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Abstract. Using specific materials, the article deals with the features of the Muslim-legal culture in the socio-
political space of Central Asia, which have not yet been studied in political science. The paper examines in more
detail the politological aspects of the main features, characteristics of the Muslim-legal culture of Kazakhstan,
Kyrgyzstan, Tajikistan, Turkmenistan, and Uzbekistan. Muslim-legal culture can play a certain role in political and
cultural development of Central Asia, also other countries of the Commonwealth of Independent States. The
relevance of Muslim-legal culture for Central Asia is determined by the fact that Islam is not something alien and
extraneous for Central Asia. It is an integral part of its history and culture, the most important aspect of lifestyle of
tens millions Central Asian Muslims. In present-day Central Asia Islam is characterized by an extraordinary variety,
pluralism of manifestations, and ambiguity of functions, which are determined both by common features peculiar to
Islam, as well as by country-specific social, cultural, political, religious and other factors. The article notes that the
Muslim - legal culture contains many useful things in Central Asia for solving the urgent task of bringing moral and
legal foundations under the policy. At the same time, the article focuses on discussing issues.
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In the beginning, it should be noted that the Muslim-legal culture in Central Asia (Kazakhstan,
Kyrgyzstan, Tajikistan, Turkmenistan, Uzbekistan) serves as channels of interaction between the
individual, society and the state. Unfortunately, the Muslim-legal culture in Central Asia has not yet been
studied in science. Naturally, in one article it is impossible to cover all the issues of this problem.
Therefore, we will consider only some of the politological issues of the Muslim-legal culture in Central
Asian socio-political space.

To correctly understand the Muslim-legal culture in the socio-political space of Central Asia, it is
necessary to know the history of the spread of Islam. As you know, Islam arose in the 7th century in
Arabia. Islam as a result of the Arab conquests spread to the Near and the Middle East, Southeast Africa
[1], etc. In this regard, it should be said that the beginning of the spread of Islam in Central Asia dates
from sources of the 7th-8th centuries AD [2].

Currently, about two billion people in the world confess Islam. According to official figures, 18% of
Muslims live in Arab countries, almost 50% of Muslims live in North Africa, about 30% - in Pakistan and
Bangladesh, a large number of Moslems are citizens of Indonesia, the USA, China, Russia, India, South
Africa, Europe and Central Asia [3], etc.

Muslim - legal culture represents an extremely complex phenomenon in its internal structure and
wealth of socio-political ties.

In this regard, it should be noted that the Muslim-legal culture can play a significant role in the legal,
political and cultural development of both Central Asia and other countries of the Commonwealth of
Independent States.

The Muslim - legal culture of Central Asians - part of the Central Asian, global legal culture - is part
ofthe politological problem. Today in Central Asia, more than 60 million people confess Islam. Currently,
more than 15,000 Moslem communities are registered in Central Asia, about 14,000 mosques operate (and
in total about 18,000 religious communities and more than 50 confessions are registered in the region).
Many buildings taken from believers in previous years come back and are being restored. Islamic
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institutes were established in the countries of Central Asia, and courses for training Muslim officers in
Shymkent, Sary-Agash, Kazalinsk, Samarkand, Chardzhau, Osh and other cities of the region were
organized. Believers are sentto study in Turkey, Egypt, and other countries.

It should be emphasized: to correctly understand the Muslim legal culture in Central Asia, first of all,
it is necessary to know the specificity, features of Islamic law. Islamic law, like any legal system, has its
features of the interrelation of the three main law manifestations - norms, legal consciousness, and
behavior. In this regard, we note that Islamic law is distinguished by their special closeness to each other
when the legal norm is perceived by believing Moslems as an expression of their ideas about what is due
and fair, which determines the readiness to subordinate their behavior to this rule. It follows that in the
marked triad the central role belongs to legal consciousness: the doctrine embodying its highest level not
only serves as a leading source of law and legal culture but also ensures it and its conformity to the
prevailing mass consciousness.

The politological analysis shows that the main feature of Islamic law, revealing its nature and
distinguishing it from other legal systems, is the interaction of sacral and secular, religious and legal
principles in it [4], which is manifested in the specificity, features of its origin and historical evolution,
sources and structure, mechanism of action and legal understanding of Muslim jurists, political scientists,
the relationship ofthis law with the state and secular legislation. Another striking feature of Islamic law is
its exceptional diversity, a wide range of regional and national forms, close interaction with local
traditions and customs, a combination of both detailed individual decisions with general principles, and
stability, and constancy with flexibility and ability to change over time. In this context, the relevance of
studying the state and prospects of the development of the Muslim legal culture in Central Asia is
predetermined. Moreover, the appeal to the Muslim legal culture is not only scientific, political, but also of
practical interest for present-day Central Asia, which has not yet been thoroughly investigated in the
scientific literature.

