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SYSTEM AND GENESIS OF ETHNIC DIASPORA CULTURE

Abstract. The problem of the historical formation of the culture of ethnic groups and the identification of their
specific features is very urgent, since the diaspora culture is able to significantly transform depending on
environmental conditions, among which socio-economic and ethnopolitical ones can become decisive. The result of
transformational processes in each case can be individual, therefore, studies of specific conditions and the specifics
of the formation of a culture of cthnic diasporas are quite significant. A theoretical study of the features of the
historical formation of the culture of various resettlement groups makes it possible to identify possible common
structures in the model for studying such phenomena, to study the features of intercultural dialogue of diasporas, and,
as a result, to predict the results of intercultural dialogue of diasporas with the environment, thereby ensuring the
comfortable functioning of the diaspora culture as a whole.

The relevance of the topic in practical terms is caused not only by the increased needs of representatives of
different ethnic groups and diasporas to preserve their culture, but also by the desire for its development, the
formation of stability in it.

The article builds the logic of the concepts of culture-cthnic culture - culture of the ethnic Diaspora. The culture
of the ethnic Diaspora is studied as a specific way of people's activity to preserve and create a set of cultural elements
and structures that have ethnic specificity, and by performing ethno differentiating and ethno integrating functions,
contribute to the awareness of their unity by various, often dispersed, parts of a particular ethnic group.

The article describes the features of implementing the main functions of the culture of the ethnic Diaspora:
ontological, aesthetic, sociological, historical, reflexive, axiological, ethical, communicative, and psychotherapeutic.
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Introduction. The process of forming a diaspora culture, like any other phenomenon, requires a
comprehensive and comprehensive approach to its study.

The basis of the study is a general scientific system approach to the study of the problem. This
allowed us to consider the object of study as a whole object consisting of closely related structural
clements. At the same time, a systematic approach provides the key to the internal mechanism of culture
and allows you to enter the content sphere of cultural dynamics.

The following periodicals were actively used in the consideration of issues related to the
methodology of the study of the studied phenomenon: Society, Diaspora, Science and Life, Questions of
Philosophy, Social Sciences and Modemity, Philosophical Studies, Policy. The results of the analysis of
domestic and foreign periodicals are used in the study. Since the peculiarity of all newspaper publications
is that they cover current issues of readers' lives, articles have become an important source of research on
the importance of the formation and development of diaspora culture for science.

When considering the culture of the ethnic diaspora, it is firstly necessary to reveal that the culture of
the ethnic diaspora is an organizing force as a system that seeks to overcome chaos and self-defense. At
the same time, it is necessary to take into account the essence and dialectic of life, that is, to consider the
peculiarities of the cultural structure of the ethnic diaspora, its possible modifications within its
boundaries. The type of system is very important in this regard. Since the culture of the ethnic diaspora is
an open system, it is necessary to use a certain code that allows for intercultural communication.

In order to consider the culture of the ethnic diaspora as a system, it is necessary to create a logic of
the relationship between the concepts of culture - ethnic culture - the culture of the ethnic diaspora. Today,
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one of the methods of defining culture is the method of action, which interprets culture as a special way of
human activity [1].

This article distinguishes between the concepts of ethnic culture and ethnic culture. Traditionally,
ethnic culture is defined as the individual elements, local groups, ethno-social organisms, etc., regardless
of whether the various elements and structures of this wealth have a specific ethnic color or are ethnically
neutral. The whole set of cultural heritage inherent in these ethnic groups is combined. Ethnic culture
refers to ethnic differences by performing an ethno-differentiating function within the opposition of "we
are not us" (or "ours is not ours") is understood only as a set of cultural elements and structures. The main
task of ethnic culture in today's context is ultimately based on the conditions and opportunities to maintain
historical continuity in the socio-cultural development and restoration of cultural patterns that reflect the
ethnic identity of the relevant groups of the population [2].

Consideration of the features of the system of culture of the ethnic diaspora is possible by considering
the structure of ethnic culture. The universal conceptual model of the theoretical analysis of the culture of
the nation shows that the structure of ethnic culture consists of three main components: the core, the
elements of ethnic culture and the protection belt.

Discussion. The core of ethnic culture is formed throughout ethnogenesis, protects ethnic culture
from disintegration, determines the amount of infiltration from other cultures. The kernel is a special key
clement of the system and includes:

a) information about the system (system memory);

b) the main energy potential of the interaction of system elements;

¢) consolidates the communication processes between the elements of the system.

