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THE FIELD OF NATIONAL AND RELIGIOUS VALUES IN THE
CONTEXT OF SPIRITUAL AND CULTURAL GLOBALIZATION

Abstract. One of the powerful factors shaping the image of the nation is religion. Religion defines the basic
ethical norms, as well as the system of relations within and outside the ethnic community. The specifics of religion
will to some extent determine the development of national culture and stimulate or limit the development of certain
genres of art. The national character and the ethical nature of the nation are largely related to the national religion.

One of the most important foundations in the life and development of a nation is language. Language reflects
the whole history, culture, value system and worldview of the people.

The environment, religion and language all work together to create ethnic psychology. Ethnic psychology
shapes the thinking, behavior and actions of members of a particular ethnic community, the whole way of life, in
short, the image of the world. Parents pass it on to the next generation, and society supports it with its socio-ethical
system.
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Introduction. The globalization of culture, which creates powerful flows of information, has a
profound effect on the minds of adolescents and young people. After all, the world image of the older
generation is more stable, more resistant to foreign cultural influences. As a result, the abyss of the world
image between the generations will appear, and it will expand rapidly: the minds of teenagers and young
people will become more and more distant from the minds of parents. It is natural that disagreements
between generations are constantly repeated. This is the law of philosophical prosperity. However, today
these laws have a special emphasis.

Decades of change are needed, but only a short time is enough. As a result, there is a generational
transition not only between "father and child", but also between adjacent “generations”.

Thus, the globalization of culture determines the growing conflict not only between parents and
children, but also between children and youth subcultures.

The perception of the phenomena of a new culture depends on the cultural distance: the more similar
the new culture to the traditional culture, the less difficult the process of adaptation. Researchers have
even studied language, religion, family structure, education, comfort, climate, food, clothing, and so on.
introduced the “Cultural Distance Index” [1].

Theoretically, four results can be achieved through interaction with a foreign culture:

- integration, preserving the culture of each interacting group, while at the same time establishing
close intercultural ties;

- assimilation, loss of culture of a certain group;

- separatism, refusing to come into contact with foreign cultural groups, while preserving the culture
ofthe group;

- marginalization, the group loses its culture, but does not establish close ties with foreign cultures
[2].

In the latter case, a person becomes a kind of “intermediate person” - a marginal. Marginal man loses
his original, natural moral and ethical scheme and is not replaced by a full-fledged system. This one

261


https://doi.org/10.32014/2020.2518-1467.93
mailto:naukakaz@mail.ru

Bulletin the National academy ofsciences o fthe Republic o fKazakhstan

destructive and very dangerous process for society is subject to a powerful influx of endless innovations
that are incompatible with national culture.

Thus, a person loses his national culture and history; Traditional culture is replaced by instinct,
including, first of all, the instinct to survive, aggression, revenge for not having a chance. Today, global
cultural processes that lead to the deterioration of human ties with the ethnic environment are the sources
ofthis marginalization.

Globalization, which leads to identification, poses a threat not only to one person, but to society as a
whole, because ethnocultural diversity plays many vital functions in today's world. Their most common
task is to overcome social entropy, to prevent socio-cultural homogeneity. In this regard, researchers
believe that “cultural diversity is a historical struggle ... which is rapidly disappearing as a result of the
West-oriented Anglophone world-oriented expansion ...” [3].

The systematic method itself confirms the correctness of this conclusion. In fact, the viability of
complex evolutionary systems depends on their internal classification and peculiarities.

One of the founders of information theory - UR Ashby called this conclusion “the necessary law of
diversity”. Accordingly, the system depends on its external classification in order to survive. History has
proved this to be true. The weaker the internal structure of society, the less likely it is to survive. In order
to withstand social cataclysms and external pressures, society must have a complex structure.

Here, a socially heterogeneous, asymmetrical, contradictory world is a normal and viable world. Past
millennia, lost countries, peoples, states and civilizations are not the beginning of a hypothetical global
idyll, but the true history of mankind. And internal homogeneity is formational, civilizational, cultural,
ethnic homogeneity. In order to focus on the welfare, it is necessary to work with the elements of this
system - states, blocs, alliances, etc. It is necessary to establish contacts with civilizations, cultures, ethnic
groups. In particular, the diversity ofthe modern world gives it stability, forms its internal unity [4].

Each ethnic group solves its own problems in its own way. For example, in one culture, the desire for
money may prevail, and in another, the desire for eternal life may prevail. In addition, in any culture there
is a difference between behavior and mind, spirit and knowledge. Mind and knowledge are formed as a
result of life experience, and behavior and spirit are inherited by tens of people.

The behavior of the people is rooted in tradition, tradition is the socio-cultural and national historical
substance of human nature. Behavior can be strengthened, enriched, and strengthened by life experience.
However, they cannot be passed from one nation to another, rather than intellect and knowledge. Much of
what is done intelligently, such as technology, is multifaceted. There are no national or other political and
geographical boundaries in its use. However, the fate of a nation is determined not only by its mind, but
also by its behavior. There will be conservative, hard-to-change cultural traditions - an important anti-
entropic factor in the process of globalization.