The relevance of the Muslim-legal culture for Central Asia is determined primarily by the fact that
Islam is not something alien and extraneous for Central Asia, but an integral part of its history and culture,
an important aspect of the lifestyle of many tens of millions of Central Asian Moslems. Without claiming
to be complete, we note only those features, for example, of Kazakhstan Islam, which are directly related
to our topic.

Kazakhstan “can and serve as a vivid example, refuting the conventional wisdom about Islam, firstly,
that Moslems won their place under the sun only with fire and a sword, and secondly, that Islam was
originally a conservator of all the most backward and, above all, in lifestyle and traditions” [5].

Islam in present-day Kazakhstan and other Central Asian countries is characterized by extreme
diversity, pluralism of manifestations, and ambiguity of functions, which is determined both by common
features inherent in Islam, as well as social, cultural, political, religious, and other factors specific to the
Central Asian region. So, the diversity of regional forms of Islam is striking, due primarily to ethnic,
aboriginal moments, close interweaving with local customs and traditions, etc.

There is a multiplicity of levels and roles of Islam, which follows from its complex structure (it acts as
a religious system itself and as a way of life) and is enhanced by the variety of functions performed by it
in the religious hierarchy, the social and political structure of modern Central Asian society.

It should be said that, for example, the peculiarity of Kazakhstan Islam is the relatively low level of
Islamic culture [6], which manifests itself in different ways. In particular, we are talking about religious
institutions and the level of knowledge of Moslems themselves. There are many reasons for this lag. One
ofthem is the long isolation of Kazakhstani Muslims and Islamic institutions under the Soviet Union from
the rest of the Islamic world, from the leading centers of Islamic knowledge, isolation from modern
Islamic civilization, as a result, a noticeable lag behind the latest achievements of Islam, its spiritual,
intellectual, political and legal culture. Kazakhstani Islamic religious centers are still not sufficiently
familiar with the experience of modern Islam, are not ready to search for solutions to current planetary
problems that Muslims face in the dynamically changing Kazakhstani, Central Asian society, in the spirit
of the achievements of modern Islamic thought. Therefore, the current revival of Islam in the socio-
political space of Kazakhstan is practically limited by the religious and cult side of the problem, and
archaic forms of life, backward culture, and unresolved social problems continue to prevail at the level of
Muslim lifestyle, its social and cultural components. There is a clear discrepancy between the cult and
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secular sides of Islam, Islam as religion and Islam as the way of life, or, in the words of Islamic thinkers,
between Islam as religion and the Islamic state.

Besides, it should be borne in mind that Kazakhstani, Central Asian Islam is a religion in a multi-
religious environment, where, at times, vigilance and mistrust are manifested. For example, among non-
Muslims and at the level of state structures, there is not enough objective knowledge about Islam and the
achievements of Islamic culture, especially the modern one. It is dominated by superficial, often distorted
ideas about Islam, etc.

Particularly acute are the shortcomings of the political and legal culture concerning Islam, the almost
lack of knowledge of the Muslim legal culture [7]. In particular, the power structures that develop and
implement legal policy not only do not have sufficient experience in resolving the problems of Moslems
and Islamic institutions taking into account Muslim law, but also do not have adequate information about
the law, about its place in modern legal systems and interaction with other legal cultures, as well as the
approaches of the Muslim legal doctrine to such issues as the ratio of religious and secular principles,
religion and law, religion and politics, the state and religion in Islam, to such issues as having actual
political significance for Kazakhstan and other Central Asian countries.

The noted features of Kazakhstani Islam should be taken into consideration in a political analysis of
the role that Muslim law can play in Kazakhstan and other countries of Central Asia. Moreover, the
emphasis on the development of precisely the achievements of the Muslim legal culture is determined by
those key issues on which the future of Islam in Kazakhstan and Central Asia depends.

In particular, in our opinion, the most relevant in Central Asia is not the spheres of Islam confession,
doctrinal theology, and worship, but the secular problems faced by Muslims and Islamic institutions. The
fact is that Islamic dogmatic theology and cult are relatively unchanged, stable and can be learned quite
quickly: the elimination of elementary illiteracy in this area does not require long periods and excessive
intellectual efforts and can focus on the perception of ready-made foreign samples. In any case, the
restoration of old mosques and the construction of new ones, the distribution of popular literature on
Islamic worship prepared abroad, and the organization of short-term training courses are completely
solvable tasks, especially with the support that foreign Islamic centers have provided in recent years.

But these crucial measures alone do not solve the main problem, which is not simple religious
illiteracy, but a low Islamic culture in the broad sense, inability to master and use for the good of Central
Asian Moslems and the countries of Central Asia the whole rich spiritual and intellectual potential of
Islam, including the achievement of a Muslim legal culture. Central Asian Moslems should not only
competently and in strict accordance with the rules accepted in Islam perform religious rites, but also be
able to think in Islamic ways and approach their problems - political, socio-economic [8], etc., and do it
should be subject to global standards and based on interaction with other cultures and religions. Using the
terminology of Muslim legal scholars - political scientists, it can be argued that the main problem of
Central Asian Muslims lies not in the field of worship, Islam - religion, but in the sphere of worldly
relations, Islam - state, and "secular Islam."

