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THE ROLE OF RELIGION IN THE HERITAGE OF THE KAZAKH
INTELLIGENTSIA DURING THE PERIOD OF COLONIALISM

Abstract. The article examines Valikhanov’s views about Islam’s role in Kazakh steppe. The article about
Islam in the steppe represents Valikhanov’s ideas for development in this sphere. The author of the article analyzes
the work «On Muslim in the Steppe» by Chokan Valikhanov. In the manuscript collection of M. Kopeyev, religion
occupies a central place. In this regard, researchers set the task of analyzing the role of religion in the handwritten
heritage of the Kazakh intelligentsia.

Analysis methodology based on studying Valikhanov’s researches on religion in «On Muslim in the Steppe». In
the article the manuscripts of Mashkhur Kopeyev were studied in the positions of studying Islam and traditions of the
Kazakh people.

Results. The study resulted in the conclusion that in the views of the Kazakh intelligentsia the role of Islam and
traditions in the life of society was not divorced from the transformational socio-political changes of the era when
they lived and worked. The correlation between the traditional and the modern in the religious life of the society
leads scientists to discuss this issue, what is the relationship between religion and the modernization of society.
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The life and activity of the Kazakh enlightener Chokan Valikhanov (1835 - 1865) reveals his state
and thoughts about Islam in the Kazakh society in a small study "On Islam in the steppe”, exposing the
readiness to preserve the spiritual core with an innovation coming from outside that requires the transfor-
mation of the Kazakh society in the XIX century. Chokan Valikhanov is an outstanding personality in the
history of the Kazakh people, an educator, a talented man of his era, who left numerous studies on the
Kazakh people and his neighbors. At the same time, he belonged to the Sultan family. His great-grand-
father was the famous Ablai Khan. In 1815, alongside with Uali (Vali) khan, the new khan of imperial
Russia, Bukey Khan was appointed. After their death, Bukey Khan in 1817 and Ualiy-khan in 1819,
whose sons, Chokan's father, Genghis and Uncle Chokai, Gabidullah, did not become khans. Gabidulla
was sent into exile, and Genghis received his father's inheritance, received a salary for the post of senior
sultan [1, p. 184]. Already at that time the opinion about the future of the Sultan's family of Vali di-
sagreed, on the one hand, the Kazakh aristocracy was deprived of the right of political and economic
independence, and on the other hand, the subordinate system of relations with the Russian government
demanded changes in the Kazakh society |2, ¢. 306]..

In the steppe came a system of relations to which it was necessary to adapt in order to survive, the
mechanism of the process of transformation of the Kazakh society was launched, while the traditional
mentality of the Kazakh people, expressed in the name of the Steppe itself, converged in calling the
national party «Ak Arch». The other side of this process was the appearance of the Kazakh intelligentsia,
they will be called enlighteners: «Chokan Chingizovich Valikhanov - one of the first Kazakh enlighteners
and democrats, was an outstanding oriental scholar» [3, p. 3]. An important question of Valikhanov's life
and creative activity is his attitude towards Islam. As G.N. Potanin: «Chokan was his street name given to
him in his childhood; his Muslim name was Muhammad Khanafiyah» [1, p. 280].
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Chokan Valikhanov did a lot as a Kazakh researcher, an officer and a man whose destiny was con-
nected, on the one hand, with the outlook of the Kazakh society, and those of them who had real power,
and on the other hand, his biography is an example of mastering a new culture, a system of views.
Perhaps, therefore, in one of the manuscripts «On Islam in the steppe» we do not find the actual descrip-
tion of Islam in the steppe, but we see Chocan's reasoning about Islam, his notes on the changes taking
place before his eyes, and at the same time, the specific proposals of the Russian administration for re-
forms in the steppe. Ch. Valikhanov, his reasoning leads in this direction: «Muslims have not yet entered
into our flesh and blood. It threatens us with disengagement in the future. Between the Kirghiz there are
still many who do not even know the name of Muhammad, and our shamans have not lost their impor-
tance in many parts of the steppe. We are now in the steppe a period of two-faith, as it was in Russia at the
time of the Monk Nester. Our scribes also energetically, as the scribes of ancient Russia pursue their folk
antiquities. (Our legends, epics, legal and judicial customs, they branded the shameful name of the «felt
book»), and they call our pagan rituals, games and celebrations only demonic. Under the influence of the
Tatar mullahs, the Central Asian Ishans and their proselytes of the new teaching, our nationality in-crea-
singly takes on a common Islamic type» [4, p. 187]. This reasoning of Chocan Valikhanov is indicative in
two aspects:

1) Islam and shamanism are considered by him as rivals, Islam as something that increasingly
occupies a cultural space, and shamanism as that which lives as a people's, traditional;

2) the influence of the Tatar mullahs and the Central Asian Ishans, who introduce the foundations of
Islam, which were formed in their environment, and «their proselytes» contribute to the emergence of a
common Islamic image in the steppe. Further, he expresses a sharp opinion on the role of the Tatars in
spreading Islam and Muslim education in the steppe, saying that such a policy is supported by the Russian
government [4, p. 190-191].

The writing of the manuscript «On Islam in the Steppe» had concrete goals for Chocan Valikhanov,
and he thought as a person with the right to influence events. After the Kashgar expedition, his trip to St.
Petersburg and his life there, he began to appreciate his role in the politics of the steppe. It is this
awareness and desire to serve the future of its people [2, p. 307] gave him this right, but circumstances
changed. According to the memoirs of G.N. Potanin, when he met with Chokan Valikhanov, probably in
1864, he lay sick in a yurt and, during a conversation with him, complained to his superiors, «Chocan, if
appreciated, it is not so» [2, p. 304].

As Valikhanov writes in his work: «Taking advantage of the emerging question of the spiritual court,
radical reforms could be undertaken in the spiritual management of our steppe.

1. Separate the Kirghiz steppe from the Orenburg mufti department as people that differ from the
Tatars in the confession of faith, and designate a special regional akhun that would be like the adviser
from the Kirghiz, with the general presence of the regional government.

2. Approve the title of mullah only indigenous Kyrgyz or Kyrgyz Khodja, if there are urgent requests
from the people.

3. Do not appoint more than one mullah in the district, and the post indicated in the volosts should be
abolished.

4-¢. Do not allow Ishans and Hodjas coming from Central Asia to the Tatar seminarians to live in
nomad camps without definite occupations, and to have strict supervision so that they do not form dervish
and mystical societies between Kyrgyz like those that exist now in the Bayan-Aul and Karkaralin
districts» [4, p. 193].

Whether these recommendations of Ch. Valikhanov were heard is not known, but this passage,
perhaps, outlines the author's attitude to Islam. First, Chokan did not deny Islam. Second, he believed that
Islam in the steppe is different than Tatars” Islam or Central Asian people. Third, he understood the role of
Islam in the life of society and proposed to manage the spiritual space of Kazakhs by the Kazakhs them-
selves. Four, he was negative about the influence of the Central Asian Ishans and Khodjas that inspired
Sufi sentiments among the Kazakhs.

In our study, we also examined the legacy and biography of a prominent poet, a Sufi philosopher,
historian Mashkhur Zhusup Kopeyev. He lived in a difficult time between the two epochs, colonialism and
Soviet modernization. Kopeyev is a man who was persecuted during Tsarist Russia, and during the Soviet
regime. As Allen Frank noted, in comparison with Valikhanov or Kunanbayev, Kopeyev’s works were
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very conservative and were not popular in Soviet times. But after Kazakhstan’s independence there was a
returning of this scientist and Sufi [5, p. 258].

He was born in 1858 in the village located between the mountains of Kyzyltau Bayanaul District. The
title of the area is «Ashamay tas». The name that his parents gave him was Adam Zhusip. His father re-
ceived a Muslim education in Petropavlovsk in 1817 but he gave a more powerful education from the
experts of Islam in Bukhara. When Mashkhur turned 9 years old, the sultan of the Bayanaul district Musa
Shormanov called him Mashhur Zhusup (famous) for his magnificent performance of legends, dastans,
poems. This name was fixed to him among people forever.

The era in which he grew up is marked by major contradictory historical events for Kazakhstan. The
Russian empire completely supplanted the Kokand khanate and the Bukhara emirate from the southern
regions of Kazakhstan and completely colonized the entire territory of Kazakhstan. Russian laws began to
dominate the Kazakh steppe. Officials pursued an imperial policy towards the indigenous population.
Since 1838 the parents of Mashkhur Zhusup settled in the mountains of Kyzyltau. In 1861, when he was
three years old, the family lost all the livestock during the winter jute. Then the father of Mashhur Zhusup
Kopei decided: «Animals are not a support for man, but knowledge», and gave his already 5-year-old son
to a medresse for studying literacy». From 1872 to 1874 Mashhur Zhusup studied in Bukhara and learned
Arabic, Persian, Chaghatay languages. After retuming to his native village, he taught children to read and
write. In 1887, 1895, 1907 he traveled three times around Central Asia. He was in the cities of Turkestan,
Bukhara, Tashkent, Samarkand, where he deepened his knowledge about Islam.

