ISSN 1991-3494 5.2020

BULLETIN OF NATIONAL ACADEMY OF SCIENCES
OF THE REPUBLIC OF KAZAKHSTAN

ISSN 1991-3494
Volume 5, Number 387 (2020), 275 - 280 https://doi.org/10.32014/2020.2518-1467.169

UDC 297.1
MPHTH 21.15.47

Amrekul Abuov', Bakhytzhan Orazaliyev’, Aktoty Raimkulova®

' Akhmet Yassawi International Kazakh-Turkish University, Turkestan, Kazakhstan;
“L. N. Gumilyov Eurasian National University, Nur-Sultan, Kazakhstan;
>The Ministry of Culture and Sport of the Republic of Kazakhstan, Nur-Sultan, Kazakhstan.
E-mail: naukakaz@mail.ru

THE ISLAMIC WORLD IN THE CONTEXT
OF MODERNIZATION IN THE ERA OF GLOBALIZATION:
DYNAMICS AND PROSPECTS

Abstract. Geographical migration, intercultural and inter-civilizational interactions are not the only phenomena
of the last decade of the XX century. The search for knowledge and the spread of the teachings of Allah
(Christianity, Islam or Buddhism) and the search for livelihoods are among the reasons that trade and migration
inevitably lead people to interact with one another. Wars and political arrogance, aimed at expanding the borders of
the empire, and the constant attempt to rule the world are another factor in the reorganization of power to create
global alliances. Given this, we can say that globalization is not a new phenomenon. After the Industrial Revolution
and the risc of world capitalism, with the advent of lighter and faster communications, transport and other
infrastructure, relations between the peoples of the world, cultural dialogue, interaction have grown and become
more and more new every year. began to happen.

To get an idea of the main features of modernization, it is necessary to refer to the experience of industrial
societies in Europe and North America. Historical, scientific and technological progress has played a key role in the
transformation of traditional European feudal society into a modern capitalist society. As a result of this progress,
developing on the basis of pragmatism, the relations between new social classes, individuals and groups were
reorganized, which underwent significant changes.

Key words: globalization, period, renewal, Islam, world, dynamics, perspective.

Introduction. The crisis of unification in the Middle East may be a phenomenon that has been
observed since the beginning of the XIX century. At that time, the region had its first and main conflicts
with modem Europe. The beginning of this conflict was the French invasion of Egypt (1798-1801). By
disseminating technologies and ideologies, creating new administrative and political institutions, and
especially by carrying out military reforms, Europe could make a huge difference in traditional Egyptian
society.

However, significant progress in industrialization, education and urbanization was made only after
the relocation of French troops to the region. Decades later, the first signs of modern Egyptian nationalism
began to appear in the country.

According to the Russian scientist A L. Buryakovsky, who clarified this issue from the point of view
of the philosophy of religion, said, "modern the philosophy of religion, being the successor of the
philosophy of the past, the philosophy of the Enlightenment, as well as the philosophy of the Christian and
European cras, secks to find a common ground between religion, morality and reason." intellectual
measurement” [1].

This study does not consider a Eurocentric approach and does not seek to change religion and
morality rationally. In the controversial context of the methods and values of the achievements of modem
philosophy of religion, A.L. Buryakovsky proposes the following solution: "It is an attempt at universal
integration, an attempt to feel a new basis for international cooperation, instead of forcing the whole world
to follow the leadership of the Western Christian community."
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Although modernization is still used as a process in non-Western societies, the results of this process
also differ from the experience of the peoples of Europe. The most important of these restrictions was to
influence the mechanism of modernization of the Western colonial powers in order to achieve their
interests. It is well known that most non-Western societies have experienced the process of modernization
under the severe pressure of modernized colonial Europe.

In this sense, the reconstruction of traditional structures has been more successful than the creation of
new ones capable of replacing the old ones. In essence, non-Western socicties were not allowed to carry
out full-fledged modernization, as these trends were constantly changing. As a result, the losers overtook
the winners in terms of their number. At the same time, the carly stages of modernization led to the
expectation of greater good results, and the results were encouraging, largely due to the cultural
dominance of colonial forces in non-Western societies.