Central Asian Moslems should not only competently and in strict accordance with the rules accepted
in Islam perform religious rites, but also be able to think in Islamic ways and approach their problems -
political, socio-economic [8], etc., and should do it subject to global standards and based on interaction
with other cultures and religions. Using the terminology of Muslim legal scholars - political scientists, it
can be argued that the main problem of Central Asian Muslims lies not in the field of worship, Islam -
religion, but in the sphere of worldly relations, Islam - state, and “"secular Islam.” They are formulated
based on ljtihad, depending on the specific conditions and features of the way of life of Moslems in a
country or region. Therefore, on the basis of ijtihad, the vast majority of norms and rules governing the
relationship of people are formed. It should be noted that in the modern Muslim world, schools that still
existed since the first centuries of Islam are preserved, the creative development of which continues based
on ljtihad today. As you know, ljtihad in Muslim countries plays an important role, guaranteeing the
conformity of Sharia to various historical, socio-political, national, cultural and other conditions.
Therefore, the experience of others, the solutions found and proved to be effective in other states, in
Kazakhstan, Kyrgyzstan, Tajikistan, Turkmenistan, Uzbekistan, may not be suitable, and even, most
likely, will not be suitable because of the too big difference in "place, time and conditions" according to
the terminology accepted in the Muslim legal doctrine.
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Unlike the religious cult and the bases of Islamic dogmatic theory, which can be perceived in finished
form according to ready-made samples and manuals published abroad, the Central Asian Moslems must
seek a solution to secular, social and politological problems, their own way of life, because no one can do
this for them. Indeed, Ijtihad in Central Asia is not a simple memorization of established rules once and
for all, not a mechanical reproduction of the experience of others, but a creative approach to non-standard
problems based on understanding the meaning, essence, and goals of Islam, the development of all its
spiritual and political heritage and, above all, Muslim - legal culture.

It should be emphasized that Islamic law did not single out ijtihad because it is one of the central
categories, the core of Muslim-legal doctrine [9]. It should also be remembered that the main subject of
the latter is the mundane relationships of people that are key to Central Asian Islam. Of course, solving the
problems arising from this approach is much more complicated and requires immeasurably more time,
effort and knowledge than translating foreign propaganda brochures on Islam into Kazakh, Kyrgyz, Tajik,
Turkmen, and Uzbek languages. But without this, it is difficult to expect dramatic changes in the position
of Central Asian Islam, to enter modern Islamic civilization, to avoid the vulgar politicization of Islam and
its use as not a goal, but a means of realizing interests that are very far from true Islamic values. So far, no
one is seriously solving this strategic, general cultural, general political and cultural task. Meanwhile, to
master Islam as an open system, which allows solving many modern secular, socio-political problems of
Muslims in Central Asia, to use its strong positive aspects can only cultural, politically mature, competent,
knowledgeable people. But, unfortunately, the Islamic revival in Kazakhstan, Kyrgyzstan and other
countries of Central Asia is not accompanied by an increase in the prestige of in-depth knowledge of all
aspects of Islam, in particular, the development of the capacity of the Muslim legal culture. Under these
conditions, it is crucially important to disclose mainly the rational aspects and values of Islam that can be
accepted by all, reflect the interests and aspirations of not only Muslims, but the entire Central Asian
society. This requirement is satisfied, first of all, by Islamic law, mainly its part that regulates the
planetary relations of people based on principles and norms, as a rule, quite compatible with other legal
systems and universal moral and legal ideas. Indeed, such initial principles of Islamic law are not only the
property of Moslems in Central Asia, but also a contribution to the pan-Eurasian, global legal culture.

It should be said that at present, the use of the achievements of the Muslim legal culture in favour of
developing the legal system of Kazakhstan, Kyrgyzstan, Tajikistan, Uzbekistan, and Turkmenistan is of
great importance. Muslims in Central Asian countries should not only have the opportunity to freely visit
mosques and freely make pilgrimages to their shrines, but also have the right to expect that some secular
relations will be legislated also taking into account Islamic legal traditions and cultures.

Herewith, one should take into account the well-known differences in Central Asia approaches to the
legal regulation of the Islamic cult and secular issues. If in the sphere of religious duties, based on the
separation of religion from the state, the basic principle should be the provision of guarantees of freedom
of confession and the creation ofthe necessary conditions for this, then in the secular area, direct influence
and the adoption of legislation establishing clear, legally, politically binding principles and norms are of
particular importance.

Today, from a purely theoretical one, this problem very quickly turns for Central Asia into an issue of
practical legal policy and legal culture policy.