M. Kopeyev began to collect folklore from early childhood. In 1865 he wrote the epic «Yer Olzhabay
batyr», his teacher Hamar Khazret influenced and helped him a lot. In 1881, he lived in the city of Akmo-
la, where for the year he collected and recorded historical information about the events of the XVIII-th —
XIX-th centuries. In 1887, while traveling to Bukhara, he visited historical places, where he recorded
legends. Later in 1889-1891 he visited Western Kazakhstan, where he collected and recorded information
about Isatay Taymanov and other famous people of the region. Since 1880, he began to publish his manu-
scripts in the newspapers «Dala Layatyi», «Turkistan Province», in «Ayip» journal. Democratic events of
1905-1907 reflected on the outskirts of the Russian Empire. M. Kopeyev raised this topic in his work
«Kandy Zheksenbi» (Bloody Sunday). Using the advantage of democratic manifesto by the tsar, he
published 3 books, there are «The Life Is», «To Whom Does Saryarka Own?», «There is a lot in the long
lifey. Later these publications were recognized as royal censorship harmful, and the author was persecuted
by the authorities.

After long inspections in 1913, the Kazan Chamber of Justice against Kopeev instituted criminal
proceedings under Article 129, part 6 of the Criminal Code. October Revolution and the coming of Soviet
power M. Zh. Kopeyvev met with suspicion. Distrust of Soviet power increased after the defeat of the
Alashorda government and the tyranny of the Bolsheviks, during the civil war in Kazakhstan. Kopeyev at
this time moved away from social and political affairs and only continued to work on the product of «Ka-
zak Tubi». His system of knowledge had poetry works, folklore, historical and genealogical narratives, as
well as Islamic teachings and Sufism.

Thus, in the views of the Kazakh intelligentsia, the role of Islam and traditions in the life of society
was not divorced from the transformational socio-political changes of the era when they lived and worked.
The correlation between the traditional and the modem religious life of the society leads scientists to
discuss this issue, what is the relationship between religion and the modernization of society. During the
Soviet period, the traditional foundations of the nomadic way of life and the economy of the Kazakhs
broke down, and the sedentarization of their society was carried out, accompanied by the atheistic policy
of the government, which broke the spiritual traditions of the Kazakhs.
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JI. K. Kycinosa', K. ©. Top.1an6aena’

'C. Topaitrepos arsmamare: I1aB1o1ap MeMIeKeTTiK YEHBEpCHTETI, KazakcTan,
“Typan yHuBepcHTETI koHe 111, YoIHXaHOB aT. TAPHX 5KOHE ITHOJOTHA HHCTHTYTHL, KasakcTan

KA3AK 3USIBLIAPBI MYPACBLIHIAFEI JTHIH POJII
OTAPJIAY KE3EH]I

Tyiiingeme. bacsiibivra yerHBUTFAH Makanaga [oxkan Yoruxanos nen Momrhyp JKycin KemehymsIHBIH Ka3aK
JANACBIHIAAFRI HCIAM JiHIHIH peji Typamsl mikipiepi seprrenai. [lokaH YommxaHOBTHIH KOJLKA30amapel apachkiHaa
Ka3aK JanachlHAAFbl MCIAM JiHI Typamel Makama Oap, OHAA OCHl camamarbl OimiM Typaxsl llokaHHBIH miKipiepi
yeombpurad. M. XK. KemeeBTiH K0/mKa30amblK KHHAFBIHAA /14 UCJIAM JiHI MAHBI3AbI OPbIH anaasl. COHOBIKTAH 3CPT-
TEYIILICP KA3aK 3HUTBLIAPBIHEIH KOJDKA30aIBIK MYPACHIHIAFHI HCJIAM AIHIHIH POJIH TAXIay ARl MIHACT CTIil KOHIBL.