The end of modernization in the Arab world coincided with the growing interdependence of different
national economies, the emergence of more capacious and diverse forms of international division of labor
beyond national borders, which previously did not allow to "squeeze" the world thanks to high-speed
communications. But the idea and practice of "globalization" reflects the reality of today, "in their own
interests to disguise the dominance of a group of industrialized countries that control and direct all major
processes in the context of "global unity".

Discussion. R.G. Landa rightly points out that "changes in life, character, and customs under the
influence of Western modernization undermine the traditional Islamic monopoly in these areas of Muslim
life, which has provoked a backlash from both Islamic officials and more traditionalist religious
communities." If the process of modernization and globalization of Islamic countries leads to the rapid
pauperization of the majority of Muslims, the impoverished rural population, the accelerated urbanization
of the population from Senegal to Indonesia is a social upheaval in the form of non-existent marginalized
"lubricants". »Leads to accumulation. And the West, first and foremost the United States, has done a lot to
blow up this bomb.” [2]

Renewal or reform of religious systems and philosophical and religious doctrines According to Levin,
“Religion is accompanied by a change in the living conditions of believers. Indicators and characteristics
of the propensity of religion depend on its structural features "[3]. The adaptability of Islam is high.
Indestructible dogmatists in the form of fangs of faith: predestined by belief in one and only God, all
angels, the coming of Muhammad (peace be upon him) and the afterlife. In addition, it has a variable
component: social norms of behavior and Sharia law. This is as Z.I. Levin points out, “Islam's reform is
hypothetically possible through a social understanding of religious doctrine. When we are talking about
the reform of Islam, the traditional or historical Shari'a in its religious and legal norms is considered on
this basis [3]. For example, Z.1. Explaining Levin's views, consensus, disliked, weak hadiths, etc. If we
look at the background of the concepts, they do not contain strict imperatives, and therefore means a
region that allows reform.

According to Z.1. Levin, the possibilities for reforming Islam are also limited, because it "does not
have a mechanism of strict self-organization, similar to the Christian church, which introduces, approves
and introduces new ones." We are also looking for opportunities to make the Sharia more relevant, and in
the context of globalization, this may be "very necessary." In fact, at the time of the emergence of Sharia
law, it was very necessary for the Arab tribes of that time, and its spread was relevant. According to
Levin, it is necessary to find new ways of relevance of this Shari'a in the age of globalization, and it scems
that Islam has the potential for it.

Similar processes were taking place in other Arab countries; however, the forms and accents that
these processes take have influenced different outcomes. Regardless of the differences between the
various Arab societics, renewal, in general, has been the driving force behind all these events. According
to Emerson, the collapse of traditional social institutions and the strengthening of new social forces are
two important elements that have contributed to the growth of modern nationalism [4].

European modernism, to a certain extent, was an inspiring force for the peoples of the Middle East.
They intended to restructure their societies in accordance with the new principles derived from the
European experience. Thus, the modernist European concepts of state and nationalism made their way to
the Middle East. At the same time, the collapse of the Ottoman Empire led to the formation of the modern
Middle Eastern states and their borders, especially in the interests of the colonial powers in the Eastern
Mediterranean.
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Renewal begins as a driving force in the search for a single type of Muslim nation. It must be
acknowledged that this process cannot be stopped when scientific and technological progress is at the
heart of the process of renewal. The challenge facing the Middle East is their ability to adapt to the
ongoing social and political changes that accompany renewal. This basic appeal calls for the solution of
the following three tasks: ensuring peace and stability in regional politics, economic development and
democratization.

According to them, the most pressing issue in Islamic countries is the advocates of modernization,
which begins with the policy of Westernization, trying to promote the values of Western compromise in
Muslim society. As a result, traditional values are weakened and no ethics based on traditional values can
develop. At the same time, in the moral and ideological vacuum, the use of alien norms in the socio-
economic sphere under the motto of economic development and material progress is intensifying.

Of course, the modernization process in different countries will be local. According to A.V. Mala-
shenko, some other reforms will be successful in the relatively advanced countries - Turkey, Egypt,
Tunisia, Morocco and Jordan. Kazakhstan, Kyrgyzstan and Uzbekistan have high hopes for him. At the
other pole, Yemen, Sudan, and Bangladesh, which benefit from modernization as the majority of society,
will continue to live by traditional laws and norms.