It consists of two main structures: the first is characterized as constant and unchanging and also
performs the function of the nucleus, the second acts as a "catalyst" of the interaction between the nucleus
and the periphery, so it is mobile and variable.

The system kemel performs three main functions, which provide the following interactions:

- system and external environment;

- internal elements of the system;

- structures of the first and second functions or "catalyst function” [3].

Elements of ethnic culture - components of culture: law, morality, religion, art, science, philosophical
forms and protection zone - ways of preservation and development of ethnic culture in time and space
(traditions, customs, traditions, way of life, etc.)..) together form the peripheral sphere, which feels the
organizational and regulatory effect of the system kernel only partially (temporarily, fragmentally). The
protective belt of ethnic culture consists of social, intellectual and moral traditions. It protects culture from
disintegration and transformation, as well as provides adaptation mechanisms that allow culture to adapt to
changing conditions. Among the elements of ethnic culture (morality, religion, law, philosophy, art)
differs dominant (all or some eclements of culture), the spiritual potential of the whole nation, the
worldview is reflected in this dominant.

Two main functions of culture can be noted:

- to provide society with all the needs for a successful fight against nature, to constantly increase its
level of non-anthropic [4];

- increase the efficiency of mechanisms to ensure their mobility, resilience, productivity, increase the
efficiency, i.e. continuous self-improvement. Recognizing these two important functions as primary, they
fully reveal the essence of ethnic culture (ontological, aesthetic, social, historical, reflexive, axiological,
ethical, communicative, psychotherapeutic).

The ontological function determines the dominant model of the world (view of the world). Here,
culture intuitively identifies and systematizes the laws of origin, development and functioning of the world
and its individual elements.

The aesthetic function is realized through the formation of ethnic notions about the beauty, harmony,
kindness of this world.

The social function ensures the relative integrity of society. In ethnic culture, criteria for conformity
to gender, age and social status are developed and clearly observed.

The historical function is based on the nation's ability to see itself over time. The historical function
ensures the formation of public consciousness, because any system of views on the world and the place of
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man in it is based on his historical experience. This experience reflects the nature of the spiritual and
material values that dominate society, as well as their hierarchy. Knowledge of the past is a necessary
component of the culture of society. A person's future depends on his ability to store information about
past historical events, to evaluate them correctly and to learn from them.

The reflexive function is realized in the implementation of ethnic identification and ethno-
differentiation processes at the individual and ethnic levels.

The axiological function of ethnic culture is the constant production of the values of life and
development of the ethnos. Ethnic culture itself can be a value for a nation in difficult times.

The ethical function is to develop a "moral code" that includes the moral norms of the people, which
includes universal human moral norms.

The communicative function consists of regulated rules of ethnic relations at all levels (from space to
interpersonal).

Psychotherapeutic function provides the mechanisms of social stabilization. Such mechanisms are,
first of all, customs and traditions.

Let's look at the culture of the ethnic diaspora as a system, showing ethnic culture as a system.

To clarify the concept of diaspora culture, we need to define the concept of diaspora. The concept of
diaspora was originally b. with. ¢. It was used in the 6th century to mark the phenomenon of the settlement
of Jews outside Palestine. There is no generally accepted definition of the diaspora today. To describe it,
try to identify significant, characteristic features:

- Scattered location to the homeland, often due to violence;

- Expansion of lands abroad in search of work, for commercial purposes or to satisfy colonial
ambitions;

- collective memory and mythology of the lost Motherland; idealization of ancestral heritage;

- long-lasting strong group ethnic consciousness; unstable attitude to the owner-society;

- a sense of solidarity with their ethnic compatriots in other countries;

- Opportunity for a creative and prosperous life in tolerant host countries [5].

Let us consider this basic fundamental systemic quality of the culture of the ethnic diaspora.

1. The organization of the culture of the ethnic diaspora determines the coordination of actions of the
whole system due to the accumulation of functional resources of the elements of this system, which allows
to resolve the contradictions that arise in the system.

2. The integrity of the culture of the ethnic diaspora is determined by its ability to maintain its
qualitative characteristics in a changing environment. Integration is one of the most important components
of integrity that ensures the integrity of its parts. As a result of such integrity, the properties of the parts
change and look qualitatively different, which is characteristic of a particular integrity and differs from the
properties of its individual elements. Integrity is reflected in the activity, i¢ the self-propulsion of the
system.