Tanoay aoicnamace: 111okaH YoIMXaHOBTHIH AIHACP TYpPalbl 3epTTEYICPi, aTam alNTKaH#aa, «Jlamamarel uciam
TypansD» 3eprTeyiH Herisre amsiaFaH. M. JK. KemeeBriH KorkaszOaiaphl HCIaM K63KAPACHIH KOHE KA3aK XaJIKbIHBIH
JOCTYPIICPIH 3CPTTCY YIIIH HETi3T¢ AJTBIHIBL.

Sepmmey HomudcecinOe 3UATBI KAy BIMHBIH KO3Kapachl OOHBIHIIA, KA3aK KOFAMBI OMiPiH/IC JKOHE TYPMBIC TipIii-
JTiHAC HCIAM JICTYPICPl MCH COM AOVIPAIH TPAHC(HOPMAINIBIK ONICYMETTIK-CAsACH 63T¢PICTEePl akpIpaMac OOJFaH.
JocTypai skoHE Kazipri KOFAMJAFbl JiHM ©MIpPIHICTI apa-KaThIHACHI FANBIMAAPABI JIH MCH KOFAMIBI YKAHFBIPTY
apachIHAAFHl KAPBIM-KATHIHAC ICTCHIMI3 HE ICTCH MOCCJICTS TANKBLIAYFA dKeIeai?

Tyiiin ce3aep: Llokan Yomxanos, Momthyp XKycim Kemees, aiH, Ka3akrap, MOICHUCT, TAPUX

JI. K. Kycynogra, K. ¥. TopjianGacra,

IMasnogapckuti rocy napcTBeHHbIH yHIBepcHTeT HM. C. Topaiireiposa, Kazaxcran,
VYuausepcuret Typan u MHCTHTYT HeTOpHU 1 3THONOTHH, Kazaxcran

POJIb PEJIUTUH B HACJIEJUU KA3BAXCKOM HHTEJLIMTEHIIUA
B IEPUO/J KOJIOHHUAJIU3IMA

AnnoTtamus. B npeacrasieHHON K MyONIMKAIMK CTaThH H3Y4Ar0TCs B3riabl Yokana BammxaHosa n Mamxypa
Kycyn Komeepa Ha pombs ucnama B kazaxckoii cremu. Cpenn pykommcer U BamixaHoBa HMCETCS CTAThS O MYCYJIb-
MAHCTBE B CTEIH, B KOTOPO IMPEACTABICHBI MPEANIOXKCHUS YOKkaHa 0 MPOCBEHICHUM B 3TOH o0nacTu. B pykonucHoM
(orme M.Komeesa pemurusi 3aHEMAET ICHTPAIBHOE MECTO. B 3TOM CBSI3M MCCIEAOBATENN CTABAT 33/1a4y AHAIN3A
POJH PEJIUTHH B PYKOIIMCHOM HACIICIUH KAa3aXCKOH MHTCILTHT CHITHH.

Memooonozua ananusa ocHogana Ha U3YUCHUN HccheaoBanni U BamixaHoBa MO PEeIUTHAM, B YACTHOCTH, CTO
pabora «O MyCyIpMaHCTBE B cTemm». B crathe ObLmM M3yucHBI pykommcH Mamxypa Komeesa mozunmit m3ydeHus1
HCJIAMa M TPAJMIMH Ka3aXCKOTO HAPOJA.

Pesynemamom wccneoosans CTaXH BHIBOIBI O TOM, UTO B BO33PCHUIX KA3aXCKOH HHTEIUIMTCHIUH POJIb UCTIaMa
W TPaJWLIMH B XKW3HH OOIIECTBA HE ObLIA OTOPBAHA OT TPAHC(HOPMANMOHHBIX COIMATIBHO-TIOIUTHUCCKHX MEPEMEH
3MOXH, KOTJA OHHU KW U TBOPHIH. COOTHOIICHUE TPATUIMOHHOTO U COBPEMECHHOTO B PEIMTHO3HOM >KH3HH 001Ie-
CTBA BBIBOJWT YUCHBIX HA OOCY’KICHHE TAKOTO BOIIPOCA, KAKOBA CB3b MEKAY PEIUTHCH M MOJCPHH3aLHCH 00-
IIECTBA.

Kmrouernie cioBa: Yoxan Bammxanos, Mamxyp JKycyn Komees, pemmurud, ka3axu, KyJIbTypa, HCTOPHL.
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