It is necessary to clearly understand that the revival of Islam in the countries of Central Asia, a return
to its values inevitably raises the question of recognizing several aspects of the Muslim legal culture,
including their legislative consolidation. Since we are talking about temporal affairs and the acceptance of
certain achievements of Islamic civilization by the entire Central Asian society, the prospects for Islam in
Central Asia largely depend on whether its fundamental values are vested in a legal, political form,
oriented to legal criteria. It should be noted that the emphasis of Muslim - legal culture from the entire
Islamic heritage allows putting its achievements at the service of Kazakhstani, Kyrgyz, Tajik, Turkmen,
Uzbek law and politics. If we justifiably raise the question of the possibility and necessity of using the
experience of other legal systems, successful solutions of which are being actively mastered, then
essentially, we cannot exclude the prospect of turning to an Islamic legal culture, including its capacity in
the legal and political development of Kazakhstan, Kyrgyzstan, Tajikistan, Turkmenistan, Uzbekistan.

Of course, each Central Asian republic should and will follow its own path, finding solutions to
complex politological and other problems mainly in its own history, traditions, culture, etc. It is
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impossible to take someone else’s experience as a ready sample and directly transfer it to yourself, but to
study and take it into account is quite acceptable and even useful. Moreover, the achievements not only of
the so-called civilized world, which is usually considered as the West, but also of those civilized Islamic
countries where spiritual traditions and legal, political values are close to millions of Central Asians.

For the countries of Central Asia, where Moslems constitute the confessional majority, and the state
has a secular character, in our opinion, the right approach is to develop not Sharia in general, but Islamic
law. Taking into consideration the separation of religion from the state, the secular legal system of Central
Asian countries can perceive only those elements of the Islamic way of life that fit into it, which means
that they are not directly related to religion. Under this condition, referring to the Islamic legacy will mean
using the experience of the original legal system while observing the secular nature of the state in Central
Asia, as well as taking into account the particularities of Kazakhstan, Kyrgyzstan, Tajikistan,
Turkmenistan, and Uzbekistan.

Another clause for mastering the achievements ofthe Muslim legal culture is its compatibility with the
general principles of the Kazakh, Kyrgyz, Tajik, Turkmen, and Uzbek legal systems, primarily the
constitutional ones. At the same time, it is not only about the conformity of the provisions of Islamic law
with the indicated principles, but also about the fact that the perceived principles and norms harmoniously
fit into the legal system of the countries of Central Asia in terms of their technical, legal, moral and
political, structural characteristics. The fact that such an adaptation of Islamic law to the parameters of
other legal systems is quite real is evidenced by the experience of modern Islamic countries, the
investigation of which is very relevant for Central Asia. This question is beyond the scope of our study.

Suffice it to point out that the practice of "modern” Islamic law in many East countries confirms the
possibility of successful development of a legal system based on the combination and interaction of
elements that go back to different legal cultures - Islamic and European (both continental and Anglo-
Saxon). For Central Asian countries, this is of particular importance, since it helps to overcome distorted
interpretations of Muslim law, Islamic doctrine [10] and substantiate their compatibility with European,
Eurasian, Central Asian (national) legal cultures.

While meeting the indicated conditions, the Muslim legal culture may be useful for Central Asia.
Taking into account certain norms, principles, institutions of Islamic law and their inclusion in the
European legal system is a very likely prospect for the development of Kazakhstan, Kyrgyzstan,
Tajikistan, Turkmenistan, and Uzbekistan legislation. It should be clearly understood that it does not just
have a future in Central Asia. Moreover, in this region, the legal development, in the long run, is hardly
possible without resorting to the legal aspects of Sharia. Currently, there is no question of the practical
application of Islamic law, it does not remove from the agenda the issue of its future fate. At the same
time, the prospect of including Sharia elements in the legal system of Central Asian countries should not
be regarded as an inevitable evil, but as a natural process of reviving a serious legal culture that has
centuries-old traditions and has made a significant contribution to world legal development. There is no
dilemma in this issue "either Sharia or another legal culture”. It can only be about choosing between
different approaches to the legal understanding of Sharia, about the ability to professionally and in a
civilized manner apply to Islamic law and use its achievements for the benefit of Central Asian society
and humans. The main thing, as already mentioned, depends on a consistently legal, moral and political
approach to the selection of perceived institutions, including respect for universally recognized norms and
principles of international law, observance ofthe rights and interests of non-Moslems.

The perception of certain provisions of Islamic law in the socio-political space of Central Asia can be
carried out only through balanced, carefully prepared measures and intermediate steps, subject to a
smooth, phased incorporation into the relevant legislation of those Muslim legal instructions that are
compatible with the general principles of the Central Asian (national) law, and in their form, they will be
perceived by the modern Central Asian legal, moral and political cultures. An example is a marriage
contract carefully designed in Islamic law, the provisions of which can be used in the detailed regulation
of this institution of family law, family policy by the laws of Kazakhstan, Kyrgyzstan, Tajikistan,
Turkmenistan, and Uzbekistan.

