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THE ESSENCE AND CONTENT OF ISLAMIC EDUCATION
IN THE REPUBLIC OF KAZAKHSTAN: THEORETICAL
AND METHODOLOGICAL FOUNDATIONS

Abstract. Islamic education is the component of the educational process in post secular socicty, because the
post secularity today acquires another sense than in the last century. Post secularity as the continuation of the secular
process in the modern historical, sociocultural and political processes was found as an epoch, involving the secular
educational projects in the modern time. If in the past century theology education was distanced from pragmatism of
the secular educational practices, finding them too utilitarian and maintenance of man in the world; today theologies,
designing the religious education, enter the modern scientific secular dialogues in the standardized programs of
education. Criticism of the secular education was related to the problem of crisis of the western thinking. The well-
known thinkers of the West declared about this crisis.
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The relevance of the topic. In the modern conditions the Republic of Kazakhstan pays more and
more attention to the Islamic education. Islamic education, as one of the fundamental phenomena in the
educational practice, is developed in the form of dialogical attitude, projecting modern thinking, avoiding
the Western model of education, which is increasingly criticized by the experts in this field [1, p.19]. But
we are not criticizing Western models of education; we are just trying to clarify the question of the
ontological meaning of the education and its content.

The goal is to reveal the ontological meaning of Islamic education and its aimed to training the
professional specialist, developing his ability to think, including critical thinking. In Islamic education
there is an attitude of openness that promotes and “provokes” reflection and communication. Developing
the ability to communicate is another task that is being implemented in Islamic educational practice.
Building a dialogue between the people in Islamic educational practice is aimed at achieving agreement,
mutual understanding, the center of the dialogue is “You”, not “Me”, while in the Western theory of
communication, “I” prevails. This determines the difference in the ways of thinking of Eastern and
Western people.

For a broad discussion on this issue, it is necessary to involve secular scientists and theologians to
develop alternative strategies and conceptual teaching methods. Globalization processes contributed to the
understanding of world civilization as a single planetary process, in which education also acquired a
global character.

When modeling Islamic education in a post-secular society, we must keep in mind new fundamental
attitudes in the Humanities of the world science [2, p. 199]. Yes, however, Islamic education in the era of
information technology is carried out in accordance with the new technologies and the needs of modemn
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Islamic people. The discourses of Islamic education should focus on modern techniques, in order to be
“modernized” [3, p.58]. To solve them it is necessary to reveal the ultimate meanings of education.
Fundamental approaches to education should be carried out from the standpoint of philosophy; this is how
it is possible to reveal the content, subject of education and consistency. The philosophy of education in
Islam differs from other trends in this area: from the American-pragmatic, non - Marxist, pedagogical-
anthropological and post-modemist ethical dominant and dialogism. The foundations of the educational
system laid by Comenius, Pestalozzi, Froebel, Herbart, and Humboldt represent classical educational
models in our time. Since the development of classical German philosophy, education has become the
subject of deep philosophical reflection from the standpoint of the classical methodology.

In the humanitarian practice of mankind the philosophy and education are two concepts that clarify
the ultimate meanings of being and reveal of human ontology [4, p.21].

That is why the philosophy of education is formed into the separate direction of the humanities in the
context of studying and teaching philosophy, pedagogy, anthropology, and cultural studies. About the owl
noted the great Abay Kunanbayev [5, p.21]. The pluralism of discursive practices in education are imple-
mented through the techniques, such as deconstruction, transgression, trans dimensional, palimpsest, etc.

Materials and methods of research. The research methodology is based on a dialectical method,
freed from materialistic or idealistic monism and based on a pluralistic, multilinear interdependence of all
social phenomena. We also used the method of dialectical interdependence and interaction of methods:
theoretical and empirical, historical and logical, induction and deduction in the study of the formation and
development of education in the world philosophical heritage, which takes into account the main ideas of
Plato, Aristotle, Abu Nasr al-Farabi and other classics of world philosophy on the problems of
anthropology and education. The method of structural and functional analysis, which has been tested and
justified for a long time in the Humanities in Western countries, was also used [6, p.16].

Education in Kazakhstan, and in any society is the most important problem, and the future of the
country depends on its solution. Religious education, especially Islamic education, is now involved into
the range of political problems. The politicization of Islamic education levels its ontological meaning |7,
p.30]. This is why the question of Islamic education begins with the question of reforming education in
General, and of reforming Islamic education, in particular.