Peoples may also differ in their natural abilities. “Different ethnic groups”, writes E. Gellner, “can be
said to have different abilities by nature”. To think that all peoples have the same talent is to declare that
the Earth is flat” [5]. Therefore, in order to interact with the world, you need a whole set of
complementary actions. The more diverse this set is, the timelier humanity will respond to the threats of
the environment in which it lives. This also applies to the state structure chosen by ethnic groups. No
social structure is independent - “progressive” or “reactionary”, “left” or “right”, “patriotic” or
“cosmopolitan”, “separatist” or “centralist” and so on. b. It cannot represent the interests of the whole of
human society alone. These methods complement each other, and through compromise they will solve the
problem of optimizing human development. If any of them is infinitely dominant, the natural pluralistic
structure of human society will disintegrate, thereby destroying its viability, and therefore it will become
anti-social [6]. No one can give a vision of the course of history, no one knows what specific, indisputable
abilities and qualities are needed for mankind to survive in the future. Therefore, humanity must have in
its resources a wealth of qualities that can respond to the social and natural threats of history.

Literature review. Nobel laureate Konrad Lorenz wrote: “In particular, this diversity of cultures is
crucial to the high development of mankind. It has led to the competition of different cultures in different
fields and by different means. They ate different foods, used different tools, and fought with different
weapons. This form of competition between these cultures, which took place in the past, gives
people intelligence, intelligence, ingenuity, and so on. was one of the most important factors in the
formation of ...” [7].
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In today's globalized world, “the boundaries between cultures are disappearing and disappearing, and
ethnic groups around the world are trying to unite into a single human culture”. At first glance, this
process seems to be right, because it helps to reduce mutual hatred of nations. However, at the same time,
the equality of all peoples leads to the destruction of humanity: if people of all cultures fight with one
weapon, compete with one technique and try to do tricks on the world market, then intercultural selection
loses its creative function "[8].

At one time, the philosopher K. Leontiev, developing a unique theory of cyclical development,
introduced the poetic term “flourishing complexity” in science. According to him, this “peak of
development is a celebration of the diversity of unity based on a common internal idea. In a prosperous
state - it is multi-class, social multi-class, multi-corporate, multi-ethnic, even multi-tribal, “diversity of
industries”, complex “everyday patterns”, diversity of morals, customs, tastes, the uniqueness of any local
art”.

Another philosopher V. As Soloviev noted, “Different nations must develop through their own
peculiarities and live like living human organs, without which unity becomes empty and lifeless, and the
inanimate world is even worse than war”. The true unity and dream world of mankind should be based not
on the weakness and oppression of peoples, but on their highly developed strength, complementary free
will [9].

Nursultan Nazarbayev initiated the proclamation of 2010 as the International Year for the
Rapprochement of Cultures. The support of this time-consuming initiative by the international community
was confirmed by an official decision of the UN General Assembly. Thus, our multi-ethnic, multi-
confessional homeland, which in its territory is a great example of interethnic peace and inter-religious
harmony, offers new mechanisms to overcome the challenges and threats in the processes of modern
civilization.

The year in which the Republic of Kazakhstan holds the chairmanship of the Organization for
Security and Cooperation in Europe has also been declared the International Year for the Rapprochement
of Cultures. So, this year will undoubtedly be a precondition for the world to appreciate and feel the
eternal valuesin a new way.

At the same time, Mahatma Gandhi said, “I do not want to live in a house surrounded by walls and
with sealed windows. | want the culture of all countries to be blowing near my house, but I would not
want any of them to step on my feet,” he said.

S. Huntington also said: “In today's world, the main source of conflict will no longer be ideology or
economics ... The most important divisions and conflicts that divide mankind will now be determined by
culture”.

At the initiative of the First President Nursultan Nazarbayev, who is now recognized by the world
community as a great reformer, the leader of the nation, the Government has developed a major state
program in this direction, with government officials at all levels closely monitoring the country's industrial
and innovative development, is often monitored. To the person who understands, at the root of this is the
national interest, the national principle, which arises from the idea of the state. In his lecture “Kazakhstan
in the post-crisis world: an intellectual leap into the future” [10], dedicated to the anniversary of the
Kazakh National University named after Al-Farabi, the President gave a detailed analysis of this issue. He
made it clear to us which way to go.

It is no coincidence that President Nursultan Nazarbayev, in his speech at the XV session of the
Assembly ofthe People of Kazakhstan, focused on this issue. He stressed the need to develop civic unity,
tolerance in Kazakhstani society, first of all, through the system of education and upbringing, through the
media coverage of interethnic relations, by raising the legal culture ofthe people of Kazakhstan.

Discussions. National education is an integral part of spiritual national values. Through it, we can
bring up a full-fledged, patriotic person with a national consciousness, who can contribute to the
development of national interests, who can combine national valuesand universal values. The backbone of
national education in the context of cultural and social change is the mother tongue. In this regard, we
have before us the formation of the national intellectual behavior of young people in the spirit of respect
for the Kazakh language and history, culture and mentality, traditions and religion; education of highly
intelligent national activity, ensuring the development of the industrial-innovative system of today's
Kazakhstan; ensuring educational and cultural and spiritual competitiveness with other civilizations; The
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task is to form a sense of civilization in the national spirit of society and man, the relationship between
man and nature.

In a lecture dedicated to the anniversary of Al-Farabi Kazakh National University, the President said:
“We are attracting advanced technologies from developed countries, creating joint ventures, supporting
innovative projects. But it is not enough to say that we will move to the club of countries with stable
economies. Apart from that, no one simply gives us the most advanced technologies. Kazakhstan needs an
intellectual revolution that will awaken and realize the potential of our nation”.