The appeal to the experience of resolving issues of inheritance, guardianship, trusteeship, and charity
in Islamic law is promising. It is noteworthy that, although they are considered institutions of personal
status, the legislation governing them in many Arab countries applies to all citizens, regardless of their
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confession, nationality, and is not perceived as reinforcing religious tenets. This approach indirectly
confirms the legal, moral and political nature of these institutions.

In particular, for regulating charitable activities, the institution of waqf property may be of undoubted
interest that has been withdrawn from circulation and intended for use for charitable purposes. Refined by
Islamic legal doctrine, politics for centuries, this institution was previously widely used to support
education and science, and now, moreover, it is used in the Islamic world for funding social programs.
Moreover, Islamic law is much more detailed and more effective than the current Central Asian (national)
legislation, regulates the legal status and mutual rights and obligations of the three main parties to
charitable activities - the donor, the beneficiary party and the person authorized to manage the property
and direct the proceeds from the operation to meet the needs of the assistance recipient.

In the civil and commercial legislation of Central Asia, certain types of transactions can be found that
are elaborated in detail in Muslim law, including those related to banking. In recent decades, Islamic
banks have spread not only in the Islamic world, but also in some Western countries, for example, in the
UK, Luxembourg, Switzerland, and France [11]. It would seem that Islamic law, known for the
prohibition of obtaining interest on a loan or late payment of a debt, is absolutely incompatible with
modern commercial turnover. However, comparative legal and financial studies, which lasted several
years, led to the fact that transactions carried out by Islamic banks were given a form that, on the one
hand, meets the requirements of European banking law, and on the other hand, does not depart from the
fundamental principles of Islamic law.

The list of examples of the possible application of Muslim legal culture in the socio-political space of
Central Asia can be continued. In this regard, with the Central Asian republics, where the prospects of the
Muslim legal culture are clearly visible, it is advisable to scrutinize the legacy of Islamic law and its latest
concepts, choosing from them that meets the legal, moral and political criteria of the countries of Central
Asia and can be claimed by the Central Asian legal, political system and legal policy, legal culture. In this
case, it is necessary to keep in mind the dangers that may occur along this path. For example, under the
guise of a revival of Islam and a Muslim-legal culture, it is unacceptable to conduct a business of
legalizing customs and traditions that have nothing to do with the right, rule-of-law state [12]. In fact, such
customs and traditions cannot be legalized, not only because they ignore legal criteria, but also because of
their contradiction with Muslim, Central Asian law and politics. The understanding of freedom is closely
connected with this problem. However, it is unnecessary to recall in this connection that freedom does not
exist without a right. As you know, the road to freedom lies through the right. In this case, through the
Muslim legal culture, which in this degree cannot be interpreted contrary to the meaning of law and the
essence of freedom in its true meaning. In other words, this culture can be instrumentalized for freedom
and independence only on the condition of its consistent legal understanding. In this regard, Islamic law,
which outlines the legal framework of freedom, can be very effective in overcoming those customs and
traditions that, on the contrary, preserve inequality and self-will for the under the guise of concern for
freedom. Here, considerable experience gained by Islamic countries in using the Muslim legal culture to
fight to survive, anti-legal customs, traditions and establishing instead the values of law and justice can be
useful to Central Asia.

Known that generally, Islam stands on the side of law obedience and loyalty about the government,
which is ready to respect the values it shares. Most of them are consonant with modern legal systems and
do not contradict the principles of Central Asian (national) law and Central Asian legal policy, legal
culture. Therefore, not only Moslems, but also other faiths, the Central Asian society as a whole will
benefit from the recognition of the achievements of the Muslim legal culture, the inclusion of some of
them in the current legislation of the countries of Central Asia. For example, it is hard to imagine that any
major law would be effective in Kazakhstan if it is not accepted by all leading faiths, taking into account
their moral, political views, including by Muslims, focused on the highest ideals of their religion and the
principles of Muslim law. If the most influential political forces of Kazakhstan have recently more and
more strongly emphasized the need for public, civil and national harmony in the development and
adoption of the most important decisions of national significance, including legislative acts, then the
achievement of interfaith consensus on fundamental areas of state policy or legal policies that should
focus on the use of all the positive that accumulated by various legal, political cultures, including Muslim.
Therefore, the synthesis of the world, Muslim, Central Asian and Kazakhstani legal culture “in current
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Kazakhstani society and the improvement of science and education that underpin the future of Kazakhstan
- all this requires by today" [13].