Stability is an important component of the integrity of the culture of the ethnic diaspora. This is the
system's ability to withstand destructive effects. One of the aspects of integrity is the hierarchical
connection, which assumes the vertical alignment of the levels of the system and its elements.

3. The complexity of the culture of the ethnic diaspora as a system is primarily reflected in the
quantitative and qualitative differences of the clements of the system, ie diversity. Emerging and
overcoming contradictions are at the same time the source and consequences of the system's development.
As a result, a dynamic balance of system centers of force and voltage is ensured.

4. Functional anisotropy of ethnic diaspora culture means inhomogeneity and non-uniformity of
functional capabilities. It is characterized by functional inequality of elements and the connection of
structural components, organizational contradictions and different sensitivity to effects.

5. The inertia of the culture of the ethnic diaspora is based on the ability to maintain and resist certain
factors that lead to change. The transition of the inertial system from one state to another takes some time
during any effect, ic there is a delay in the reaction to the effect. In addition, as a result of certain inertial
forces and the effect of resistance on them, the transition from one state to another is manifested by the
appearance of interference in the system, which reduces the efficiency of the interference system.

6. Transparency of ethnic diaspora culture. Qualitative characteristics of openness assume that the
culture of the ethnic diaspora is in a constant state of exchange of matter, energy or information with its
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environment. In this regard, the culture of the ethnic diaspora acts not as a stable structure, but as a
structure-process that renews new content.

The nature of the culture of the ethnic diaspora as a system with a high level of complexity requires a
three-pronged approach: subject, functional and historical. These aspects have their own peculiarities in
the systematic consideration of the culture of the ethnic diaspora [6].

When considering the culture of the ethnic diaspora from the whole to the individual, subject analysis
allows to determine the place of each component in the system and its functions, as well as to determine
what components are necessary and sufficient for the culture of the ethnic diaspora [7, 8].

Next, let's look at the structure of the ethnic culture of the diaspora. The structure of diaspora culture
consists of three main components similar to the structure of ethnic culture: the core, elements of diaspora
culture and the protection belt. Components of diaspora culture perform the functions of maintaining and
developing the system, but the content of these components varies considerably. The main goal of
diaspora culture - to preserve itself as a whole and to develop as much as possible - is to act as a decisive
force in the content of the nucleus. The introduction of innovation into the world model does not have a
significant impact, but the landscape changes the perceptions of migrants about the origin of the world, the
structure of the world, space and time, for example, the Kazakhs of Mongolia perceive the seasons
differently than their compatriots in ancestors. It can be said that he has preserved his understanding. The
system of needs, interests and values is also changing. The material and elements of the fecling of the
Fatherland, the family, the spiritual culture of the fatherland, which remain in the homeland, are of special
importance. There is a desire to increase the number of healthy generations, the value of ethnic
cooperation increases.

Conclusion. The culture of the ethnic diaspora has been studied as a concrete way of preserving and
creating a set of cultural elements and structures and presented as an integrated system. The main
characteristics of diaspora culture as a system of syncretic type: openness of diaspora culture; original
organizational character of diaspora culture; high level of adaptation of all structural components of
culture. The article focuses on the implementation of the main functions of the culture of the ethnic
diaspora (ontological, aesthetic, sociological, historical, reflexive, axiological, ethical, communicative,
psychotherapeutic), their strength and visibility in each case, as they depend on the conditions of cultural
development of the ethnic diaspora. It is shown that the culture of the ethnic diaspora has its own unique
mechanisms of self-government and self-development, which should be considered as a whole system that
ensures the functioning of the elements of the system. The culture of the ethnic diaspora as a system is
based, on the one hand, on ethnic, traditional culture, as it absorbs and preserves elements of historical
memory of the people, which are reflected in its historical traditions, standards of behavior and want to
pass historical values to future generations. On the other hand, the culture of the diaspora adopts new
forms and methods of learning the surrounding reality as a result of constant contact with other cultures.
Therefore, the culture of the diaspora is characterized by both introverted and extroverted. This preserves
it and saves it from disintegration, allowing it to grow.