Modemization in the oil-producing countries of the Persian Gulf, especially in Saudi Arabia, seems
urgent. The huge annual oil profits of Arab exporters have become not only a springboard for social
reform, but also a financial basis for conservation. However, the oil-rich archaic will not last indefinitely,
and at the same time the reserves of these minerals will be depleted. This is understood by the Saudi
authorities, who in the first decade of the XXI century were given a very difficult task, such as reforming
society. There is an objective need for modernization and reform: a relative decline in oil revenues, the
West's search for sources of non-oil hydrocarbons, including a reduction in the energy consumption of
engines, including automotive engines, and a relentless pursuit of "alternative fuels." If the demand for oil
remained high or even increased in the first decade of this century, then interest in it (at least in today's
quantities) may still be significantly lower.

The modernization of Saudi society "creates similar processes in neighboring oil-producing
countries." Renewable changes in the Persian Gulf will face significant opposition. "

The globalization of the world economy and communications, as well as the need for civic
institutions that operate outside the jurisdiction of the government, have led to an increase in the number
of non-governmental organizations based on religious principles in the Muslim world. This was not a new
trend for the Muslim world, as such institutions were established in the 40s and 50s of the twenticth
century. The most important of these structures was the International Organization of Islamic
Brotherhood. In the 1960s, the League of Islamic Scholars and other organizations such as the North
American Islamic Youth Association emerged. With the intensification of globalization, Islamic-oriented
institutions began to emerge. Their emergence was due to the interaction of two main factors. First, the
strengthening of the economic power of some Islamic states has allowed them to support some multilateral
non-governmental organizations. Second, the process of Islamic renaissance has created a need for new
organizations capable of implementing international programs, as well as the growing influence of cultural
globalization and the West's ideological struggle against the Islamic world.

Due to the growing influence of Western values, many Muslim countries view globalization as an
attempt by the United States to achieve cultural, economic, and political hegemony. In fact, they see
globalization as a new form of imperialism or a new stage of capitalism in the age of ¢lectronics. Others
see globalization as a new form of colonialism, the role of the new colonizing country (metropolis) in the
United States, and the role of its colonies - still supplying not only raw materials, but also equipment,
labor, capital and components for the production process. The principle that most of the rest of the
countries that are part of it still play is still in place. Today, this position is reflected not only in Islamic
countries, but also in the public consciousness of other nations of the world.

Among the negative effects of globalization, there are a number of factors. First, the growing social
stratification of the rich and the extremely poor. Second, the mutual weakening of national financial
systems. At the same time, the richest countries will emerge from the crisis at the expense of others. Third,
the loss of sovereignty of states in favor of transnational corporations.
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At the same time, it can be concluded that the Muslim world is exposed to the negative effects of
globalization due to its weak level of economic, social, educational, cultural and scientific development.
Such a rule does not allow many Islamic countries to effectively counter the threat of globalization, to
resist its negative effects, to overcome the growing pressure and to protect themselves from the destructive
effects of a global phenomenon that does not recognize these borders and removes all obstacles in its path.

Well-known Russian researcher A.'V. Malashenko said "At the forefront of the development of the
Muslim world is the modernization of society,". They will be directed to enter the process of globalization,
consciously or unconsciously seek to find their rightful place in it.

The scientific idea of the consequences of the expansion and deepening of globalization, not to
mention the forms of future development of traditional societies in the new conditions, was not at all ready
to objectively accept their nature and goals, not only in the Arab world, but in all Muslim countries.
Research and recommendations in this arca are based on traditional declarative statements about the
negative or positive effects of globalization on the economy, politics and culture.

Measures to liberalize the economy, which have begun in many countries in the region, open up new
prospects for Muslim countries. These reforms reflect the inevitable and growing impact of modern trends
in global development, such as globalization, informatization, the introduction of new technologies.
Influenced by these trends in the Arab world, its leaders have increasingly advocated the creation of an
inter-Arab economic space, "common Arab" and "common Islamic" markets in the century that has
opened its doors. Efforts for economic integration of countries within the League of Arab States have
intensified. Specific methods of such integration provided for the free movement of capital, goods and
labor, as well as the gradual unification of customs tariffs.