It should be mentioned that many features of Central Asian Islam, its legal culture and its perception
by public opinion, as already noted, are explained by simple illiteracy and lack of culture, which are also
preserved by some politicized organizations acting under the name of Islam, and on which these
organizations are parasitic. Therefore, the development of a Muslim legal culture, the study of modern
Islamic political and legal ideas and the practice of their implementation in civilized Islamic countries can
neutralize the negative consequences of the already noted politicization of Central Asian Islam, by which
we mean mainly the political activity of some movements and organizations acting under the flag of Islam
[14], as well as the noticeable prevalence in public opinion (not of Muslims) of the image of Islam as a
dangerous and even hostile Central Asia political power. In this regard, we think that the conversion and
knowledge of the Muslim legal culture can help to understand the true causes of the so-called Islamic
extremism, intolerance, and violence, which not only threaten the socio-political and national stability of
the Central Asian countries, but also harm the prestige Islam itself. In any case, the study of the
fundamental principles of Muslim law and the Muslim legal culture confirms that negative phenomena
connected with Islam are explained primarily by sins, and even crimes of specific organizations, and their
leaders.

Mastering the Muslim legal culture may prove useful for relations between Central Asia and the
Islamic republics of the Commonwealth of Independent States and the Islamic world in general. Muslim
legal culture can become an important factor in the understanding and trust of nations and states. At the
same time, this culture can be used to neutralize extremism and terrorism under the Islamic flag, since
Islamic law is incompatible with violence and intolerance according to its principles.

In conclusion, we would like to mention that the Muslim legal culture contains a lot of useful things
for solving the urgent task in Central Asia of bringing moral and legal foundations under the policy. This
approach is especially relevant for today's Kazakhstan, which has proclaimed that it will build a rule of
law [15] based on justice and protection of human rights, freedoms, honor, and dignity.
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AbblnaiixaH atbiHgarbl Kasak xanblkapablK KaTbIHacTap X3He aneMax nagep yHuBepcuteTt?
Anmatbl, Ka3akcTtaH

OPTANbLW, A3NA SNEYMETT1K-CAACW KEH1CT1MHAEN
M¥CbI/TMAH-K;¥K;bLW TbL, MSAEHUNETTL, EPEKLUENLKTEP1

AHHoTauusa. Makanaga 9l cadacu rbiibiMga  3epTTenMereH  OpTasiblK  A3WSHBIL,  3/71eYMETIK-Ccadcu
KEeLWCTWHAEN MYCblIIMaH-KYKbIKTbIK M3JeHVETLUL, epeKLIenikTepi HakTbl MaTepuangapfa KapacTblpblnagbl.
Makanaga KasakctaH, KbiprbisctaH, TaxokcTaH, TYpPKIMEHCTaH, B36eKkcTaHAarbl — MyCbLIMaH-KYKbIKTbIK
M3AEHMETLULY, casfcy acrnekTwwepwly 6acTbl epekenikTepi enkei-Tenkeini 3eptrenegr MycbiIMaH-KyKbIKTbIK
mageHneT OpTanbik AsmaHbil ga, 6acka ga Tayenas MemnekeTtep [OCTacTbIrbIHbIL, €14epLae KyKbIKTbIK, Casicu
X3He M3fleHV JamybiHAa 6enrini 6ip pen atkapa anagpl. OpTasiblk A3usafarbl MyCbUIMaH-KYKbIKTbIK M3eHUeTiH
LypbIC TYCIHY YL, eL, agbIMeH, MyCbIIMaH KYKbITbIHbIL, EPEKLLENITH, ePEKLLENTIKTEPIH Biny KaKeT.

Casicm Tangay MycCynb-MaH KyKbITblHbIL, TaburaTblH alaTbiH >X3He OHbl 6acka KYKbIKTbIK >KyienepmeH
epekLlenenTw GacTbl epekweniri, OHAA KWeMi >K9He 3ailblpibl, [LiHW K3He 3aufpl Oactaynapgbly, esapa
JpeKeTTeCTiriHge 60nbIn Tabbinadbl, Oyn epeklle/mKTe, OHbIL LWbITY Teri MeH TapuXu 3BOJHOLMACHIHGIL
epeKLUeniKTepi, MyCbl/IMaH KYKbIKTaHYLLUbIIAPbIHbIL, CascaTTaHyLblNapapll, iC-9peKeTTepi MeH KYKbIK TyaHyLu Ll
TETIKTEPI, OCbl KYKbIKTbIL, MEMIEKETMEH >X3He 3aliblp/ibl 3aliHamMasiapMeH apakaTblHachbl KepiHedi. MycbinmaH
KYKbITbIHbIL, Tarbl 6ip >KapKblH epeKLUe/Ll - OHbIL, aipbIKLLa apanyaHabIrbl, eLp/iX XaHe ¥NTTbIK (hopmanapabil
Kel, rammacbl, >Keprifikti canT-g3CTypnepMeH Tbirbl3 KapbiM-KaTblHaC >Kacay, OHAa erkei-Temkelini xeke
LWewWiMAepail, Xannbl NPUHUMNTEPMEH, COHAA-aK TypPakTbIbIKMNEH J>K3He YakbITreH e3repin  OTblpaTbiH
nkemginirimeH yinecyi. byn pette OpTanblk A3nst YWiH MYCbI/IMaH-KYKbIKTBIK M3JEHMWETIHIL, e3eKTiniri ey,
angpivMeH ucnam - 6yn OpTanbik A3us ywL GeTeH X3He XaT eMec, OHbIL, TapXbl MeH M3JEeHUEeTLUL, aXblpamac
6enT, KenTereH oHgaraH MuAAMOH OpTanblK A3Us MyCbIIMaHAAPbIHbIL EMIP CaNTbIHbIL MaubI3abl Xarbl 60/bIn
Tabblnagpl. benrini 6onraHgaid, ucnam TyTacTail anraHfa 3aura 6arbiHy >xaHe 6M1”e aganablK, OHbIL, GeniHETIH
KyHAbIIbIKTapblH KypMeTTeyre gaiibiH. OpTanblk A3us akukaTbl Micnam Typanbl TYCIHIKTepAi: MycCbliMaHAap KyH
acTblHAa €3 OPHbIH TeK OTMEH XX3HE KbIbILUMEH raHa Xewin anraH CUsKTbl; ncnam bacTtankblia ey, apTra Kaira