Research results. Spiritual education cannot be realized by the means of science by itself.
Postmodemism has not destroyed the meaning of life; rather it is a product of an era, in which the meaning
of life has been lost. Spiritual experience is something that, according to postmoderism, is superfluous
for a person living in a “network maze” (U. Eco), because no experience can be support in the world in
which “God died” (F. Nietzsche). Full freedom of the plural positions of the modern education opens up
the possibility to create an infinite number of them along with the previous, quantitatively limited. And in
such circumstances, accepting or rejecting the position will not make the significant difference. The
problem of alienation, which since the 30-s of the twenticth century has been the focus of Western
philosophy, is declared by postmodernists to be devoid of any meaning, and therefore the problem of
alienated education has lost its relevance and meaning.

After the collapse of the Soviet Union in 1990-s began the religious stage of the religious revival,
which was supported by the authorities, since the collapse of the Soviet power has started, and Communist
ideology and religion could help fill this ideological vacuum. Another inevitable process since
independence has been the migration of religious missionaries from South Korea, the United States, and
India. However, the share of “international” religious movements (followers of Jehovah, Krishna, etc.)
among the indigenous population, most of which referred themselves as representatives of the Muslim
faith, was insignificant. Diplomatic relations with the countries of the Islamic world have led to the
penetration of various currents into the territory of Kazakhstan. It is known that diplomatic relations
between Kazakhstan and the number of Islamic States (Pakistan, Libya, Egypt, etc.) were founded in
1992. Establishing and developing relationships in the first five years of independence opened up new
opportunities for the foreign missionaries. Missionary missions, due to the weak social status of the state,
successfully penetrated the country, replenishing their ranks with young Kazakhstanis [8, p.81]. The main
type of sponsorship, in contrast to the previous one, provided free secondary and higher education (in
some cases, providing dormitories for non-resident students). Some students were able to study in Egypt,
Libya, Saudi Arabia, Pakistan and Turkey for free. Some students, especially those who were educated in
Saudi Arabia and Pakistan, treated religion with the certain fanaticism, and observed the rites with

—271—



Bulletin the National academy of sciences of the Republic of Kazakhstan

fanatical strictness, which was characteristic of the Khan-balit school (mazkhab), rather than the Hanafi
school - traditional for the Kazakh people, which includes Muslim representatives of Kazakhstan [9, p.91].
According to the number of religious scholars, Khan-balit mazkhab, like Wahhabism, does not exclude the
idea of religious extremism and Islamic fundamentalism, seeks to overthrow the secular power and
establish the religious one. The main current of Islam in the country is the Hanafi school, whose followers
are not only the indigenous population-Kazakhs, but also Uighurs, Uzbeks and others [10, p.5]. Other
adherents of Sunni Islam, but the Shafi’i mazkhab are Chechens. Despite the fact that the mazkhab is not
officially registered, the mosque in Almaty has been opened in 1998. On the territory of the South
Kazakhstan region, Sufism continues to develop and replenish its ranks, whose followers worship
Kh.A. Yassaui and perform “Hajj” to his mausoleum, located in Turkestan.

Conclusion. In the conclusion we would like to note that the classical system of education that arose
in the context of Islamic faith under the influence of reformist ideas, acquires the modernist in the light of
contemporary realities, updating any new problems, but always remains its unchanged the meaning is
moral, which is the paradigm for the exercise of a person. “Education” and “morality” in the concept of
Islamic education are identical concepts, there is no doubt that the person, studying the Koran and Sunnah,
natural Sciences and Humanities will be the moral person, since religious education is not only teaching
religion, but it is learning the connection with God. Everyone knows that the Muslim world was the huge
communicative educational space, where representatives of different nationalities lived, studied and
philosophized.
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KA3AKCTAH PECITYBJIUKACBIHIAT Bl HCJAM/BIK BIIIMHIH MOHI MEH MA3ZMYHBI:
TEOPUAJBIK-9AICHAMAJIBIK HEI'T3JIEPT