Abdullah An-Nadim, who lived from 1845 to 1896, wrote that European concepts influenced all the
young and old in the East, but in six respects the East had its own appearance and direction. They:

1. Preservation of appearance;

2. Preservation ofwealth in industry and trade;

3. Preservation of patriotism, attention to its rights and obligations of the people;

4. Preservation of citizenship, not to imitate the brilliance of others, to have their own conclusions in
behavior and speech;

5. Preservation of language as a means of improving habitual skills and habits and improving
behavior;

6. Preservation of religion, which guarantees the preservation of appearance, wealth, patriotism,
language and all values.

It is considered as the foundation of religion, nationalism, patriotism, patriotic values. Following
others and renouncing one's national values means bowing down to oneselfwithout war.

Some habits may change, but they should not interfere with religious beliefs, national feelings, or
patriotism. After all, if the state of religion is devalued, such a person will not lend a helping hand to his
people at a time when wealth, patriotism, patriotism and the value of the language are declining, and he
will not feel sorry for them.

Peter Beyer draws attention to this in his analysis of the impact of religion on globalization. It
identifies two opposing factors in the field of religion. Religion influences the global world or opposes this
trend. Beyer promotes religion and at the same time opposes globalization. This is because the system of
globalization eats away the traditional similarity and stimulates or re-creates the new identity.

Roland Robertson, a well-known researcher on globalization, explains that “globalization regulates
not only citizenship, but also the different forms of citizenship-based globalization”. For Robertson,
globalization means, first and foremost, that universal choice is a “mechanism of similarity”.

He believes that fundamentalism and fundamentalist nationalism in the context of Islam, Christianity,
and Hinduism are not the religions of the past, but rather a new ideological phenomenon that seeks to
preserve the “old good ways” [11]. They create qualitatively new social forces, such as unarmed terrorism,
to arm and revive the proposed history. However, as Beyer writes, their “fundamental” response, which
seeks to change under the pressure of radicalism, does not really change anything radically”.

In our opinion, Roland Robertson was one of the first sociologists to use the term “globalization” in
the most systematic context. He spoke of the dialogue between universality and the flesh. This context of
globalization leads to a number of homogenizations of social structures and cultures around the world,
providing new conditions for the formation of social and cultural differentiation. At the same time,
globalization is an indivisible pluralism that supports the multiplicity of local similarities as a whole.

As Chandra Muzaffar noted, “a number of aspects of globalization through religion have facilitated
the universal spread of religion. For the first time in history, we have the opportunity to declare to all
mankind the universality of the nature of each of our religions. The homogeneity of society is declining
and becoming more multiethnic. Social reality pushes us to get rid of our stereotypes and create a
universal course that will reconcile with others as much as possible. The words of the famous poet
Jalaluddin ar-Rumi, “Lamps are different, but the light is the same”, probably tell us this. From the point
ofview of dialectical categories, it means that the same content is given in many different forms.

At the same time, Amru Mahjub understands globalization only in terms of internationalism, and
emphasizes that national culture is against it. Thus, he speaks of the cosmopolitan nature of nation-states
and globalization, thus provoking opposition between the two. While nation-states are the custodians of
national culture, cosmopolitan globalization does not pay much attention to it.
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Contrary to Samuel Huntington's argument that nation-states remain key players in international
affairs [12], Al-Jamil, in particular, argues that small and weak state structures are in constant conflict and
tension instead of globalization. confirms the idea that by shaking their political foundations [13].
However, not all researchers in Muslim countries agree. For example, Amin Samir believes that
globalization does not necessarily lead to the *“explosion of the nation-state” by “opposing” or
“supporting” in the interests of social forces [14]. According to some Arab scholars, globalization leads to
a change in the function and content of the state only at a very low level [15].

The current situation of Islam being attacked by the West is reflected in the fact that Muhammad
Ammara introduced the Muslim community to the struggle of the Arab tribes, the Jews, who preached the
same deity, that is, Muhammad, peace be upon him, whom Muslim historians called “gazwat al-Ahzab”,
compares with the historical period ofthe prophet.

In this regard, Muhammad Ammara makes the following conclusion: even within the framework of
Christian civilization, such and other directions and functions of religion are used to achieve their goals.
For example, the United States believes that Latin America should be influenced by American policy.
Despite the fact that Argentina is a Catholic state and the United States is a Protestant state, as a result of
this struggle, more than 30% of Argentines have changed their religious identity. Muhammad Ammara
points out that in the 21st century, the United States is seeking to extend its influence to Russia. However,
the Russian Orthodox Church has insisted that parliament pass a law barring foreign religious sects from
operating in Russia.

History has shown that the conquest of territory is impossible without the “occupation” of the mind,
and as a mechanism for such “occupation”, according to Ammara, Western forces are based on religion
and religious consciousness. In order to conquer and ultimately defeat the Muslim world in their struggle
against Islam, they seek, first and foremost, to undermine and weaken its powerful unifying potential.