ISSN 2224-5294 2. 2020

XK3He el angbIMeH, eMip CanTbiHAa, A3CTYPep MeH M3eHWETTe KOHcepBaTop 60/bin TabbiiraH, gereH nikipnepgi
TepiCke LWbirapaTbiH >apkblH Yari 6ona anagbl. Kaipn OpTanblik Asusgarsl ucnam YiliH €Te anyaH Typ/ilK,
KepiHicTepgiy naopanmami, QyHKUManapapll 6ipkansinTbl eMecnn T3H, 6yn Xannbl, ucnamra T3H, COHAan-ak en
Ymrn epekile 3/1eyMeTnK, M3LeHW, Casch, KOH(eCCUANbIK X3He e3re fe (akToprapMmeH aHbikTanagpl. Makanaga
MYCbI/IMaH-KyKbIKTbIK M3JeHUEeT cafcaTka afamrepLUinik XaHe KyKbIKTbIK Herisgepdi eHrisy YLiH OpTtanbik A3us
XarfjablHga e3eKTi MiHAeTTepai wewy Ym” naiigackl a3 emec. COHbIMEH KaTap, Makaiaga nwpranac
MaceseniepiHe e Hasap ayfapbingpl.

TywWwH cesfep: cancaT, KyKblK, UCaM, MYCbI/IMaH, MEM/EKET, efl, M3eHMeT, OLUM, UIKTUXad, 3AeT-rypbin,
[acTYP, epKeHUeT, 3fanaak, CeHim, fiH, Wapurar, 3auHama.

. P. AbcatTapos

Kazaxckuit yHUBEPCUTET MeXAyHapOAHbIX OTHOLLEHWIA N MUPOBBIX S3bIKOB UMEHM Abblnaii XaHa,
Anmartbl, KasaxcTtaH

OCOBEHHOCTU MYCY/IbMAHCKO-MPABOBOI KYNbTYPbl B COLUNAJIBHO-
MONMNTUYECKOM MPOCTPAHCTBE LLEHTPAJIbBHOW A31N

AHHOTauua. B cTaTbe Ha KOHKPETHbIX MaTepuaiax paccMaTpyBatoTCA BOMPOChI 0COGEHHOCTU MyCY/IbMaHCKO-
MpaBoBOW KyNbTypbl B COLMANbHO-MONMTUYECKOM NPOCTpaHCTBe LieHTpanbHOol A3nn, KOTOpPbIE elle He U3YyUYeHbl B
MOMUTUYECKO Hayke. B cTaTbe 6onee NoApo6HO MCCNeAyrtoTCA MOMMTONOMMYECKME acMeKTbl FNaBHbIX YepT,
0C06eHHOCTel MyCyNbMaHCKO-MpaBoBoi KynbTypbl KasaxcTaHa, KbiprbiscTaHa, TamkmkucTaHa, TypKMeHMCTaHa,
Y36ekuctaHa. MyCynbMaHCKO-NpaBoBas KynbTypa MOXET ChifpaTb OMPEefeNeHHy0 pofb B MpaBOBOM,
MO/IMTUYECKOM W KYNbTYPHOM PasBuTuM Kak LleHTpanbHoi A3nn, Tak n apyrux ctpaH Cogpyxectsa HesaBUCUMbIX
locynapcTe. Hago mogyepkHyTh: 4TO6bI MPaBWIbHO MOHATb MYCY/IbMaHCKO-NPaBOBYH Ky/bTypy B LieHTpanbHoi
Asun, npexze Bcero, He06X0AMMO 3HaTb CNELUPUKY, 0COGEHHOCTM MYCY/IbMaHCKOro Mpasa.