Annotamust. VMcnam OimiMi — MOCTCEKYJIIPIbI KOFaMzaarel OiriM Oepy YpaiCiHiH Kypamzaac Oeirri, eHTKEHi
OYTiHri TaHZA TMOCTCCKYJLIPIBUIBIK OTKCH FACBIPFA KaparaHAa TYOCTCHI e3re MarbHara we. [10CTCEKYIAPIIBLIBIK
Ka3ipri TapuxH, JMCYMETTIK-MOJACHH JKOHE CAACH MPOUCCTCPAC CCKYIAPIIBI MPOUCCTIH MKAFACH PCTIHAC MiHH OLmiM
Ocpyai KaHFBIPTY >KOHE OHBI KA3ipri 3aMaHFbI 3adbIPIIbI OiMiM Oepy KoOalapbIHa TAapTy iC JKY3IHACTI o7ic peTiHae
mavga O6omapl. Erep oTKEH >KYFKBUIABIKTA TEOJOTISUIBIK OimiM Oepy 3aibIpiubl OimiM Oepy NpaKTHKAIAPBHIHBIH
MPAarMaTH3MIHCH, OJAPABI THIM YTHIHTAPIBI XKIHE dJIEMCTI ATAMHBIH MOHI MEH MAKCAThl TYPaJIbl MOCEICACH AJIBII
MIBIFATHIH 00JICa, OYTIHAC TEONOTTAp MiHH OlmiM Oepy i YATiNEI, 3aMaHAYH FHUIBIMHE, 3aHBIPIbI TUCKYPCTAPIBI CTAH-
JAPTTAFaH OKBITY OaFmapiaManapslHAa €HTi3e[l. 3aifbIpiel OimiM Oepyai chiHAy OATHICTHIK OHJAY JAFAAPBICHIHBIH
MoceNieCiMeH OalmaHbIcThl Oommbl. by marmapsic Typamsl OaThic OMIIBLITAPH MOTIMICTCH OojaTeiH. Kazakcran
PecnyOnmkacelHma a3zaMaTTapAslH INET €IACpAC TCOJOTHSIIBIK OILMM alyblH KaTraH peTTeyre OarbITTalFaH 3aH
kymine eHai. OHbI Ka0pIIIay OacTaMambUIaphl OCHIUIAWNIA KA3AaKCTAHABIK JiH KbI3METKEPIICPIHIH KATAPBIH JKAJIFAH
TIHTAHYIOBLIAPAAH, Al KOFAM >KAFAH TiHH HWACANAPAAH Ta3apryaaH ymitri. Bynm mapansr KaszakcTaH KoraMbl
Gipays3aas Kongaran. O TYCIHIKTI >KaFrJad, eMTKEHI a3aMaTTapbIMBI3IBIH OOTCH JiHH JICTYPJICPMEH JYCCTCHYI
PYKCAT eTIIICH NIEKTEH IIBIFBI, OJaH Aa KayinTi (oopmanapra ne 60xa dacraiinsl. Kewbdip capammsriap 6y yaepicTi
Oakeriayra anFaH. OTHI3 JKBUT OYPHIH KONTCTCH MOCCNCICPre OAHIAHBICTHI CNIMI3AC TiHH OAFBITTAFBI JKCKCICTCH
CeHIM HenepiHiH OosraHbl OapiMisre Oenrimi. Bipak con ke3me XambIKTBIH JIHTE ACTCH KbI3BIFYIIBUIBIFBI APTHIIL,
MEMJICKETKE OCBHI CAlaa TOPTIM OPHATY VIUIH apHAIbI 3aH KaObUIAAYFa *KOHE TINTI TyTac MHHHCTPIIK KYPyFa Typa
Kexemi men KiM Ooipkait ammel? Kazakcran azamattapbiablH 90%-Fa KyBIFBI ©3/CpPIH AIHAAPIAPFA KATKBI3AbL,
osapabiH 70-TeH acTaMbl MYCBUIMAHAApFa >karaabl. bipak omapabH KeHOipeynepl FaHA OCHI JiHAI IIBIH MOHIHIC
TYCiHCAI JKOHC TIBIHANBI MCIAMIBI PAJIWKAIIBI JKATFAH TIHACPACH aKeIparyra KadimerTi. «KaszakctaH MyChLI-
MaHAApel JiHu 0acKapMacHIHBIH AcCTaHamarsl keHcecinae Ermmer Apalb pecmyOmmkacs! on-Ashap YHUBEpCHTCTIHE
KapacThl IMaMAAPABIH OLTIMIH KCTUTHAIPY KYPCHIHA JKOJAAMA aTFaH UMAMIAPMCH KE3ACCY OTTi» Acm Xabapmaiabl
(«Hyp Acrana» oprajplk MCUITiHiH Oacmace3 KeMeTiHCH). COHFBLIAPABIH ApachIHAA TCTiH MiHH OLM i31ey
apKbLIBI CJIACH CII KEeJCPriCi3 KETKEH, aJl KeHiH JUIMIOMMEH Oipre O6TCH JOCTYp MEH HACOJIOTHSIHBI AbII KEJITCH
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6i31iH OTAHAACTAPBIMBI3 1A KOIl. AIFaml PeT INCTEIIIK TEOIOTHSIBIK OlmiM OepyTe THIMBIM cany KAKSTTIr JiHH
camasarsl MEMJICKETTIK CasIcaT TYKBIPIMAAMACHIHAA sKa3burraH. O JiHH KBI3MET XKOHE JiHH OIPICCTIKTEP Typajbl
JKaHA 3aH >K0OACBIH TAHBIHAAY KC3iHAC CPCKIIC HACONOTHAIBIK HETi3 00mapl. JIeMeK, OHOAFBI HOPMATAPIBIH, OHBIH
IIMiHAE IMETEIIIK SKOFApbl OKY OPBIHIAPBIHAA OKYFA THIHBIM CANAThIH HOPMANAPABIH HETI3AUTITIHE KATBICTHI KYMOH
00IMayBI THIC.