Thus, Muhammad Ammara concludes that there is no struggle for interests in the world, there is a
struggle for ideas and religions. The West is not just “fighting Islam, it is trying to bring Muslims to
Christian paradise (al-jannat na-nasari) because the West is primarily defending its interests in the Muslim
world. Of course, Islam, which defends the national and civilized interests of the Ummah, will act against
them”.

It considers two main pillars of the Western position on Islam. First of all, in his opinion, it is
necessary to take into account the views and positions of Western people on this struggle, and secondly,
this struggle, which is contrary to the interests of other peoples and countries, is a Western project. In this
regard, Muhammad Ammara points out that “Westerners are victims of the media”. Therefore, “our
problem does not end with this and Western science, because education is of a national nature, we must
strive for it in all cases and use its achievements”. The essence of the problem is summed up in the nature
ofthe “main system” adopted against Islam, its “religious” features. Thanks to the religious content of this
project, churches are being built and a comprehensive program of Christianization is being implemented,
which violates the foundations of Islam as a religious charter of civilization, religious doctrine and the rule
of law. Therefore, as Muhammad Ammara points out, in the context of globalization, the West seeks to
spread the norms and traditions of Christianity in the Protestant image in the Muslim world through
Westernization (at-Tagrib).

The purpose of the replacement of religious theological values is the fulfillment of the Christian
Church in the process of ideological struggle with the teachings of Islam. The Western government does
not pay much attention to the American government, because the main thing for them is to oppose the
interests ofthe West in the Muslim world and get rid of Islam, like the jihad of anti-Western ideology and
practice, Muslim law (Sharia). To this end, in the era of globalization, the West is waging war against
Muslim countries. They are deploying bases on their territory and deploying troops. In this regard, another
Muslim author, Abdullah Musa, notes that globalization is mainly oriented to the East and that its first
goal is Muslim countries [16].

Muhammad Ammara analyzes only the religious aspect of globalization. First of all, he notes that all
three branches of Christianity do not agree with each other, and sometimes states that the interests of the
state take precedence over this phenomenon.

At the same time, the West sees only a sharp rivalry between Christianity and Islam in the East. Thus,
the confrontation between Christian denominations is more personal than the conflict between Islam and
the West. And Western policy in general does not care about American hegemony, it is concluded that
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they are only targeting the Muslim potential. Thus, globalization is interpreted as a struggle of religious
ideologies, in particular, a struggle between the West and the Muslim world.

However, not all researchers agree that American globalization has a negative impact on the culture
and religion of other nations and peoples. Sergei Filatov, a senior researcher at the Institute of Oriental
Studies at the Russian Academy of Sciences, says the American Principles of Democracy and the
American Concept of Human Rights and Personal Freedom are adequate to the new order, as they “negate
traditional honors, privileges and a number of previously agreed rules”.

In this regard, S. Filatov believes that “globalization in the direction of American norms is primarily
concerned with the place of religion in society, it is capable of changing religion”. According to the
Russian theologian, first of all, the American order establishes “a real equality of religion before the state,
the absence of the advantages of state denominations, the functioning of a freely organized religious life”.
Second, in his view, American influences have weakened the clerical mood in recent years, as the
examples of France and Italy show, which "exclude strong anti-clerical movements”.

Third, such “Americanization” leads to “an increase in democratic norms in the organization of
religious life”. For example, he said, the “authoritarian” Catholic Church, which was confronted with the
United States, was forced to establish and prepare high democratic principles in accordance with the
policy ofthis country.

Sergei Filatov disagrees with the view that globalization, which is widespread among Russian
religious fundamentalists, is destroying religion. According to him, modern globalization has a twofold
effect on religion. Secularization began early in globalization and proceeded independently of the new
threats of the times. Therefore, the secular order in Germany and France is more secular than the
American order today. Admiring the theme of the "clash of civilizations” developed by Samuel
Huntington, Mark Jurgensmeier also suggested that the ideological conflicts of the Cold War were a
conflict between the competing Western cultural system, and that future conflicts would be primarily
intercultural in the field of religious separatism. concludes. Mark Jurgensmeier's examples of religious
nationalism are largely based on the experience of third world countries. It begins with well-known
political issues posed as Islamic fundamentalism to the social intelligentsia in Algeria, Pakistan, Egypt,
Palestine, and Iran. He said the Khomeini revolution in Iran was a surprise to Americans, or that Western
social sciences held the main picture of the assumption of a steady spread of secularization. Western
scholars suggest that non-Western peoples underestimate the desire to “return” to the past and regain the
lost defenses of religion.

From the seventeenth century, that is, from the time of Western colonization to the present day,
Muslim states have not posed a strategic threat to Western interests, but have been the result of uprisings
and armed conflicts in a number of countries, their internal development and political change. In this
regard, the notion that modern Islamic movements are a monolithic force is wrong.

They are very different in their ideological, racist and ethnic structure. At the same time, we believe
that all Muslims form a religious community on a single regional level. However, there are significant
differences between Muslims in the Middle East, Europe and Asia, as well as linguistic differences,
political and ethnic consumption, and adherence to other religious and legal schools and sects. For
example, the processes of struggle for power and political influence in the Middle East give a mosaic of
national, ethnic, religious and ideological groups. We can rightly say that there are similar relations with
other Muslim regions.

The examples of these and other religions do not guarantee that they will serve as a global system.
But this means looking for ways to respond to new global facts within different traditions.