MonuTonornyeckunii aHanm3 NokasbiBaeT, UTO F/1aBHasd OCOGEHHOCTb MYCYNbMaHCKOrO Npasa, pacKpbiBatoLLas
ero npuposy W OTIMYAOLAA ero OT APYrMX MpPaBOBbIX CUCTEM, 3aK/IHYaeTcs BO B3aMMOLENCTBUM B HEM
CaKpasbHOrO U CBETCKOr0, PENMrMO3HOTO W COBCTBEHHO HOPUAMYECKOrO Hayan, 4To NPOosBAsETCS B cneumduke,
OCOGEHHOCTM €r0 MPOMCXOXAEHNS N UCTOPUYECKON 3BOJTHOLMM, UCTOYHMKOB W CTPYKTYPbI, MEXaHn3Ma LeACTBUIA 1
MpaBoOMOHNMaHNS MYCY/IbMaHCKUX MpaBOBEAOB, MOAWTONOrOB, COOTHOLLEHMS 3TOr0 MNpaBa C rocyAapCTBOM U
CBETCKMM 3aKOHOZAATeNbCTBOM. [lpyras spkas yepTa Mycy/ibMaHCKOr0 Mpasa - ero UCKIUUTENbHOE pasHoobpasye,
LIMPOKas raMMa PervoHanbHbIX W HaUMOHaIbHBIX ()OPM, TECHOE B3aMMOLEACTBME C MECTHbIMM TPaguUUAMK U
06bl4asMK, COYETaHME B HEM KaK AeTaNn3MpPOBaHHbLIX UHAMBUAYaANbHbIX PELUEHWIA ¢ 06LLMMM MPUHLMNAMU, TakK 1
CTabWNLHOCTU, W MOCTOSHCTBA C FMOBKOCTLIO M CMOCOBHOCTLI0 U3MEHSATLCA BO BPeMeHW. [Mpu 3TOM aKTyanbHOCTb
MYCY/IbMaHCKO-NpPaBoBOM Ky/bTypbl ans LieHTpanbHol A3un onpefenseTcs, Npexae BCero, Tem, 4To uciam - 310
He HeYTO YyXJoe W MOCTOPOHHee Anis LleHTpanbHOW A3nM, a HeoTbem/ieMas 4YaCTb ee WCTOPUM U KyMbTypbl,
BaXXHeliLlas cTopoHa 06pasa XM3HU MHOTUX AECATKOB MWIIMOHOB LIEHTPa/IbHOA3MATCKUX Mycy/bMaH. W3BeCTHo,
4yTO WUCMaM B LESIOM CTOMT Ha CTOPOHE 3aKOHOMOCAYLUaHWS W f0SAbHOCTW MO OTHOLLEHWIO K BacTW, rOTOBOI
yBaXaTb pasfensemble UM LEHHOCTU. LieHTpanbHoa3maTcKas AeCTBUTENBHOCTb MOXET CYXXWTb IPKUM MPUMEPOM,
onpoBeprarowmmM npefcTasneHns o6 ucname: OGYATO MyCynbMaHe CBOe MECTO MOf COMHLIEM 3aBOEBaNU TOMbKO
OTHEM ¥ MeyoM; OYATO MCMaM U3HaYasIbHO ABMISIETCS KOHCEPBATOPOM BCEr0 CaMOro OTCTasioro W, Mpexae BCero, B
06pase Xu3HU, TPAAULMAX U KynbTypax. [ns ucnama B HblHeLLHel LieHTpanbHOM A3un XapakTepHbl Ype3BblyaiiHas
PasHOBMAHOCTb, MNOPANM3M MPOSIBNEHWA, HEOAHO3HAYHOCTb (PYHKLMIA, YTO OMpefenstoTcs Kak  06Lymm,
MPUCYLLMMU UCnaMy YepTamu, Tak U CreuutnyeckmMm Ans cTpaHbl COLManbHbIMU, KyNbTYPHbIMUW, MOUTUHECKUMU,
KOH(eCCMOHaNbHLIMA U UHbIMK  hakTopamu. B cTaTbe OTMeuaeTcs, 4TO0 MYCyNnbMaHCKO-MpaBoBas KynbTypa
COJEPXUT HEMasIO MOME3HOrO AJ1S PELLeHNs aKTyanbHOM B ycnoBuax LieHTpanbHoi A3uu 3afayuv NoABefeHUs nog,
MO/IMTUKY HPABCTBEHHLIX W MPaBOBbIX OCHOB. BMmecTe € Tem, B CTaTbe yAeneHO BHUMAaHWE W [UCKYCCUOHHbIM
Bonpocam.

KntoueBble cnoBa: MoUTMKa, Npaso, UCNaM, Mycy/ibMaH, rocyfapCTBo, CTpaHa, KynbTypa, 3HaHWe, UIKTUXas,
00blvaii, Tpaguuus, LMBUAM3ALWMS, CNPaBeS/IMBOCTb, Bepa, PENNIUS, LIapuaT, 3aKoHO4ATeNbCTBO.
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