Tyiiin ce3aep: Oimim O¢py, Oimim Oepy Pumocopmace, 3aibIpabl OimiM Oepy, HemaM OimiMi, CeKyAPH3ALMA,
JiHm OimiM Oepy i sKaHFBIPTY, OlriM Oepy MOJE i, JiHU cana, TEOJOTHIBIK OLriM 6epy, HACOIOTHS.
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CYIMHOCTD U COAEP)KAHHUE HCIAMCKOI'O OBPA3ZOBAHHA
B PECIIYBJIHUKE KA3AXCTAH: TEOPETHKO-METOJAOJOI'NMYECKHUE OCHOBBI

Annotamusi. Micnmamckoe o0pa3zoBaHue — COCTABILIOMAS YacTh 00pPa30BaTEIBHOTO MPOLECCA B MOCTCEKYJILIP-
HOM OOIIECTBE, MOCKOIBKY IIOCTCEKYJIIPHOCTh CETOJHS INPHOOPETACT KApPIWMHAJNBHO HHOM CMBICH, HEXKEIH B
mpomuioM Beke. [I0CTCEKYIIPHOCTh KaK IMPOJOJDKECHHE CEKYJDIPHOTO IPOIIECCA B COBPEMEHHBIX HCTOPHUYCCKHX,
COIMOKYJBTYPHBIX M TOJHTHYCCKHX IpOIeccax OOPeTacTcs KAaK 310Xa, B KOTOPOH MPAKTHYCCKH IPOU3OILIA
MOJICPHH3AIM PEIUTHOZHOTO O0OpPA30BaHMS M BOBJICUCHHE €TO B CBETCKHE OOPA30BATEIIBHBIC IMPOCKTHI COBPEMCH-
HOCTH. M ecim eme B NpONIIOM CTOJCTHH TCOJOTHYECKOE OOpa30BaHWE AWCTAHIMPOBAIOCH OT IparMaTu3Ma
CBCTCKHUX 06p330BaTeJ'II>HI>IX TPAKTUK, HAXOOA UX CIIMIIKOM YTHIIMTAPHBIMA H YBOAAIIUMH OT BOIIPOCA O CMBICTIC H
HA3HAYCHUH YEJIOBCKA B MHPE, TO CETOIHSI TCOJIOTH, MOJCIUPYS PEIUTHO3HOEC 00PAa30BaHKE, BBOISIT COBPCMEHHBIC
HAY4YHBIC, CBETCKHE AWCKYPCHI B CTAHJAPTH3HPOBAHHBIC MPOTPaMMbI 0OyueHHI. KpHUTHKA CBETCKOTO 00pa30BaHUS
ObLIa CBA3aHA C MPOOICMOM KPH3HCA 3amagHOTO MBIMUICHHSA. OO0 3TOM KPH3HCE 3a4BILLIH H3BCCTHBIC MBICIHTCIH
3amama. B PecmyOmmke KazaxcraH BeTymmin B CHILy 3aKOH, IPH3BAHHBIN >KECTKO PETYJIHPOBATH IOIYUCHHC
TPaKAAHAMH TCOJOTHYECKOTO 0OpazoBaHms 3a pyOe:koM. MHHIHATOPBI €r0 NMPHHATHSA HAACIOTCSA TAKUM 00pa3zoM
OUUCTHTH PSIbl KA3AXCTAHCKHUX CBSIICHHOCIYKHTENCH OT IICEBAOMPONOBEIHUKOB, a OOIIECTBO — OT IICEBIOpPE-
JMTHO3HBIX HACH. JlaHHAs Mepa — 0HA M3 TeX, KOTOPYEO KAa3aXCTAHCKAs OOINECTBEHHOCTH MOAICPKANA UyTh JIH HE
CAHHOTJIACHO. OHO W MOHATHO: YBICUCHHUC HAIINX TPAXKIAH YTYKHMH PCIATHO3HBIMHU TPAOUIUAMH HAYAHACT
BBIXOJMTH 34 PAMKH JOIYCTHEMOTO W IPHOOpETaTh Bce Oonee omacHbie Gopmbl. Kak cUMTatoT HEKOTOPBIE 3KCIICPTHI,