However, in the context of globalization of all religious systems, the following conclusion can be
made: global systems do not conform to their ideals of equality and progress, and it is religion that is often
used to form anti-system sentiments in society. They also offer their own religious answers, a “self-
evident" picture ofthe problem that is a consequence of globalization.

In his study of the changes in Catholicism, Robert Schreiter identifies four main areas related to
theological action that are opposed to the globalization system: liberation, feminism, ecology, and human
rights [17]. It would be interesting to note that in each case, the clergy, in general, try to mediate between
global and local. The religious manifestos of the fundamentalists demand the elimination of modern
reality, and sometimes even an attack on various versions of globalization. In virtually all world religions,
despite its simplicity, fundamentalism seeks to provide a reliable bulwark against globalization. However,
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in reality, fundamentalism, due to its simplicity, is often unable to withstand competition in difficult
situations, and as a result, sooner or later they leave the stage of active activity or adapt to new situations.

Another strategy is “ethnicization”, which is used to try to gain local identity in the context of rapid
social change and cultural instability in countries where a new national identity must be established in an
era of colonialism or the decline of Marxist ideology. Attempts to establish and search for ethnic identity
are not an easy task.

As for the third version of the cultural response to globalization, in short, it is an attempt to return to
the past, to the pre-modernist period of history. All this means that theology wants to seriously consider
various aspects of globalization. Globalization is a two-way process that creates significant wealth for
some and leads to poverty for others. As a result, the gap between rich and poor will widen; It is said that
the homogeneity of a culture, on the one hand, reflects its appearance, and on the other hand, leads to its
hybridization.

As we have noted above, ideas and opinions about this phenomenon view the process of globalization
from different perspectives and do not cover it in different contexts. Some argue that globalization means
“internationalization”, while others see globalization as a “transboundary” phenomenon. Roland
Robertson agrees that the concept of globalization should be different from the phenomenon of
internationalization.

Conclusion. The phenomena of internationalization and globalization are sometimes labeled, and
sometimes manifested only by similar trends, because they are two different manifestations.
Internationalization represents a process of deepening relations between peoples, at a time when
globalization is unique in the sense of frequent crossing of borders between them. At the same time, in
modern times, these two processes intersect at a number of points.

If we consider it in connection with religion, or translate it into religion, we will remember the
Kazakh version, which speaks ofthe idea ofmulti-confessional and inter-religious peace and tolerance and
their coexistence.

James Kurt, an American political science professor and clergyman from the Presbyterian Church,
speaks of three paradigms in the context of the role of religion in globalization, or of future culture: pre-
modernist, modernist, post-modernist.

According to D. Kurt, the modernist perspective may seem more familiar, because it is a space of
additional energy and opportunities for many modern intellectuals and scientists. First of all, it should be
noted that it has a unique and distinctive view of secularization. Since the Enlightenment, modernists have
argued that the process of secularization goes hand in hand in any society and at any time. In other words,
different religions must follow a secular and "rational” philosophical path in their development.

This possibility was most natural in the eighteenth and nineteenth centuries, when it became relevant
in the context ofthe development of secular Christianity. Even then, it was clear that secular Protestantism
was different from secular Catholicism, even within secular Protestant organizations.

In the simplest form of the modernist view of secularism, it spreads from the center of society, from
the educated elite to the masses. If any religious communities were excluded from this process, they were
considered to be marginalized in terms of geographical, economic or ethnic relations. Religious
communities were considered as social structures.

Of course, sometimes these structures may clash with each other within the same society or with the
Enlightenment Center and secular groups. In this case, in today's secular and rational world, there are
large-scale conflicts. In the modernist perspective, these religious conflicts are seen as “peripheral” in
place, “temporary” in time, and "remote" in importance, and ultimately secularization, fueled by
widespread globalization, eliminates this conflict.

At a more complex level, the modernist perspective views the development of religion as a reaction to
renewal. According to modernists, entire societies, including not only their peripheral groups, but also
their elites, feel the renewal on the basis of “irrational”, “fundamentalist” ideology. The Islamic
Revolution in Iran (1970-1990) and the Indian Prosperity in India (1990) are the main modern examples of
this. However, here, too, the religious reaction of peripheral states was considered “secondary”,
“temporary” and “too insignificant”, even if it was larger and longer than the religious reaction of
peripheral groups. The basic premise is that secular movements and, as a result, globalized and even
fundamentalist societies can be rebuilt.
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Regarding the role of religion in the process of cultural globalization, it can be said that at different
stages of cultural development, many nations and societies played an important role in the formation of
valuesand ethical codes underlying different social, political and economic institutions. In this case, it
should be noted that the accelerated pace of change has now caused a number of side effects.

The main ones are: the escalation of violence, war, genocide, national and international terrorism,
environmental degradation, and the spread of new diseases. Understanding these negative consequences
ends with the emergence of a new wave of religiosity, like any mechanism that protects against danger.
Therefore, religion tends to play an important role in the formation of a humanitarian system of valuesthat
meets the needs and characteristics of the globalized world.