According to B.V. Dolgov, “the process of globalization is an objective law and, in certain cases, can
really solve many modern problems, such as poverty, illiteracy, disease eradication, ecological balance. It
will help to eradicate nationalism, religious fanaticism and regional conflicts. "

In this regard, the modermn economic and socio-political structure of Muslim countries, despite all the
complexities of such adaptations, their relevance and necessity are obvious.

In addition, B.V. Dolgov argues that the success of globalization, which is projected to benefit all
nations, will be possible, first, if "rich countries renounce their regional selfishness." Secondly, such
success 1S due to the creation of certain universal moral, cthical and humanitarian foundations that
contribute to the rapprochement and mutual understanding of peoples of different cultures.

The consequences of the integration of developing countries into the process of globalization are
ambiguous: its positive results were attributed to the Russian researcher L.P. Zudina attributes "the spread
of the latest technologies and methods of labor organization, the opening of national markets and the free
movement of capital, the increase in much-needed investment, the expansion of all forms of
communication between the peoples of the planet." "On the other hand," he said, "globalization has led to
economic stratification of individual countries, increased social costs, impoverishment and collapse of
uncompetitive industries and enterprises, resulting in rising unemployment, and so on." [5].

Conclusion. Thus, in the era of globalization, when competitiveness is the main condition for
economic success, the country is forced to seek its place in the alliance with other countries that are
historically similar, mainly neighboring, but also more distant, but more developed, to strengthen their
personal position. This is due to the fact that with the acceleration of globalization, not only in the
economic sphere, but also in many other arcas, the interdependence of countries that differ from each
other will increase. In order not to lag behind in world development, Muslim countries must adapt to the
system of market relations, both at the international and regional levels, which at the same time is in
conflict with certain economic and political interests. Moreover, this is an objective historical process that
should be considered by all countries of the world, including Muslim countries.

The fate of backward and developing countries is a global issue, and their rehabilitation is one of the
most pressing issues. And how it actually happens. Of course, free flight in the sea of globalization has
created some difficulties for Kazakhstan. This is due, firstly, to the fact that in market trade, globalization,
the "start" is not one, one is too far from the border, and some, too close to it, that is, each country is at a
different distance from the border, which is not global, of course, cosmic injustice. Kazakhstan, too, was a
newly liberated state from the depths of the collapsed socialist system, which, having recovered from the
crisis, was thrown into the sea of globalization.
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"Koxa Axmer Slcaym aThinaarsl XabIKapamblk Ka3ak-Typik yEuBepcuteTi, Typkictan, Kaszakcram;
*J1. H. T'ymuneB atsiaaarst Eypasus yorrreik yausepenreri, Hyp-Cynran, Kasakcram;
*Kasaxctan Pecry6mukacst MoaeHueT xoHe cnopt MunucTpiiri, Hyp-Cynrran, Kasakctan