F. Ecim, M. C. CapkyJioa, A, K. Omen
JI. H. I'ymunes areraaarsl Eypasus ynrreik yHuBepcuteTi, Hyp-Cyanran, Kazakcran
ITHURAJBIK TAACIIOPA MIACHHACTIHIH KYiieCi MeH TeHe3nci

AHHOTAINSL. DTHHKAJIBIK TONTAP MOACHHUCTIH TAPUXH KAJIBINTACTHIPY >KOHE CPEKIICTIKTEPIH AHBIKTAY MACEIIeCi
eTe ©3€KTi CaHaNaabl. ONTKEHI AHaciopa MOICHHCTI alfHATIAIaFbl XKaFalira OaHIaHBICTBI €19YIp ©3repiCKe TYCETIH-
JIKTCH, OJIAPABIH APACHIHAA JICYyMETTIK-3KOHOMHKAIBIK jKOHE 3THOCASICH memymi Oonysl MyMKiH. TpaHcdopma-
OUAUTBIK VACPICTCP HOTIDKECI op JKargaima >KCKe OONYBI BIKTHMAJN, COHIBIKTAH 3THHKANBIK JHACIIOPA MOACHHCTIH
KaJbINTACTHIPY ABIH HAKTHI KAFJaHbl MCH CPEKINCIIKTEPIiH 3epTTEY OYTiHAE MAHBI3ABI OO CAHATAIBL.

KonbIc ayapatelH TYpI TONTap MOACHUCTIHIH TAPUXH KAJBINTACY CPEKIICIIKTEPIH TCOPHATIBIK TYPFHIIA 3EPT-
TEY OCBHIHIAHM KyOBLIBICTAPIBI KAPACTHIPY MOJCIIH/E BIKTHMAN YKAJNIBI KYPHUIBIMIAPABI AHBIKTAY, THACTIOPAIAPIbIH
MOJICHUAPAJBIK JUAJOTHIHBIH CPEKINCIITIH 3ePTTEY KYMBICTAPHI AUACIIOPATAPABIH KOPIIAFraH OPTAMEH MOACHHAPa-
JIBIK AHAJIOTHIHBIH HOTIDKSCIH O0JIKayFa MYMKIHIIK Oepe/i, OChUIaHIa OYKiT AHACHOPANBIK MOACHHUCTTIH BIHFAIIBI
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SKYMBIC iCTEYIH KaMTaMachl3 eTel. TaKpIPhINTHIH 63EKTLIIr TYPJIi 3THOCTAP MEH AWACTIOPA OKLTACPiHIH MOICHHETIH
CaKTay¥a JCTCH KAKCTTLNKTI apTTHIPYMCH KATap OHBI JAMBITYFA, TYPAKTBUIBIKTHI KANBIITACTBIPYFA JETCH YMTHI-
JBICKA KOHE COHBIMEH Oipre TpaHc(OpMAIms MYMKIHIITIHE, KEMICTI MOJCHHETAPANbIK JHATIOTTHI JKY3€Te achIpyFa
OarinaHbICTE.. Makamaza MOACHHET — JTHHUKAIBIK MOJCHHECT — 3THHKAJBIK JHACIOPA MOJCHHETI YFBIMAAPHIHBIH
KHCBIHBI KAJIBIITACAIBI.

DTHHUKANBIK TUACTIOPA MOJICHHETI 3THHKANBIK CPEKINCIITi 0ap MOACHHU 3JIEMEHTTEP MEH KYPBLIBIMAAD >KUBIH-
TBHIFBIH CAKTAy JKOHE KYPY YINIH 3THHKAJBIK CPEKINCTIri OalKamaTeiH, 3THOCTHIK 061y ()YHKIMSIAPHIH OPBIHIAWTBIH,
Oenrini Oip STHUKAIBIK TONTHIH TYPII, IIAMIBIPAHKI O6TIKTEPIMEH 0JIAPABIH OIPJIriH TaHyFa BIKIAJN €TETIH axamaap
OpEKETiHIH HAKTHI 3iCI PETIHAC 3ePTTEI L.