0. 36yos

Koxa AxmeT Acayu atbiHgarbl Xansliapasbll Ka3ak-TypX yHuBepcuteT?
TypuuctaH, KasaxcTtaH

PYXAHN-MOOEHUN XABAHOAHY AACBIHAAT bI
¥NTTbLW XOHE O1HV K¥HAObITbLWTAP 0P1C1

AHHOTaumsa. ¥nT OeilHeclWw KanbiNTacTblpaTblH KyaTTbl hakTopgbl, 6ipi - gw. Aw Heri3ri aTukanbLy,
HOpManapapl, COHbIMEH KaTap, 3THOCTbIK KaybIM iLLKi 3He ChIPTKbl €3apa KapbIM-KaTbIHaC YWeCiH aHbIKTaiap!.
[w epekweniktepi 6enrw 6ip wamaga ynTTblK M3AEHUETTIH JaMyblH aHbIKTamn, eHepAiH Keinbip »aHpnapblHbIH
JaMyblH bIHTa1aHAbIPaAbl HEMECE OHbI LUeKTe TYCeai. ¥NTTbIK CUMAaT NeH YATTbIH 3TUKa/IbIK CUMaThl Ken Xarjaiga
YNTTbIK ALMeH 6aiinaHbICTbl 60MbIN Kenegi.

¥NTTbIH NPLWLWN MeH JamyblHAarbl MaHbi3gbl HerizgepdiH 6ipi - Tin. Tin XanblKTblH 6y m  TapuXbiH,
M3/IEHVETIH, KyHAbIbIKTaP XYVeci MeH anem 6eiiHectl TaHbITaab!.

Taburu opta, AL X3He Tin - 6apnbirbl Gipnece OTbIPbIM, 3THOCTbIK MCUXOMOTUAHLI TyAbIpafbl. STHOCTbIK
ncvxonorus 6enrini 6ip 3THOCTbIK KaybiM MY LLUENEPiHIH Oinay cunatblH, XY piC-TypbICbl MeH 3peKeTiH, 6YKin emip
CYPY canTblH, 6ip ce3beH aiiTKaHaa, anem GeiHecL KaibinTacTbipafbl. ATa-aHanap OHbl KeLWHN yprnakka 6Gepin
OTbIpajpl, a1 KOram oraH e3iHiH aneyMeTnK-aTukanbiK XYVeci Henswwae Konjay Kepcetesi.

Afam3ar gaMyblH G6aranayfbiH MaHbI3fbl 6ip KepiHici - pyxaHu KyHAblnbIKTap 60/ca, OHAA 0napablH epekLue
cunathbl KaHAal fereH cypak TybiHAaRabl. bi3giH nalibiMaaybIMbl3lla, pyxXaHu KyHAbIIbIKTap Xanmbl KyHAbIIbIKTap
KYVIeCiHiH WbiHbI, 6Uiri, Tyn Herisi 6onraHgblkTaH Tapuxu YZepic TyTacTbirbiH, 6ipAiriH, CabaKTacTbirbiH
KaMTaMacbl3 eTeTiH epekille pyxaHu KYW, biknangsl qaxktop. Onap - afamgapAblH YATbIHA, AiHIHE, HACLUHE,
XacblHa, MamaHfbIrbiHa, emip CYpreH Tapuxu KeseluHe, MeMJIeKeTTeri cascu 6uniK KaTblHACbIHAH Aa TbIC, XKanbl
afaMun HensaepAaLy 3neyMeTTiK KEHICTIK MeH YaKbITTarbl YKapLUbIChl, YXETEKLUICI, pyXaHW XeTinygeri peTTeyLici,
JpKallaH fa 6onallak KekkmeriH 6enrineiiTiH wamMwwbliparbl 6o1yra Tuic.

STUKabIK Kasibin NeH KyHAbINbIKTapAblH €3 MarblHacbiHAa KoramiplK caHaga 6eku TYCyi YLWiH KoramiblkK
60nMbICTa TepeH KailwblbikTap 6eneci 601ybl Kepek gereH nwip kanbintackaH. Con KMbIHABIKTaH €TKEH COH raHa
pyxaHn KyHAblIbIKTap e3wiy ambeban, agamablK KbI3METiH apnei Tycear 3puHe, eTkeH Taxlpubere Kapan >keke
afaMm f[a, KaybIMAacTblK Ta, anmbl afamsaT TyTachbiMeH KanbinTacafbl, emip cypyre YWpeHeni, ecin-eHepi,
KemengeHei. bipak <Mip ypnakTbiH Keneci catbira Ketepinyi YLWiH, pyxaHu Kesi awbiiybl YLiH MiHAeTTI TYPge
€TKeH ypnak KypbaHAblKKa LWa/blHybl MIHAETTI Me?» fereH cayan TyblHAaligbl. OHfali 6acnanfakTbl XXeTinyaiH
KaTan AeTepMUHaUMACHI 60Ca, OHAA eLUKaHal Tynra epKiHAikTi, 6akbTThl, YIAneCiMaiKTi TONbIK MarbiHaja cesiHe
anmaii KeTyi TvicTi, oHfa apbip agam Tapuxu Y/epic fereH MexaHU3MHLL, KypasnblHa (TeTiriHe) aiHanagbl. OHbIH Byn
NPWLWKTEN afaMablK eMipiHiH 6apfiblk M3W KoramfiblK KaTblHACTapAblH MEXaHWKaIbIK YXUbIHTbIMbI, aHcamoni,
Kocnacbl 60nyfaH acnaigpl. [lereHMeH e, TapuxTbl cabakTacTbIpyLUbl Heri3 6y feTepMyHaLmsAaa eMec CUsaKTbl. On
afilaMm 6O0/NMbICbIHBIH pyxaHW 6acTaynapbl MeH acTapblHAa, OHbIH 3M6eban KanbinTapblHAa, AMHW, afaMrepLuLlk
yCTaHbIMAApbIHAA eKeHAiri ce3cis. byn Hensgep Ty/nraHblH pyxaHW >KETiNyiHiH 6acbiMAbIKTapbl, 3/1eyMETNK
60n1MbICTa CybObeKTIre aliHa/iabIpaTbIH, TETIKTITIKTEH KyTKapaTbiH €3eK 60/1bIN caHanagpl.