KARAHJAHY KE3EHIH/IE S KAHAPY ASICBIHIAFEI HCJIAM QJIEMI:
JTAHAMMKACBI MEH IEPCHEKTHBACEI

AnHotamusa, [corpaduaibIKk KOITi-KOH, MOACHHCTAPATBIK KOHC OPKCHHCTAPAIBIK 63apPa BIKMATTACTHIKTAP
XX raceIpAbIH COHFBI OH JKbUIIBIFBIHA FaHA TOH ()eHOMEH emec. bimiM izmectipy meH Ammah typamsl imimmi
(XpucTHAHIBIK, MCIaM HeMece OyAIu3M) Tapary, TIPIILTK €TY KYPalaapblH i3JeCTIpyAeri cayda MEH KeIli-KOH
amamzapas! Oip-OipiMEH KapbIM-KAaThIHAC KACAYFa EPIKTi-epIKCi3 TypAe ambll KeJeTiH cedenrepain Oipi. Mmmepusa
IICKApachlH KEHEHWTE TYCYJl MAaKCaT €TKEH COFBICTAP MEH CAsICH KCYAEMCOKTBIKTAp, dJIeMIl Tyrenneil Oackapyra
YAaMBI OPCKET kacay KahaHIbIK ambsHCTAp JKacay YIIiH OWITIKTI KalTa Kypymibl TaFsl Oip (pakTop OOJBIN CaHATAIBL.
Ocsriapas! eckepeek, skahaHmaHy jkaHA KyOBUTBIC eMeC AcH aiftyra 0omanbl. MHAYCTPHATIBIK PEBOTIOMIAIAH KOHE
QJCMIIK KATMATATU3MHIH 6PJICYIHCH COH, HCFYPJIBIM SKCHIT opi aca »KbIIaM KOMMYHHUKAIMAIAP, KoK MeH 0acKa aa
HH(PPAKYPHUIHIM Talina OOJFAaHHAH KEHiH QJIeM XaIbIKTAPBIHBIH APACHIHIAFEl KAPBIM-KATBIHACTAP, MOJICHH CyXOar-
TacTBHIKTap, 63apa KapbIM-KaThIHAC 0JIAH CAWbBIH YIJIFasd TYCTI XKOHE 0JIap KbUT 6TKCH CAMbIH XKAHAMIA CHIATKA ue Oosa
Oacrampl

«KanapTy» TepMHHI ZOCTYPIi KOFAMIBIK KYPBLIBIMAAP >KapHs TYPAC KOPCETLICTIH, COHBIH HETI3IHAC 3KOHOMH-
KaJbIK, QJCYMETTIK, CAfCH XOHE MOJCHM CAajalap/a >KAaHACHI KAIBINTACATHIH YPIICKE KATBHICTHI OOJBIN KEJEI.
JKanrapTyapH 6acThl epeKIIeITiKTepl Typas TYCiHik any yimiH Eypona mer ConrycTik AMEpHKaHBIH HHIY CTPHAIIbI
KOFAMIAPBIHBIH TOKIPHOCICPIHE KYTiHY KAKCT. TapuxH, FRUIBIMH-TCXHOJOTHAIBIK MPOTPECC ASCTYPIIl CYPOTAITBIK
(heoTaNABIK KOFAMHBIH 3aMaHAY M KAIMMTAIMCTIK KOFaM OOJBINT KalTa KypBUTybIHAH KEHiH 0acTsl per atkapasl. OChl
TIPOTPECTIH HOTIKECIHAC MPAarMaTrm3MHIH 0a3achIHAA AaMH KEJe, MKaHA SJCYMETTIK TanTap, WHAWBHAYMIAP MCH
TONITAPIBIH APACHIHAAFHI KATHIHACTAP KAHTA 7KacalIbl, 0J1ap CJICYJi 63repicTepre YIIbIpaIsl.

WHnycrpusananaplpy, Kajlara OIOFBIPIAHABIPY MCH OimiM Oepy OCBI ©3repicTepaAiH HETi3rl KO3FayIobl KYIITepi
601abl. ATaMHBIH KOPIIAFaH OPTAa MEH SJICYMETTIK cajara OAakplIay OPHATYJAFBI INAIINAH 1ITepiicyi MOAECPHU3M
HICOJIOTHACHIH TAMBITTBL. CascaTTarbl IEMOKPATISUIBIK YCTAHBIM KOFAM/IBI CAsICH-OJICYMETTIK TYPFBIIAaH PEKOHCTPYK-
MUY IBIH 3aMaHay | (popMacs! O0IbL

XKarapy TepMmHI KOFamzabl 3epTTCy YIUIH KOIIAHBUFAH KE31€ OHBIH AAMyblHA OACTamnKbIIa YiIeC KOCKAH
FATIBIMIAPABIH CHOCKTEPiHAC ¢ OIpACH ChIHFA YIIBIpaabl. Amaiiaa OyHIal >KaiT KaHAPTY MEKTEOIMEH TaMBITHUFAH
TYKBIPBIMIAMAHBIH TOIBIKKAHABUIBIFBIH TOMCHACTIEYl THIC. JaMy yirici peTiHzmeri eypomaislk TXipHOeMEH
OJIAPABIH 6TKEH TAPHUXbIHA KATHICCHI3 OAPIIBIK XalbIK aifHANBICYHI THiC AereH mikip Kaiira eprey asyipine Oacram,
OYTiHTI KYHTE JCHIH YCTEMIIK AJbIIT KEIEII.