OTHHUKAJBIK THACIIOPAHBIH MOJACHUCTI HHTET PAIBI KYHE PETIHAE KApaCTHIPHLIAAbL, MOJCHHETAPATIBIK CHMOHO3.
OHBIH HCTI3T KYHCTIK KACHCTTCPI AHBIKTANAIBI KOHC KCIICCINCH CHIATTANAMBI AINBIKTHIK, ©31H-631 YHBIMAACTHI-
PYIIBLIBIK CHIIAT, MOACHUCTTIH OApIIbIK KYPHUIBIMABIK KOMITOHEHTTEPI OCHIMILTITIHIH KOFaphl ACHICHI, KYPBIIbIM-
JBIK KOMIIOHCHTTEP/IH KbICKAPTHUTYBL. JTHHKAJBIK IUACIIOPAHBIH OHTOJOTHSIIBIK, SCTCTHKAMBIK, SJICYMETTAHY JIBIK,
Tapuxu, PSPICKCHBTI, AKCHOJOTHSIBIK, STHKANBIK, KOMMYHHKATHBTI, ICHXOTCPATCBTIK MOICHHCTIHIH HETI3Ti
(OYHKOHATAPBIH SKY3C€TC aCBIPy CPCKIICTIKTCPl KOPCCTIMTCH. JTHHKANBIK JHACTIOPA MOACHHCTIH MAMBITY YIOiH
JKaFmal opTypii OOIFAHIBIKTAH, MKEKE Karaaina ()YHKIMIAPABIH KYIIi MCH KOPIHY A9PEKECl TYPaIbl TYKBIPHIM
HerizaenreH. KOphITBIHABIIA 3THHKAJBIK JHACIIOPAHBIH MOACHHUCTI ©31H-031 PETTEY JKOHE 631H-631 JAMBITY TETIKTEPI
6ap, OHBIH KYHEIIK 3JIEMEHTTEPIHIH KbI3METIH KAMTAMACBI3 CTETIH HMHTCTPAIAbI >KYHE CKEHIIT! TY KBIPHIMIATIIBL.
OTHHUKANBIK, JOCTYPIi MOACHUCTKE CYMCHE OTBIPHIM, STHHKAIBIK AMACTIOPA MOACHHCTI XATBIKTHIH CANT-ICTYPIiHIC,
JKYPIC-TYPBIC HOPMAJIAPBIHIA YKOHE MOJCHH KYHIBUIBIKTAPABI KCHIHTI YPIAKKA KAIABIPATHIH TAPHXH KA/l JICMCHT-
TEPiH CiHipin opi cakraiapl. ExiHIII jKaFblHAH, 0aCKAa MOACHUESTTEPMEH TYPAKTHI OAMIAHBIC HOTIDKECIHAC AMACIIOPa
MOJCHHETI Oip YaKbITTA HHTPOBEPCHS KOHE SKCTPOBEPCHAMEH CHIATTANCA, KOPIIAFAH MIBIHABIKTHI UTEPYIiH YKaHA
(dopmamapel McH omicTepin wrepeni. Jom OoCH Amacmopa MOACHHCTIH HCCI3ACHYIACH KOPFAMIBI JKOHC JaMyFa
MYMKIHIK Oepei.

Tyiiin ce3aep: auacmopa, MOJCHHET, MOACHHAPATIBIK, MOICHH JKYHE, JOCTYP, TCHE3HC.
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EBpasmiickuit HamoHambHEI yHEBepcHTeT MM. JI. H.I'ymunesa, Hyp-Cynran, Kazaxcran
CucreMa 1 TeHe3NC KYJIbTYPhI ATHHYECKOI JHACTIOPBI

