umocodun Anm llapuarn. Besoapl, 0nydcHHBIC aBTOPOM MOTYT
OBITh WCIOTB30BAHBEI B MPOICCCE OOVUCHHSA NPCAMCTOB PCAMTHO3HO-(PHIOCO(CKOTO LHKIA HA COIHATBHO —
TYMAHHUTAPHBIX ()aKyJIBTETOB.

Kmouesnie ciioBa: bor, Bocrounas pumocodua, mpopok, SK3HCTCHIHATH3M.,
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