JKarapy MekTeOiHiH »KaKTacTaphl CHIIATTAWTHIH €Y POLCHTPH3M, OJIAPABI KOFAMHbIH 63T¢ XaJBIKTAPBIHBIH TKI-
puOenepiHe HETI3NCATCH KapamalbIM VITLICPIHC VHACY TACTAFaH CPCKIICITIKTCPIH Oalfkamayra MOKOYpICHIi.
CoHBIMEH KaTap, 0ChI MEKTENTIH YKAKTACTAPHIHBIH YKAHAPTY TCOPHSCHIH KAl FAHA KYOBLIBICTAPIBI TANAAYFA apHAI-
FAH KYpajl PETiHAC KOJIAHOAH, MACONOTHA PETiHAC A¢, KaHmAH na Oip COYCTCHIK PeTiHAC ¢ KOTIAHYBIH KATCTIK
JICTI TAHBIFAH JKOH.

Tyiiin ce3aep: xahanmaHy, KS3CH, )KAHAPY, HCJIAM, 9JICM, THHAMHKA, TICPCIICKTHBA.

A. AGyos', B. Opazaimer’, A. Panmky.ioBa’

lMemyHapo;[HLIﬁ Ka3aXCKO-TYpelKHii yHuBepcHTET M. X0omkun Axmena Scasu, Typkecran, Kazaxcras,
*Eppasuiickuit HaupoHambHbIi yuusepcutet um. JI. H. T'ymunesa, Hyp-Cynran, Kasaxcras;
*MUHHCTEPCTBO KyIbTYpHI i criopra Pecry6mixn Kasaxcran, Hyp-Cynran, Kasaxcraun

HCJAM B KOHTEKCTE MOAEPHU3AIIUH B OITOXY I'NTOBAJIN3AIINH:
JUHAMHKA U ITEPCIIEKTHUBbI

Annotanmusa, ['ecorpaudeckas MHUTPAId, MCKKYTBTYPHBIC H MCKIMBITH3AIMOHHBIC B3AMMOJCHCTBHS — HC
€IUHCTBCHHBIC SIBJICHUS MOCASIHETO ACCATUICTHA XX BeKa. [I0OMCK 3HAHUM U pacPOCTPAHCHHUE BEPOYUCHHH (XpHUC-
THAHCTBO, WCIAM WM OyIOW3M) H TOWCK CPSACTB K CYIICCTBOBAHHIO SABJIAIOTCA OJHHMH W3 NMPHYHH TOTO, YTO
TOPTOBJIA H MUTPALASA HCH30CKHO MPHBOIAT JIOACH K B3AHMOCHCTBHIO IPYT C APYTOM.
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BoltHbI M TONXHTHYECKOE BBICOKOMEPHE, HANPABICHHBIC HA PACIIHPCHWE TPAHWI] MMIICPHH, W IOCTOSHHAS
TIOTIBITKA IIPABUTh MHUPOM SIBILTFOTCS €IIC OAHUM (DAKTOPOM B PEOPTAaHM3ALMH BJIACTH UL CO3AAHMS TIOOATBHBIX
aNbsSHCOB. YUMTHIBASL 3TO, MBI MOXEM CKa3arh, 4YTO TIJIOOANM3anusi HE SBSICTCA HOBBIM sBICHHEM. [locme
TIPOMBIIUICHHOW PEBOIIONMHU M MOABEMA MHPOBOTO KAIMTAIM3MA, C MOSBICHHEM OOJIee JIETKOH M OBICTPOH CBA3H,
TPAHCTIOPTHOX W APYroil WH(QPACTPYKTYPHI, OTHOIICHHA MEKIY HAPOJAMH MHPA, KYJIBTYPHBIH JHAIOT, B3aHMO-
JIeHCTBHE POCITH M C KaYKIBIM TOJI0M CTAHOBHIIMCH BCe OoJIee 1 60Jiee HOBBIMH HAYAIAMH.