eciu OBl 3TOT NMPOLECC B3AIM IO KOHTPOJb CHIE JIET TPHALATH HA3A4, TO MHOTHX IPOOJNEM, CBA3AaHHBIX C
PCITHTHOZHOH OPHUCHTAIMMCH OTACTFHBIX BEPYIOLINX B HAMICH CTPAHE, MOKHO OBLI0 OBI m30ekats. HO KTO B TO BpeMs
BOOOIIE MOT MPEATIONOXKHTD, YTO HHTEPEC HACEIICHH K PEJIMTHU BO3PACTET HACTOIBKO, YTO TOCYAPCTBY MPHACTCA
MPUHUMATh CTICIMAIBHBIC 3aKOHBI U1 HABEACHUS MOPAAKA B 3TOH cdiepe M Ja’ke CO3AABaTh IENIOE MHHHUCTEPCTBO?
CormacHo craructuke, okono 90 % rpaxaan Kazaxcrana oTHocAT ceOst K BEpYIOIINM, W3 HUX Oosee 70 — K MyCyIIb-
MaHaMm. Ho mipoGriema B TOM, YTO JMIIb SIWHAULBI U3 HUX ACHCTBUTEILHO PA30UPAFOTCS B TOHKOCTSIX 3TOH PEIUIHU H
CIIOCOOHBI OTIHYHUTh HCTHHHBIA HCIAM OT PagruKaAIbHBIX HCGBI[OY‘IGHHfl. OCTaJ'l])HI)Ie, KaK MIpaBujiO, IUIBIBYT IO
TCUCHHIO M BEPAT TEM, KTO 00JIee KPAaCHOPEUMB M YOSAUTEICH. JTUM JAaBHO W YCIICITHO MOJB3YIOTCS Pa3HOTO Poja
BEPOOBIIMKH W TICEBAONPONIOBETHIKH. Cpenn MOCIEAHUX KaK pa3 TAKH MHOTO HAIKMX COTPA’KAAH, KOTOPBIE KOTAA-TO
OCCIPEIATCTBEHHO YE3KalH M3 CTPAaHBI B TNOMCKAX OCCIUIATHBIX PEIMTHO3HBIX 3HAHUHM, a OOpaTHO BMECTE C
JUIIOMAMH TPUBO3HIIN y>KHE TPAAULIUK ¥ UYy>KyI0 HICOJOTHIO. BriepBeic HEOOXOAMMOCTD 3aIpeTa Ha 3apyOesKHOE
TEOJIOTHYECKOE 00pa3oBaHue Oblia mpormucaHa B KOHIEMNY rocy1apCTBEHHON MOJMWTHKH B PEIMIHO3HOH cepe.
OnHa crama cBOcOOpPa3HOH HICONOTHYECKOM OCHOBOM IPHM MOATOTOBKE HOBOTO 3aKOHOIPOCKTA O PEIMIHO3HOM
JCATCIFHOCTH W PSTHTHO3HBIX 00BCAMHCHHAX, KOTOPBIA, KCTAaTH, MPOMICT CCPhC3HCHIYIO OOMECTBCHHYIO THCKYC-
curo. Ciie1oBaTeIbHO, COMHEHHH OTHOCHTEIFHO OOOCHOBAHHOCTH COJCPKALIMXCSA B HEM HOPM, B TOM YHCJIC 3ampe-
IMAFOIIAX O0YUICHHE B 3apyOC/KHBIX BY3aX, OBITh HE TOJDKHO.

Kirouernie ciioBa; odpazosanue, (punocodus 00pa3oBaHHA, CBETCKOC 00pa30BaHHE, HCIAMCKOS 00Pa30BaHHL,
CEKYLIPH3ALI, MOJACPHHU3AIN PEIUTHO3ZHOTO 00PAa30BAHMUS, MOJCTb OOPA30BAHM, PEIMTHO3HAS Cepa, TCONOTH-
YecKoe 00Pa30BaHUE, HACOIOTHSL

JlanHasg cTaThs MyONMKYETCSl MO MaTepHajaM HAyIHO-HCCICAOBATEIBCKOTO mpockra «lMciamoBeAacHHE Kak
JUATOTHYECKHHI MPOEKT TYMAHUTAPHON HAYKH: TUCKYPC M mpakcuc Kazaxcrana u ®pannum».
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