EHpewe, 6yn eH6erimisge xahaHgaHy KeHICTIriHAEr pyxaHu KYHAbINBIKTAp Macenec 6acTbl OpbIHra Wbiragpl.
Xannbl xallaHgaHy KenBeKTOp/ibl, KEMKbIp/bl KypbiibiM 60MraHAbIKTaH, OHbl 3P XakTbl, TYPAi TyrbipgaH
3epAeneyre fe 6onaabl. MacenieH, 3KOHOMUCTEP OHbIH 3KOHOMUKASIbIK YKaKTapblHa MaHbI3 6epce, cascaTTaHyLUbliap
casicu HerisgepiH 3epgeneiigi. An 6i3 tunocoumsnbiK TyproigaH xallaHgaHyabiH XXanbl 6eliHecLl TyTac KapacTbipa
OTbIPbIM, PYyXaHW >XarbiHa, OHbIH iWiH4e AiHW KblpnapbiHa Kebipek KeHin 6enemis. AngbiveH XallaHgaHy
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KyObIbICbIH 3epTTeYLULLEp Ke3KapacbiH Tapasbinail Kene, 6yn TYCIHIKTI KOHLENT penHje kapacTbipambi3. CogaH
COH, >XabaHfaHy >karfaiibiHAarbl pyXaHu KyHAbIIbIKTapAblH KenbeTiH capanTtan, OHAarbl AiHHIH, OHbIH iliHAe
ncnam anemLLy Herisri 6eliHeciH 3epgeneiimis.

TYViiH ce3nep: yNTTbIK, AN, KyHALIILIKTaP, PyXaHu, M3eHu, xallaHaaHy.

A. Abyos

MeXxayHapoZaHbI Ka3axCKo-TypeLKuiA yHUBepcuTeT
nm. Xomka Axvepa fAcasu, TypkecTaH, KasaxcTaH

NOEA HAUMOHABHBIX U PEIUTNO3HbIX LLEHHOCTEWM
B KOHTEKCTE AYXOBHOW N KYIbTYPHOW rNOBANN3ALNN

AHHOTauus. Penurms sBnseTcs OAHUM M3 MOLHbIX (PaKTopoB, (OpMUPYIOLLMX 06pa3 Hauwu, 1 onpegenseT
OCHOBHbIE 3TWYECKME HOPMbI, a TakXKe CUCTEMY OTHOLLEHWIA BHYTPWU U BHE 3THMYECKOW 06LIHOCTW. Cneuudmka
penurun 6yfeT B ONpefesieHHON CTeNeHN ONpeAensiTb PasBUTME HaLMOHANbHONM Ky/bTypbl U CTUMYAMPOBATb WM
OrpaHMuYMBaTb PasBWUTWE OMPefeNeHHbIX XaHPOB WMCKyCCTBa. HauuoHanbHbIA XapaKTep M 3TUYECKMA XapaKTep
HaLM BO MHOFOM CBSi3aHbl C HaLMOHa/IbHOM pennrmei.

OfHVMM U3 BaXKHEWLUMX OCHOB >XM3HW W PasBUTUS Hauuu ABNSETCS A3bIK. F3bIK OTpaXkaeT BCHO UCTOPWUIO,
KynbTYpY, CUCTEMY LIEHHOCTE 1 MMPOBO33PEHNE NOAEN.

OKpyxXarowas cpeda, Penurus u si3blK - BCE BMECTE CO3[AKOT 3THWYECKYKD MCMXOMOMMI0. ITHMYECKas
ncuxonorust opMMpyeT MbILLEHWE, MOBEAEHME W AECTBUS YNIEHOB OMNpeaeneHHOl 3THUYECKON 06LHOCTY, 06pa3
mupa. PogmTenu nepefatoT Bce 3TO ClefytoLeMy MOKOMEHMIO, U OOLLECTBO MOAAEPXKUBAET 3TO CBOEN COLMaNbHO-
3TWNYECKOIA CUCTEMOIA.

Ecnm ofHMM 13 BaXKHEMLIMX acMeKTOB OLEHKW pa3BUTUS YE/TIOBEKA SIBMIIETCA HaMuMe AYXOBHbIX LEEHHOCTEN,
TO Y Hac BO3HMKaeT BOMPOC, KakoBa 0COBEHHOCTb MX MpUpodbl. o HalieMy MHEHWUIO, AyXOBHble LIEHHOCTU — 3TO
ocobas AyxOBHas Cwfa, BAMATENbHbIA (hakTop, O6ecrneymBatOLmiA  LIENOCTHOCTb, E€AMHCTBO, HEMPEPbIBHOCTb
MCTOPUYECKOr0 MpoLIecca, TaK Kak 370 BepLUMHa, BbICOTa, OCHOBA CUCTEMbI 06LLMX LiEHHOCTER. OHW AOMKHbI ObITh
rnallataeM Hauuu, Pennran, pacbl, Bo3pacTa, Mpoeccun, WCTOPUYECKOTO Mepurofa >XM3HW, OTHOLLUEHWS
MOANTUYECKON BNAcTW B rOCYAapcTBe, BECTHMKOM OGLUMX YEMOBEYECKMX YCTOEB B COLMa/lbHOM MPOCTPAHCTBE M
BPEMEHW, PETYNIATOPOM AYXOBHOIO PasBUTMS, MaskoM ByayLLero.