Annoramus. [TpodiemMa HCTOPHICSCKOTO (HOPMUPOBAHHUS KYJIBTY PhI 3STHHUYCCKHX TPYIII H BBIABICHHE HX CIICIH-
(PHUICCKHX YePT ABJACTCS BEChbMA AKTYAIBHOM, TAK KAK KYJIBTYPa AHACIOPHI COCOOHA CYLICCTBCHHO TPaHCHOPMHU-
POBATHCA B 3aBHCHMOCTH OT OKPYKAIOIIUX YCIOBHH, CPeIH KOTOPBIX ONMPEACIHIFOIIMME MOTYT CTaTh KaK COLHATIBHO -
SKOHOMHYCCKHE, TAK M 3THOMOJIHTHYCCKHE. Pe3yIpTaT TPAaHC(OPMANUOHHBIX MPOICCCOB B KAKIOM CIyYac MOJKET
OBITh HHOMBHIYAJBHBIM, MO3TOMY HMCCICIOBAHHA KOHKPETHBIX YCIOBHH H CICHH(HKA (OPMHPOBAHHSA KYIBTYPBI
STHHYCCKUX AMACIOP JTOCTATOYHO 3HAYHMEL TCOPETHUECCKOE HCCICIOBAHIE OCOOCHHOCTEH HCTOPHUCCKOTO (HopMH-
POBAHHUA KYJBTYPHI PA3IHYHBIX IMEPECEICHYCCKUX TPYII TMO3BOJICT BBIABHTH BO3MOXKHBIC OOMIHE CTPYKTYPHI B
MOJCTH H3YYCHHS MOAOOHOTO POAa SBICHHH, U3YYUTh OCOOCHHOCTH MCXKKYJBTYPHOTO THAJNOTA JUACIOP, H, KAaK
CIICACTBHE, MPOTHOZHPOBATH PE3yIbTATH MCKKYIBTYPHOTO JAHATIOTA AUACTIOP C OKPYKCHHCM, TCM CAMBIM 00CCHCTH-
Bas KOM(OPTHOS (P)YHKIIMOHHPOBAHUE KYJBTYPHl JHACIOPHI B LENOM. AKTYAIbHOCTh TEMBI B MPAKTHUYCCKOM
OTHOIICHUH OOYCJIOBJICHA HE TOJIBKO BO3POCIIHMH MOTPSOHOCTAMH MPSACTABUTCNICH PA3HBIX STHHYCSCKUX TPYNI H
JHACTIOP B COXPAHCHHH CBOCH KYJBTYPBL, HO H CTPEMJICHHEM K €€ Pa3BUTHIO, (JOPMHUPOBAHHUIO B HCH YCTOHYMBOCTH
H OJJHOBPEMCHHO BO3MOYKHOCTEH TPaHC(HOPMALHH H OCYIICCTBICHHA MPOIY KTHBHOTO MEKKYJIBTYPHOTO auanora. B
CTaThe BBICTPOCHA IOTHKA MOHATHH KYJIbTypa — STHUYECKAS KYJIbTYPa — KyJIbTYpa STHHYCCKOHM auacmopbl. Kymetypa
STHHYCCKOH JUACHOPH MCCICAOBAHA KAK CICHU(UUCCKHH CHOCOO ACATCHBHOCTH JIOACH IO COXPAHCHHUIO H
CO3JAHHIO COBOKYIHOCTH KYIBTYPHBIX 3JEMCHTOB H CTPYKTYP, KOTOPBIC 00JAJAl0T STHHYCCKOH CleHH(DHKOH, H,
BBITIOMHSS STHOAU(P(OCPCHIMPYIOIIYIO U 3THOHHTCTPHPYIOMYIO ()YHKIMH, CIOCOOCTBYIOT OCO3HAHUIO CBOCTO CIMH-
CTBA PA3JIMIHBIMH, 3q49ACTYI0 AUCICPCHO PA30POCAHHBIMHU YACTSIMH OMPCACICHHOTO 3THOCA. KyJIbTypa 3THHUCCKOMH
JHMACHOPBI PACCMOTPCHA KAK ICJIOCTHAS CHCTEMA, TPAHCKYIBTYPHBIH CHMONO03. OHPEACICHBI B 0XapaKTCPH30BAHBI
€¢ OCHOBHBIC CHCTEMHBIC KAUYeCTBA — OTKPBITOCTh, CAMOOPTAHU3Y IOIHICS XapaKTeP, BHICOKAI YPOBEHb aJaNITHBHOC-
TH BCEX CTPYKTYPHBIX KOMIIOHCHTOB KYIBTYPbIL, YCCUCHHOCTD CTPYKTYPHBIX KOMIOHECHTOB. OMHCAHBI 0COOCHHOCTH
peaTH3auny OCHOBHBIX ()Y HKIUH KY IbTYPBI STHAYCCKOH THACTIOPBL. OHTOIOTHUCCKAS, SCTETHICCKAS, COLHOIOTHYICC-
Kas, HCTOPHYCCKAsA, PCICKCHBHAS, AKCHOJIOTHYCCKAS, S3THUCCKASL, KOMMYHHKATHBHAS, INCHXOTCPANCBTHUCCKAS.
OO0CHOBAaHO YTBEP/KACHHE 00 MHIWBHIYAIbHOCTH CHIIBI M CTCIICHH BBIPAKCHHA (DYHKIMH B KAKIOM OTACIHHOM
Cllydae, IOCKOJIbKY YCIOBHA PA3BHTHA KYJIBTYP 3THHUCCKHAX THACTIOP pasau4HbL. C(HOPMYTHPOBAH BBIBOA O TOM, UTO
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