TepMuH «MOJEPHH3ALMS» OTHOCHTCS K IPOIECCY MyOIMYIHOTO MPEACTABICHHA TPATHIHOHHBIX COLUAIbHbIX
CTPYKTYP B (JOPMHPOBAHHI HOBBIX B H9KOHOMHYCCKOM, COLMANBHOM, MOIUTHYCCKOM U Ky IbTYpHOU cepax. UroOsr
MOJYYUTh MPEACTABICHHE OO0 OCHOBHBIX OCOOCHHOCTSIX MOJCPHH3ALMHU, HEOOXOAMMO OOpATHUTBCI K OIBITY
HHIyCTpHAIbHBIX obmecTB Epponsl m Cepeprolt AMepuku. MICTOpHYECKUi, HAy'THO-TEXHUYECKUH MPOTPECC CHIrpal
KIIFOUCBYIO POJIb B NMPEBPALICHUH TPATUIIMOHHOTO EBPONCHCKOTO (PeoaanpHOTO OOIIECTBA B COBPEMCHHOE KAITUTA-
JIMCTHYECKOE 00mecTBo. B pesynbrare 3T0T0 mMpoTpecca, pa3BHBAOIIETOCS HA OCHOBE MPATMATH3MA, OTHOIICHHS
MEKIy HOBBIMH COIMAJBHBIMHU KIIACCAMH, OTJCJIBHBIMHE JTHIIAMH W TPYIMNIAMHU OBLTH PEOPTraHU30BaHbI, UTO IPETEP-
TIENI0 3HAYUTCIILHBIC H3MCHCHIL.

Wanycrpranmsanus, ypoaHu3anus U 00pa30BaHHC OBLIH OCHOBHBIMH JBIDKYIIUMH CHJIAMH 3THX H3MCHCHHH.
BrICTpBIH MPOTPecC YCIOBEKA B VIPABICHHH OKPYXKAIOMICH CPeIodl W CONHATBHOW CECpOH PasBHI HACOTOTHEO
MOZepHH3MA. JIeMOKpaTHieckas MO3HIMI B MOJHTHKE CTANA COBPEMEHHOH (POPMOH MOTUTHYECKOH M CONHAIBHOM
TepeCcTPOKH 00IECTBA.

Korma tepmuH «0OHOBICHHE» HCIOJIB30BAJCSA U1 W3YUCHUS OOIIECTBA, OH CPa3y K& MOJBEPICSH KPUTHKE B
padoTax yUCHBIX, KOTOPHIC H3HAYAIBHO CIIOCOOCTBOBAIHN €r0 pa3BuUTHiO. OTHAKO 3TO HE JOKHO YMAJITH IIOJHOTHI
KOHIICTIIINH, Pa3padOTaHHOH KOO MoacpHM3auud. Maes 0 ToM, YTO CBPOMCHCKHI OMBIT KAK MOJCTH PA3BHTHI
JOIDKCH TPAKTHKOBATBCS BCEMHM HAPOJAMH, HE3aBHCHMO OT HX MPOIUIOW HCTOPHH BO3007amada CO BpPEMEH
Peneccanca u 40 HAINMX THEH.

EBponcHTpm3M, onmuCaHHbI CcTOpOHHNKAMHE [1TKk0B1 BO3pOKICHH, 3aCTABICT HX HE 3aMCUaTh 0COOCHHOCTCIH,
KOTOPBIC aNEILUTHPYIOT K MPOCTHIM MOJACIM OOIIECTBA, OCHOBAHHBIM HA OIBITE APYTHX HApoaoB. B To ke Bpems
CTOPOHHHKH 3TOH IIKOJBI OMIMOOYHO HCIOIB3YIOT TCOPHIO OOHOBICHHUS HE TOJIBKO B KAUCCTBE MHCTPYMCHTA LI
aHamM3a SBJICHUH, HO M B KAUECTBE MACOJIOTHH M (DOPMBI TATaHUL.

Kirouerbie cioBa: rio0aau3anus, ICPHOT, OOHOBJICHHS, HCJIAM, MHp, JHHAMHAKA, MICPCIICKTHBA.
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