CyllecTByeT MHEHME, 4YTO A/ TOFO, 4TOObl 3TWYECKME HOPMbI WM LEHHOCTUM MPOYHO YKOPEHWINCH B
06LLEeCTBEHHOM CO3HaHWW, B OOLLLECTBEHHOI XXM3HM AO/MKHbI BbITb Fy60KMe NpOTUBOPEUUs. TOMbKO NPeooneB 3Tu
TPYAHOCTM, AYXOBHbIE LIEHHOCTM 3aBepLUaldT CBOK YHMBEPCA/IbHYH), YeNOBEYECKYH AesTebHOCTb. KOHEYHO,
yenoBeK (hopMMpYeTCS Kak IMYHOCTb Ha OCHOBE MPOLU/IONO OMbITa, TaK U COOBLLECTBO B LIENOM YUUTCS XKUTb, PacTy
1 B3pocneTb. OfHAKO BO3HMKAET BOMPOC O TOM, HY>XHO /M XXepTBOBaTb MPeAblayLMM MOKOMEHNEM, YTOObI O4HO
MOKO/IEHWE MOAHSNOCh Ha CMeAyHoLWMiA YPOBEHb U OTKPbLIIO CBO AYXOBHbIA Mup. ECnn cyulecTByeT CTpOroe
ornpefeneHne 3pefiocT TaKoM NIECTHMLbI, TO HWKTO He AO/MKEH 6bITb B COCTOSHUM B MOSIHOW Mepe OLWyTUTb
cBO6OAY, CcyacTbe, TapMOHWIO, TOFAA KaXXAbli YENOBEK CTAHOBWUTCA WHCTPYMEHTOM MexaHu3Ma, Ha3blBaemMoro
NCTOPUYECKUM MpoLieccoM. Bcs cyTb ero 4enoBEYECKOWN XXWM3HW B 3TOW XXM3HM - He 6onee YeM MexaHuM4ecKas
COBOKYMHOCTb, B3aMOAENCTBME COLMANbHBLIX OTHOLIEHWA. TeM He MeHee, OCHOBA HEMpPepbIBHOCTU MCTOpUM, BCe-
TakW, SIBSIETCA He [eTepMuHauusi. HeCOMHEHHO, 3TO HaxoAWTCA B AYyXOBHOM MPOMCXOXAEHWM U (hoHe
YEe/IOBEYECKOM MNpupoabl, B €e YHMBEpCaNibHbIX (hopMax, TO €CTb B €€ MOPaSibHbIX MPUHUMNAX. 3TU OCHOBBI
ABNAKOTCA NPUOPUTETAMW [JYXOBHOIO PasBUTWS JIMYHOCTW, SAPOM, KOTOPOE [eNaeT ero Cy6beKTOM COoLpanbHONA
YKM3HW, cracaeT ero 0T MexaH13Ma.

Takum 06pasom, B Halleli paboTe BOMPOC AYXOBHbIX LIEHHOCTEV B NPOCTPAHCTBE ro6an3aUmmn HaxoanTcs Ha
nepBoM MecTe. [ocKonbKy rno6anmsauus SBASETCS MHOTMOBEKTOPHOW, MHOFOrpaHHOlM CTPYKTYpPOW, ee MOXHO
M3y4yaTb C pasHbIX CTOPOH. Hampumep, B TO BPeMsi Kak 3KOHOMMUCTbI (DOKYCMPYHOTCS Ha €ro 3KOHOMWYECKMX
acrekTtax, NOMMTONONM M3y4ardT ero NOMMTUYECKME OCHOBLI. Mbl ke ByAem yaensiTb 60/blIe BHUMAHUSA LYXOBHOM
CTOPOHE, BK/KOYas Pe/IMI1O3HbIE acneKTbl, MSAA Ha 06LLy0 KapTuHY (nnocodckoi rnodanmsauum B Lenom. Bo-
MEePBbLIX, Mbl, pacCMaTpuBas pa3/IMyHble MHEHUS WCCefoBaTe/ei, paccMaTpvBaeM (EHOMEH Fnobasm3auun Kak
KoHUenumio. Takoke Hapsdy C 3TUM Mbl aHaIM3MpyeM MOsIB/IEHME AYXOBHbIX LEEHHOCTEl B KOHTEKCTe rnobanusaumm
1 n3y4yaem 6a30BbIVi 06pa3 penmrum, B TOM YUCIE UCTAMCKOro Mumpa.

KntoueBble CNOBA: HaUMOHaNbHOE, PENUTMO3HOE, LEHHOCTY, YXOBHOE, KY/bTYPHOE, rnodanusaums.
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